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Cultural materialism: a theoretical position that takes material features of life, such as the environment, natural resources, and mode of production, as the bases for explaining social organization and ideology. Cultural materialism is an approach to studying culture by emphasizing the material aspects of life, especially the natural environment and how people make a living.
Cultural materialism emphasizes the importance of material conditions in studying and explaining human behaviours and ideas. Cultural materialists take as basic the material features of life, such as the environment, natural resources, and ways of making a living. Infrastructure is the term that refers to these crucial material factors. Infrastructure largely shapes the other two domains of culture: structure (social organization, kinship, and political organization) and superstructure (ideas, values, and beliefs). Cultural materialists seek explanations for behaviour and ideas by looking first and primarily at infrastructural factors. For example, a materialist explanation for a taboo restricting the eating of a particular animal first considers the possibility that such an animal plays a more important role alive, such as cows’ utility in agricultural work in India


Participant observation: Bronislaw Malinowski. Living alongside your participants – the people you are studying – as a crucial part of your fieldwork. Share their life, help them with tasks. Note taking every day, 
participant observation is a research method for learning about culture that involves living in a culture for an extended period while gathering data.
combined with participant observation. The “father” of participant observation is Bronislaw Malinowski. He adopted an innovative approach to learning about culture in the South Pacific’s Trobriand Islands during World War I (see the Ethnographic Profile on page 40). “For two years, he set his tent in their midst, learned their language, participated as much as he could in their daily life, expeditions, and festivals, and took everything down in his notebooks” (Sperber 1985:4). As established by Malinowski, the key elements of participant observation are ■ Living with the people ■ Learning the language ■ Participating in their everyday life


Kula: kula, a trading network linking many islands in the region in which men have long-standing partnerships for the exchange of everyday goods such as food as well as highly valued necklaces and armlets.
 

Functionalism: the theory that a culture is similar to a biological organism, in which parts work to support the operation and maintenance of the whole. the view that a culture is similar to a biological organism, in which parts work to support the operation and maintenance of the whole. Religion and family organization, for example, contribute to the functioning of the whole culture. Functionalism is linked to the concept of holism, the view that one must study all aspects of a culture in order to understand the whole culture.

Medical anthropology: Nancy Scheper-Hughes.  studies "human health and disease, health care systems, and biocultural adaptation".[1] It views humans from multidimensional and ecological perspectives.[2] It is one of the most highly developed areas of anthropologyand applied anthropology,[3] and is a subfield of social and cultural anthropology that examines the ways in which culture and society are organized around or influenced by issues of health, health care and related issues.
The term "medical anthropology" has been used since 1963 as a label for empirical research and theoretical production by anthropologists into the social processes and cultural representations of health, illness and the nursing/care practices associated with these.[4]

Evolutionary theory: Evolutionary anthropology is the interdisciplinary study of the evolution of human physiology and human behaviour and the relation between hominids and non-hominid primates. Evolutionary anthropology is based in natural science and social science. Various fields and disciplines of evolutionary anthropology are:
· Human evolution and anthropogeny.
· Paleoanthropology and paleontology of primates.
· Primatology and primate ethology and paleontology.
· The sociocultural evolution of human behavior.
· The evolutionary psychology and evolutionary linguistics of humans.
· The archaeological study of human technology and change over time and space.
· Human evolutionary genetics and changes in the human genome over time.
· The neuroscience, endocrinology, and neuroanthropology of human and primate cognition, culture and actions and abilities.
· Human behavioural ecology and the interaction of humans and the environment.
· Studies of human anatomy, physiology, molecular biology, biochemistry, and differences and changes between species, variation between human groups, and relationships to cultural factors.
Evolutionary anthropology is concerned with both biological and cultural evolution of humans, past and present. It is based on a scientific approach, and brings together fields such as archaeology, behavioral ecology, psychology, primatology, and genetics. It is a dynamic and interdisciplinary field, drawing on many lines of evidence to understand the human experience, past and present.
Studies of biological evolution generally concern the evolution of the human form. Cultural evolution involves the study of cultural change over time and space and frequently incorporate cultural transmission models. Note that cultural evolution is not the same as biological evolution, and that human culture involves the transmission of cultural information, which behaves in ways quite distinct from human biology and genetics. The study of cultural change is increasingly performed through cladisticsand genetic models.
Anthropology: A humanistic discipline that studies the diversity of human kind in its cultural
manifestations (focuses on meanings rather than measurements, texture of everyday life
rather than generalizations). 

