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Fluid Signs: Being a Person the Tamil Way is an ethnography written by E. Valentine Daniel. This ethnography is a collection of Daniel’s field data gathered from 1974 and 1976 in the village of Kalappūr, located in South India. Kalappūr means “place of mixed substances” and Daniel focuses on the properties of these substances, such as the ability to mix and separate and their fluidity and combinability.  These properties, and substances in general, are looked at through the use of semiotics. Although Daniel reveals many substances within Tamil people, he attempts to grasp at the substance where all other substances derive from. In order to get to this bigger idea, Daniel subscribes to Pierce’s theory of semiotics and the ideas of firstness, secondness, and thirdness in order to bring to light the substances of Tamil culture. 
	Daniel lands on two important postulates in his research that help discuss the fluidity of the substances that this research is based on. The first postulate, in chapter 3 is what houses are seen as by the Tamil people.
“It has become apparent that to the Tamil villager, a house is a living being that is conceived in a sexual act, is born, has a horoscope, goes through a formative period comparable to childhood, matures, and attains a stable nature (kunam type), interacts in predictable ways with its human occupants and with neighboring houses, and ultimately dies when it is abandoned.” (Daniel, 149)

As seen by Daniel’s research, houses are seen, to the Tamil villagers, as persons, and are treated as such. In this chapter, Daniel assesses all of the properties that make a house the same status as a human, such as the birth, life, and death. All of these properties are signs of a person’s life, but are also applied to the houses in which said person resides within. Daniel goes on to explain how the signs of the house and the person correspond with each other, such as the relationship of the houses horoscope with its residential owner, where they must have compatible horoscopes otherwise the owner and residents of the house will succumb to bad luck. With the knowledge of how houses are portrayed, Daniel comes to the conclusion that in Tamil rhetoric, the distinction between metonym and synecdoche disappears, leaving the world of tropes and expressing things in terms of reality.
	The second postulate the Daniel discusses is the ritual of the pilgrimage. In this part of his research, Daniel establishes the theory of firstness, secondness and thirdness clearly within Tamil culture. Thirdness is the realm of law, in which they are used to predict in their most developed forms. The villager’s life is filled with attempts to predict and discovering laws of general order which can determine a personal existence. When Daniel questioned some of the pilgrims why they were doing this trek, some said to obtain mental peace, while others expected material gain from Lord Ayyappan. Daniel compiles these answers and derives from them that the pilgrimage is an exercise in thirdness. Daniel displays secondness as the pilgrim’s experience of pain in the climb down the “Mountain of Elephants”, where the path is rough with root stumps and sharp stones. Daniel soon finds that secondness overtakes the position of thirdness, and predictions no longer become relevant. Once pain stops having a causative agent, it has nothing to juxtapose itself with and the ego is no longer the victim, which results in firstness, which Daniel describes as an experience of love. 
	The extensiveness of Daniel’s methods is ultimately appropriate, especially in the field of ethnography. In order to gain knowledge of a people, one must experience the life of the people they are studying, which includes understanding their language, identifying what their beliefs are, and, in Daniel’s case, experiencing the same feelings as those being studied, such as the pain endured during the pilgrimage, and what that pain means. In the case of Tamil culture, semiotics is a primary theory to abide by while studying them because there are so many pieces that require that specific firstness, secondness, and thirdness to be able to understand what they really are and how they are interpreted by the Tamil people. This book is a piece of knowledge that can be used by both beginners and specialists, and even the cases of an outsider who are interested in learning about another culture. It is informative to a certain extent, but still maintains a whimsical side to the information being presented. Daniel does a great deal to present his findings in a way that is understandable, usually by comparing it to another culture, but is still able to be of use to specialists that intend to study a culture like that of the Tamil people. 
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