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Lesson Seven: Christianity in the Fourth Century, The Trinitarian (Arian) Controversy 

Introduction
During the 4th century, Christians have just experienced the Great Persecution. This was carried out by emperor Diocletian starting in 303. Targeted the heads of churches in particular, not necessarily the whole Christian community. The hope was to make the head abandon his faith and the rest would follow. It involved the destruction of the churches and bibles, it allowed the people who renounced their faith to stop being persecuted. One test they asked Christians to do was to ask for a libation, to pour some liquids on statues of pagan gods. Or do some food sacrifices to the pagan gods. If they refused, then they failed the test. The persecution was very bitter and led to controversy in the Christian community. Especially because some people had the opinion that those who have renounced their faith should not be accepted back into the church. There was a group under Bishop Donatus who believed the church should be for the pure ones. Any who made deals with the persecutors should be banned from being received back into the church. Some resisted and were tortured but didn’t die. Some did die. 
The persecution eventually ended and the Emperor Diocletian was eventually replaced by another Roman Emperor by the name of Constantine, who ruled from 306 to 338 as emperor for just one half of the empire. In 312, he waged war against his co-emperor and won. He became the only emperor of the Roman Empire. In the following year, he gave the Edict of Milan (Decree from Milan) which really showed tolerance towards the Christians. 312 is a really important year because Christianity became legal. It was allowed to be practiced legally in the Empire. Before it was illegal to Practice Christianity for reasons discussed earlier.
Christians in some parts of the empire, like Rome, were practicing their religion underground. We still have a very long maze of tunnels in Rome known as the Catacombs. Christians would go there to hold their services, bury their dead, etc. We have various paintings from the Catacombs that represents various Christians praying and other interesting figures involved in various rituals. You could say in the 4th century, Christianity was allowed to come up from the underground. 
The consequences of this legalization is very important, because once the religion became legal, a lot of people started joining. Those who were afraid of joining before, realized Christianity is an attractive religion, they admired the ethical teachings of Christianity, ethical teachings that were not taught in Pagan religions. The fact that Constantine himself becomes someone who wants to learn about Christianity more and protect the faith makes more people take the opportunity to become Christian. 
Constantine really becomes the protector of the Christian faith, but he never officially converted to Christianity until he did so on his death bed in 338. He orders the construction of many churches and supports it financially. He establishes the capital of the Eastern Empire in the city that bears his name, Constantinople, which is today known as Istanbul in Turkey, Constantine wanted to make Constantinople a Christian city, he built a lot of churches there. His mother, Helen, was a devote Christian, who is said to retrieve the cross which Jesus was crucified from Jerusalem. They gave a lot of Christians privileges, symbols appear on coins, sentences passed by Piscople tribunals, the tribunal of a Bishop are recognized valid by the State. They are given the right to inherit property. Christians were given the highest positions in government, which was inconceivable before. 
The issue of dealing with the past was important because there were still people dealing with the immediate past of the persecutions. There was a lot of debate about those who did not keep their faith, who betrayed their faith, who will later be known as Traitors in some circles. The majority of Christian leaders agreed that if those people showed remorse and repented should be allowed back into the church. But there was a group that really didn’t want to accept that, which was led by Donatus, the movement came to be known as Donatism. The movement was to be rejected, eventually, especially under the influence of the great Theologian of the Western Church, Saint Augustine of Hippo, several decades later. 
In this lesson, I will also deal with an issue that has become very important in the 4th century in the attempt by the Christian church to crystallize its doctrine. To come to a better understanding of what it means when it says that Jesus is the Christ, that Jesus is the son of god, that Jesus is God. I will deal with this issue as it appears in the 4th Century. It was a very dramatic issue, a widespread issue, it shows how a lot of Christians became involved in the debate of the Holy Trinity, how God being one in Three persons. 