British anthropology :British anthropology is essentially social anthropology, Cultural anthropology (or social anthropology): the study of living peoples and their cultures, including variation and change. Culture refers to people’s learned and shared behaviours and beliefs- the fourth branch of anthropology- Cultural and social anthropologists (called ethnology in Europe) (fourth subfield) often study contemporary societies anywhere in the world and the specialization in particular dimensions of social life (arts, economy, political life, religion) has caused fragmentation. Cultural anthropology is the study of contemporary people and their cultures. It considers variations and similarities across cultures, and how cultures change over 


linguistic anthropology ■ Linguistic anthropology: the study of human communication, including its origins, history, and contemporary variation and change. Linguistic anthropology is devoted to the study of communication, mainly (but not exclusively) human languages. Linguistic anthropology has three subfields: historical linguistics, the study of language change over time and how languages are related; descriptive linguistics or structural linguistics, the study of the structure of languages; and sociolinguistics, the study of the relation between language and social interaction, including nonverbal communication. Linguistic anthropology is integral to cultural anthropology since language is the primary means for transmitting culture. How we classify relatives, honour our ancestors, and describe beauty make visible beliefs and values. 
Several new directions connect linguistic anthropology to important real-world issues. First is a trend to study language in everyday use, or discourse, and how it relates to power structures at local, regional, and international levels (Duranti 1997a). In some contexts, powerful people speak more than less powerful people, whereas sometimes the more powerful people speak less. Power relations may also be expressed through intonation, word choice, and such nonverbal forms of communication as posture and dress. Second is increased attention to the role of information technology in communication, especially the Internet and cell phones. Third is attention to the increasingly rapid extinction of indigenous languages worldwide. Early philologists such as Horatio Hale (1817–1896), who worked with the elders in the Six Nations Reserve near Brantford, Ontario, in the 1870s, recorded and analyzed disappearing First Nations languages, concluding, for example, that Tutelo was related to Siouan language stock, that Mohawk was the senior language of the original Five Nations, and that Huron was nearer proto-Iroquoian than Mohawk. Today, most “disappearing” languages have either been recorded or lost, and most previously unwritten languages have been transferred into written form.
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Pre-historic and historic archeology; 
Pre-historic archaeology studies societies that  never left written records, whereas
historic archaeology studies societies that did leave a written record. second group. They can be subdivided in those who do prehoistory and those who do historic archaeology. Difference is whether there are written
records or not. In both cases were interested in finding objects bones etc. Not so much for
what they are but what they can tell us about the social lives that existed and now
disappeared. Objects reveal ways of live, the presence of the sacred and social lives of people.
So archaeologists are truly anthologists except the data they gather is not contemporary. Dr
Ariane Burke digged in a site in Portugal. Specialist in neanderthals who have now
disappeared.

Primatology
Biological anthropology encompasses three subfields. The first, primatology, is the study of the nonhuman members of the order of mammals called primates, which includes a wide range of animals from very small, nocturnal creatures to gorillas, the largest members. Primatologists study nonhuman primates in the wild and in captivity. They record and analyze how the animals spend their time, collect and share food, form social groups, rear offspring, develop leadership patterns, and experience conflict and conflict resolution. Primatologists are well known for their pioneering work in studying nonhuman primates in their natural habitats. Jane Goodall’s (1971, 1986) research on Tanzanian chimpanzees revealed rich details about their social relationships. Linda Fedigan (1992) has shown how females play significant roles in the social structure of primate groups, and provided a feminist critique of theories of primate and human evolution.

armchair anthropology
Sir Edward Tylor Armchair anthropology, first definition of culture Sir James Frazer Armchair anthropology, comparative study of religion
The term armchair anthropology refers to how early cultural anthropologists conducted research by sitting and reading about other cultures. They read reports written by travellers, missionaries, and explorers but never visited those places or had any kind of direct experience with the people. Sir Edward Tylor, who proposed the first definition
of culture in 1871, as we noted in Chapter 1, was an armchair anthropologist. Sir James Frazer, another famous founding figure of anthropology, was also an armchair anthropologist. He wrote The Golden Bough (1978 [1890]), a multivolume collection of myths, rituals, and symbols that he compiled from his wide reading. In the late nineteenth and early twentieth centuries, anthropologists hired by European colonial governments moved a step closer to learning directly about the people of other cultures. They travelled to colonized countries in Africa and Asia where they lived near—but not with— the people they were studying. This approach is called verandah anthropology;. 



interpretive anthropology
Clifford Geertz, interpretive anthropology or interpretivism: the view that cultures can be understood by studying what people think about, their ideas, and the meanings that are important to them. Interpretive anthropologists argue that culture includes symbols, motivations, moods, and thoughts. This definition focuses on people’s perceptions, thoughts, and ideas, and does not focus on behaviour as a part ofculture but, rather, seeks to explain behaviour. Interpretive anthropologists stress the idea that culture is contested and negotiated, and not always shared or
imposed.
Interpretive anthropology considers how people use symbols to make sense of the world around them, and how these meanings are negotiated. Interpretive anthropologists view culture as a contested domain, not a given. They favour an approach to ethnography that constructs a rich, complex description emerging from the insider’s point of view. Interpretive anthropology tries to communicate this complexity, and rejects approaches that are reductionistic. For example, if Hindus in India say they don’t eat cows because cows are sacred, interpretive anthropologists would explore the meaning of food and eating within the Hindu religion. Similarly, an interpretive anthropologist like Mary Douglas argues that pigs cannot be eaten by Jews because of their taxonomical definition in Jewish belief as defined in the rules of Leviticus. The pig is a hoofed animal that does not chew its cud, unlike cows and sheep, and is categorized as anomalous and, thus, impure.

Emic, Etic
emic and etic refer to two kinds of field research done and viewpoints obtained:[1] emic, from within the social group (from the perspective of the subject) and etic, from outside (from the perspective of the observer).
Cultural anthropologists have labels for data collected in each approach. Etic (pronounced like the last two syllables of phonetic) refers to data collected according to the researcher’s questions and categories, with the goal of being able to test a hypothesis. In contrast, emic (pronounced like the last two syllables of phonemic) refers to data collected that reflect what insiders say and understand about their culture, and insiders’ categories of thinking.


collaborative research
collaborative research: an approach to learning about culture that involves anthropologists working with members of the study population as partners and teammates rather than as researchers and “subjects.”
A new direction in methods explicitly seeks to involve members of the study population in collaborative research—from data collection to analysis and presentation. Collaborative research is an approach to learning about culture that involves the anthropologist working with members of the study population as partners and teammates rather than researcher and “subject.” This strategy, from the start, forces reconsideration of how anthropologists refer to the people being studied, especially the long-standing term informant. The term sounds hauntingly and negatively related to espionage or war, and implies a passive role on handing over information to someone else. As we noted earlier in this chapter, institutional review boards (IRBs) use the term human subject, which cultural anthropologists reject for similar reasons. Some cultural anthropologists now use the term consultant, which implies work for hire. Perhaps the least objectionable term is research participant.


cultural relativism
the view that each culture must be understood in terms of the values and ideas of that culture and not be judged by the standards of another. According to Boas, no culture is more advanced than another.

Most people grow up thinking that their culture is the way of life and that other ways of life are strange, perhaps even inferior. Other cultures may even be considered less than human. Cultural anthropologists have labelled this attitude ethnocentrism: judging other cultures by the standards of one’s own culture rather than by the standards of that particular culture… 

culture shock
Culture shock consists of persistent feelings of uneasiness, loneliness, and anxiety that often occur when a person has shifted from one culture to a different one. The more “different” the two cultures are, the more severe the shock is likely to be. Culture shock happens to many cultural anthropologists, no matter how much they have tried to prepare themselves for the field. Culture shock can happen to students who study abroad, overseas volunteers (CUSO, WUSC), or anyone who spends a significant amount of time living and participating in another culture. It can range from problems with food to the language barrier. Food differences were a major adjustment problem for a Chinese anthropologist who came to the United States (Shu-Min 1993)—the food there never gave him a “full” feeling. One psychological aspect of culture shock is the feeling of reduced competence as a cultural actor. At home, the anthropologist is highly competent. Everyday tasks like shopping, talking with other people, mailing a letter, or sending an email can be done without thinking. In a new culture, the most simple task becomes difficult and one’s sense of self-efficacy is undermined. In extreme cases, an anthropologist may have to abandon a project because of an inability to adapt to the fieldwork situation. For most, however, culture shock is a temporary affliction that subsides as the person becomes more familiar with the new culture.
.

primary ethical obligation of anthropologists

1. Primary ethical obligations are to the people, species, and materials they study and to the people with whom they work. These obligations can supersede the goal of seeking new knowledge: • Avoid harm or wrong, understanding that the development of knowledge can lead to change, which may be positive or negative for the people or animals worked with or studied. • Respect the well-being of humans and nonhuman primates. • Work for the long-term conservation of the archaeological, fossil, and historical records. • Consult actively with the affected individuals or group(s), with the goal of establishing a working relationship that can be beneficial to all parties involved. 2. Ensure that anthropological research does not harm the dignity or privacy of the people with whom they conduct

holism
holism: the perspective in anthropology that cultures are complex systems that cannot be fully understood without paying attention to their different components, including economics, social organization, and ideology. cultural relativism: the perspective that each culture must be understood in terms of the values and ideas of that culture and should not be judged by the standards of another. Bronislaw.

Mp3 of prof explaining why anthropology is holistic whole of the human condition. Past and future. Diversity
of human beings, each of the fields belong in the discipline, each is specialized but they all aim to
understand human life in holistic perspective. Students need to know all of the subfields to understand the
arguments and data. They specialize in only one or two areas. Other types of models available. French
anthropology has only 3 divisions. The ethnology comprises social and linguistic anthropology.

rapport
Rapport is a trusting relationship between the researcher and the study population. In the early stages of research, the primary goal is to establish rapport, probably first with key leaders or decision-makers in the community who may serve as gatekeepers (people who formally or informally control access to human or material resources to the group or community). Gaining rapport involves trust on the part of the study population, and their trust depends on how the researcher presents herself or himself. In many cultures, local people will have difficulty understanding why a person would come to “study” them, since they may not know about universities and research and cultural anthropology. They may provide their own often inaccurate explanations, based on previous experience with outsiders whose goals differed from those of cultural anthropologists, such as tax collectors, missionaries, family-planning promoters, and law-enforcement officials

inductive research

A deductive approach is a form of research that starts from a research question or hypothesis, and then involves collecting data related to the question through observation, interviews, and other methods. An inductive approach is a form of research that proceeds without a hypothesis and involves gathering data through
unstructured, informal observation, conversation, and other methods. Deductive methods are more likely to collect quantitative data, or numeric information, such as the amount of land in relation to the population or numbers of people with particular health problems. The inductive approach in cultural anthropology tends to avoid quantitative data and emphasizes qualitative data, or nonnumeric information, such as recordings of myths, conversations, and filming of events. Most anthropologists, however, operate somewhere between these two extremes, combining deductive and inductive approaches and quantitative and qualitative data.

triangulation of data

Another way to add richness is the use of triangulation, a technique that involves seeking information on a particular topic from more than one angle or perspective (Robson 1993:290). Asking only one person provides information from only that person’s viewpoint. Asking two people about the same thing doubles the information and often reveals that perspectives differ. The researcher may then want to check other sources, such as written records or newspaper reports, for additional perspectives.


LESSON 3

Symbol
Culture Is Based on Symbols Making money, creating art, and practising religion all involve symbols. A symbol is an object that has a range of culturally significant meanings. Symbols are arbitrary (bearing no necessary relationship with that which is symbolized), unpredictable, and diverse. Because symbols are arbitrary, we cannot predict how a particular culture will symbolize any particular thing. Although we might predict that people who are hungry would have an expression for hunger involving their stomach, no one could predict that in Hindi, the language of much of northern India, a colloquial expression for being hungry says that “rats are jumping in my stomach.” It is through symbols that culture is shared, stored, and transmitted over time.

Dr. Foster’s interview and his take on post-colonial states

A general characteristic of post-colonial states is that they are politically and economically weak. Let's listen to Dr. Robert Foster, University of Rochester in the United States, explain why these weaknesses occur.
Some papua new guineans said that australia did not give them the chance to react and respond. Post colonial south western pacific, the nation states starte d protest movements which created strong national identities. The legacy of post colonialism is thus weak. 

origin of culture
· Culture emerged through group formations and the development of language and the ability to use symbols.
· Culture as a means of addressing natural/social needs through a system of rules.
· Human needs are diverse and complex and accordingly, so is culture.

Ethnicity
Ethnicity refers to a sense of group affiliation based on a distinct heritage or worldview as a “people,” for example, Caribbean Canadians or Italian Canadians, the Croats of Eastern Europe, and the Han people of China. This sense of identity can be vigorously expressed through political movements or more quietly stated. It can be a basis for social ranking, claimed entitlements to resources such as land or artifacts, and a basis for defending or retrieving those resources

Compared to the term race, ethnicity is often used as a more neutral or even positive term. But ethnicity has often been a basis for discrimination, segregation, and oppression. The “ethnic cleansing” campaigns conducted in the early 1990s by the Serbs against Muslims in the former Yugoslavia are an extreme case of ethnic discrimination. Expression of ethnic identity has been politically suppressed in many cultures, such as that of the Tibetans in China. Tibetan refugees living outside Tibet are struggling to keep their ethnic heritage alive. Among First Nations groups in contemporary Canada, a shared ethnicity is one basis for cultural and spiritual revival.

youth
In many cultures, adolescents are in a particularly powerless category since they are neither children, who have certain well-defined rights, nor adults. Given this “threshold” position, many adolescents behave in ways of which the larger society disapproves and defines as deviance, crime, or even psychopathology (Fabrega and Miller 1995). Many youth gangs in North America are examples of situations in which adolescents have a marginal social position associated with signs of psychological deviance. Concerning women, cross-cultural research shows that in many pre-industrial societies, middle-aged women have the highest status in their life cycle if they are married and have children (J. Brown 1982).
In some societies, young people have modes of expressions, behaviour and values that may be significantly different from those of their adult counterparts: they dress differently from their parents, they listen to different kinds of music, they use different words, and so on. This observation has led anthropologists such as Vered Amit to talk about youth culture. Yet however different some youth wish to be, they also engage with the rest of society.
This is true of many of the subcultures that comprise societies: subcultures organized around age, around leisure activities, around religions, around economic means, and so on.
Dr. Vered Amit from Concordia University explain what she means by youth culture and how youth culture intersects with the rest of the society, legally, socially and culturally.
Youth cultural activity is important because it is important to understand youths in their own right because they have tended to be treated as adults in the making and not in their own rights. Socialization questions – how do they get from youth to adultuhood, what are the barriers along the way, what makes them successful adults. Many of the things that youths do are highly disjunctive with what they do as adults. Some of the thingsthat they do do not prepare them for adulthood. It is not a continuous line. We need to knwo what it means to be young in anyones society. We have tended to see youths as agent of change and we have disturbed the life cycle that changes with social and historical aspects. Disjunction between a youther and an adult. A social insistance that you leave youthful ways to become an adult. It makes it difficult for activities developped in youth to be carried over in adulthood. That created conservatism rather than social change. Our tendency to see youth as more open to social change is dangerous to assume without investigating. We put a burden on youths when we associate them with globalization and technological changes. It leaves youths who arent comfortable with these social changes in a very vulnerable position. We dont want to confuse historical change with the life cycle. 

characteristics of culture
Characteristics of Culture Understanding of the complex concept of culture can be gained by looking at its characteristics. This section discusses some characteristics of culture.
Culture is not the same as nature, culture is based on symbols, culture is learned, and integrated.

hybridization
Hybridization is the third model. Also called syncretism, creolization, and cultural crossover, hybridization occurs when aspects of two or more cultures are mixed to form something new—a blend. In Japan, for instance, a grandmother might bow in gratitude to an automated banking machine. In the Amazon region and in the Arctic, indigenous people use satellite imagery to map and protect the boundaries of their ancestral lands.



Clash of civilizations Conflict model McDonaldization Takeover and homogenization model 
Hybridization Blending model
 Localization Local cultural remaking and transformation of global culture

structuralism
French structuralism inspired the development of symbolic anthropology, or the study of culture as a system of meanings, which was especially prominent in the later part of the twentieth century.
Claude levi-strauss. 
Structuralism, in cultural anthropology, the school of thought developed by the French anthropologist Claude Lévi-Strauss, in which cultures, viewed as systems, are analyzed in terms of the structural relations among their elements. According to Lévi-Strauss’s theories, universal patterns in cultural systems are products of the invariant structure of the human mind. Structure, for Lévi-Strauss, referred exclusively to mental structure, although he found evidence of such structure in his far-ranging analyses of kinship, patterns in mythology, art, religion, ritual, and culinary traditions.

universal human functions
The universal human functions that everyone must perform to stay alive are ■ Eating ■ Drinking ■ Sleeping ■ Eliminating

cultural constructivism
Margaret Mead. a theory that explains human behaviour and ideas as being mainly the results of learning.
In terms of the example of “better” male spatial skills, cultural constructionists would provide evidence that such skills are passed on culturally through learning, not genes. They would say that parents socialize their sons and daughters differently in spatial skills and that boys are more likely to gain greater spatial skills through learning than girls, in general. Anthropologists who favour cultural construction and learning as an explanation for behaviours such as homicide and alcoholism also point to the role of childhood experiences and family roles as being more important than genes or hormones. Most cultural anthropologists are opposed to biological determinism and support cultural constructivism. However, some of them connect biology and culture in their work.

ethnology
ethnology is cross-cultural analysis, or the study of a particular topic in more than one culture using ethnographic material. Ethnologists have compared such topics as marriage forms, economic practices, religious beliefs, and child-rearing practices in order to examine patterns of similarity and variation and possible causes for them. For example, some ethnologists examine the amount of time caretakers spend with infants and how contact time may shape personality. Anthropologists also contribute ethnological insights to help improve public policy (Fox and Gingrich 2002). Taking a comparative or internationalist approach prompts a wide view of issues such as human rights, family organization, and religious beliefs and opens up more options for thinking about the quality of life today and in the future.
Ethnography and ethnology are mutually supportive. Ethnography provides rich, culturally specific insights. Ethnology, by looking beyond individual cases to wider patterns, provides a comparative view and raises new questions that prompt future ethnographic research and can provide policy insights.

globalization
Sally Engle Merry. increased and intensified international ties related to the spread of Western, especially United States, capitalism that affects all world cultures.
 The process of intensified global interconnectedness and movement of goods, information, and people, is a major
force of contemporary cultural change. It has gained momentum through recent technological change, especially
the boom in information and communications technologies.

Globalization does not spread evenly, and its interactions with and effects on local cultures vary substantially from positive change to cultural destruction and extinction

language socialization according to Schieffelin and Ochs

language is way into socialization. Socialization comes from language as a beautiful tool. So much is communicated with language practices because it shows what is being displayed, how things like attention are being organized by patterns of listening vs looking. The kinds of comments about what the child is doing, if they speak to him or about him. Cultural socialization and language socialization are integrated. Emotion is abstract but language can index and signal emotion. They wrote a paper called language has a heart and they found in transcribing kids conversations that there was a whole level of language never part of a grammar of the languages that they were working on and they decided that he language of emotion was a cultural component. All the things that happen when people speak carry a high level of meaning.

Race

Race refers to groups of people with supposedly homogeneous biological traits. However, race is a culturally constructed category, not a biological reality. In South Africa, race is mainly defined on the basis of skin colour. In pre-twentieth-century China, however, the basis of racial classification was body hair (Dikötter 1998). Greater amounts of body hair were associated with “barbarian” races and the lack of “civilization.” Chinese writers described male missionaries from Europe, with their beards, as “hairy barbarians.” Even in the twentieth century, some Chinese anthropologists and sociologists divided humans into evolutionary stages on the basis of their body hair. One survey of humankind provided a detailed classification on the basis of types of beards, whiskers, and moustaches.
Physical features do not explain or account for behaviour or ideas, as Franz Boas proved a century ago. Instead, the fact of being placed in a particular racial category and the status of that category in society are what explain racial behaviours and ideas. Rather than being a biological category, race in the anthropological view is a cultural or social category just like class. People’s perceptions about race and their use of racial differences may result in racism, discrimination and marginality of certain groups. Racial differentiation has been the basis for some of the most invidious oppression and cruelty throughout history. A concept of racial purity inspired Nazi leader Adolf Hitler to pursue his program of exterminating Jews and others who were not of the Aryan “race.” Racial apartheid in South Africa denied citizenship, security, and a decent life to all those labelled non-white (including, for example, “blacks” and “coloureds”).

the four model of cultural interaction 
FIGURE 1.4 Four Models of Cultural Interaction
Clash of civilizations Conflict model
McDonaldization Takeover and homogenization
model
Hybridization Blending model
Localization Local cultural remaking and
transformation of global culture

Dr. Beaucage’s interview and his take on the concept of culture core/nucleus
Let’s recall this thesis as presented by Herskovits. Herskovits said that
there exists a cultural core/nucleus that resists change in situations of resistance to
domination. For African Americans, he said, it is religion. They have kept the forms of
religion; all the rest could change, but this would not change. We have realized that
things such as permanent cultural centres do not really exist among the people; what
we have found, however, is that that there are moments in history (all the processes are
historical; anthropology rediscovered history with Marxism, and it is to be protected, I
think), when a culture, a cultural group, can put an emphasis on a particular aspect of
their way of life. They say: this, we do not want this to change. This aspect takes on a
symbolic connotation. Yet all could take on a symbolic connotation. For example, the Guatemalan autochtones have costumes that characterize each village. Thesecostumes became obsolete in many regions due to education and urbanization. But at the time of military regimes from the beginning of the 1980s, the autochotones took up the use of the costumes once again to demonstrate that they were not in agreement with the regimes. This was a form of silent resistance. They wanted to show that they would not be part of/embark upon a forced acculturation that was particularly violent and murderous. Therefore, one chooses a particular thing. The Nahuatl native radio chose traditional music. This is an element that was chosen. A group can also continue to practice, even on an infinite scale, a traditional agriculture, like farming corn. For example, the Tlapanec of the state of Guerrero now practice coffee agriculture, but they continue to cultivate small plots of corn, because they make pâtés with the corn and give the pâtés as gifts. So we see that agriculture, clothes, and many other cultural elements that are adopted by a group in a situation of resistance can acquire symbolic value. Certain groups take elements from the dominant culture, like the myths, and transform them, turning them into elements from their own culture. For instance, we take a Spanish myth and make a native version of it, and all of a sudden, this myth circulates and we recognize ourselves in it. Sometimes a group will abandon something that seemed fundamental without any kind of transition. Fifteen years ago, native Mexican women abandoned something they had conserved for five centuries: the three sacred stones upon which they prepared food. The stones had names and rituals, and now we cannot find any. Now we find three curved concrete rods upon which one places the pots. I said to them: Why did you get rid of them (now the anthropologist is
talking)? They said: ‘It’s not you who collects the beans when one of the stones slips. We are in need of help, therefore we asked our husbands to make us this. And that’s all.’ Therefore, voila, something that is at the heart of the work of women, in relation to the home, vanishes like that, without people paying attention to the change.

biological determinism
a theory that explains human behaviour and ideas mainly as a result of biological features such as genes and hormones. Biological determinism seeks to explain why people do and think what they do by considering biological factors such as people’s genes and hormones. Thus, biological determinists search for the gene or hormone that might lead to certain forms of behaviour such as homicide, alcoholism, or adolescent stress (see the Critical Thinking box on page 28). They examine cultural practices in terms of how they contribute to the “reproductive success of the species,” or how they contribute to the gene pool of subsequent generations through promoting the numbers of surviving offspring produced in a particular population. Behaviours and ideas that have reproductive advantages logically are more likely than others to be passed on to future generations. Biological determinists, for example, have provided an explanation for why human males apparently have “better” spatial skills than females. They say that these differences are the result of evolutionary selection because males with “better” spatial skills would have an advantage in securing both food and mates. Males with “better” spatial skills impregnate more females and have more offspring with “better” spatial skills.



Margaret Mead’s study of sexuality in Samoa;
Margaret Mead, one of the first trained anthropologists of North America, went to Eastern Samoa in 1925 to spend nine months studying child-rearing patterns and adolescent behaviour. She sought to answer these questions: “Are the disturbances which vex our adolescents due to the nature of adolescence itself or to the civilisation? Under different conditions does adolescence present a different picture?” (1961:24). Mead observed and interviewed 50 adolescent girls of three different villages. Her conclusion, published in the famous book, Coming of Age in Samoa (1961 [1928]), was that, unlike the typical experience in the United States, children in Samoa grew up in a relaxed and happy atmosphere. As young adolescents, they made a sexually free and unrepressed transition to adulthood. These findings had a major impact on thinking about child-rearing in North America, prompting attempts at more relaxed forms of child-rearing in the hope of raising less-stressed adolescents. In 1983, five years after Mead’s death (at which point she had no chance for response), Derek Freeman, an Australian anthropologist, published a strong critique of Mead’s work on Samoa. Freeman said that Mead’s findings on adolescence were wrong. Freeman, a biological determinist, believes that, universally, adolescents are driven by hormonal changes that cause social and psychological upheavals. He claims that Mead’s work was flawed in two major ways. First, he says her fieldwork was inadequate because Mead spent a relatively short time in the field and she had insufficient knowledge of the Samoan language. Second, he says that her theoretical bias against biological determinism led her to overlook or under-report evidence that was contrary to her interests. In addition, he marshals statistical evidence against Mead’s position. He compares rates of adolescent delinquency in Samoa and England and finds that they are similar in both cultures. On the basis of this result, he argues that sexual puritanism and social repression also characterized Samoan adolescence. In other words, Samoa is not so different from the West with its supposedly pervasive adolescent problems. Because of Mead’s reputation, Freeman’s critique prompted a vigorous response from scholars, mostly in defence of Mead. One response in defence of Mead came from Eleanor Leacock, an expert on how colonialism affects indigenous cultures. Leacock (1993) claimed that Freeman’s position failed to take history into account: Mead’s findings apply to Samoa of the 1920s while Freeman’s analysis is based on data from the 1960s. By the 1960s, Samoan society had gone through radical cultural change due to the influence of World
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