The Persecution of Diocletian 
The persecution of Christians by the Roman Emperor Diocletian (303 – 3-5 AD) included: 
· Destruction of churches
· Arrests of heads of the churches; they would be released if they consented to libations and sacrifices. This was a test to detect Christians
Persecution continued until 312 AD, even after Diocletian was no longer the Roman Emperor. 

Licinius and Maxentius 
Valerius Licinianus Licinius (died 325), was the Roman Emperor from 308 – 324 AD. He was elevated to the rank of augustus in 308 by his friend Galerius, who had become emperor. Galerius hoped to have him rule the West, but sine Italy, Africa, and Spain were held by the usurper Maxentius, while Constantine reigned in Gaul and Britain, Licinius had to content himself with ruling Pannonia. When Galerius died in 311, Licinius took over Galerius’ European dominions. He married Constantine’s half-sister Constantia (313). Licinius added the entire Eastern half of the empire to his dominion. 
After a brief accord between the two augusti, Constantine forced Licinius to surrender the provinces of Pannonia and Moesia. There followed 10 years of uneasy peace in which Licinius built up his army and accumulated a huge reserve of treasure. In 324, Constantine defeated him at Adrianople and again at Chrysopolis. Licinius surrendered, was exiled to Thessalonica, and was executed the next year on a charge of attempted rebellion. 
On June 5th. 313 AD, he had issued the Edict of Milan granting toleration to the Christians and restoring church property. 

Marcus Aurelius Valerius Maxentius (died 312 AD) was Roman emperor from 306 – 312. In 307 he took the title augustus. Maxentius at first controlled Italy and Africa, but not Spain, which was controlled by Constantine. Maxentius was killed by Constantine in the battle of the Milvian Bridge in 312. 
Because the sources from this period reflect the propaganda of Constantine, they represent Maxentius as a brutal tyrant, although in actuality, he stopped the persecution of the Christians. He built a huge basilica, which Constantine renamed after himself, and a temple to his son Romulus in the Roman Forum. 
	
Constantine (306 – 338 AD)
312 AD – The Battle of the Milvian Bridge
· Maxentius (Roman Emperor) was killed
· Constantine has vision of the cross – “In this sign you will conquer.” 
313 AD – Edict of Milan (Constantine and Licinius) 
· Tolerance toward Christians 
· Christian symbols appear on the coinage
· Sentences passed by episcopal tribunals recognized as valid by the state 
· Churches are given the right to inherit property (a measure allowing them to increase their heritage)
· Christians rise to the highest posts in administration
· The first restrictive measures against pagan practices
· The cult of the emperor as in some way “equal of the Apostles” 

The Edict of Milan 
	When I, Constantine Augustus, as well as I, Licinius Augustus, fortunately met near Mediolanurn (Milan), and were considering everything that pertained to the public welfare and security, we thought, among other things which we saw would be for the good of many, those regulations pertaining to the reverence of the Divinity ought certainly to be made first, so that we might grant to the Christians and others full authority to observe that religion which each preferred; whence any Divinity whatsoever in the seat of the heavens may be propitious and kindly disposed to us and all who are placed under our rule. And thus by this wholesome counsel and most upright provision we thought to arrange that no one whatsoever should be denied the opportunity to give his heart to the observance of the Christian religion, of that religion which he should think best for himself, so that the Supreme Deity, to whose worship we freely yield our hearts) may show in all things His usual favor and benevolence. Therefore, your Worship should know that it has pleased us to remove all conditions whatsoever, which were in the rescripts formerly given to you officially, concerning the Christians and now any one of these who wishes to observe Christian religion may do so freely and openly, without molestation. We thought it fit to commend these things most fully to your care that you may know that we have given to those Christians free and unrestricted opportunity of religious worship. When you see that this has been granted to them by us, your Worship will know that we have also conceded to other religions the right of open and free observance of their worship for the sake of the peace of our times, that each one may have the free opportunity to worship as he pleases; this regulation is made we that we may not seem to detract from any dignity or any religion. Moreover, in the case of the Christians especially we esteemed it best to order that if it happens anyone heretofore has bought from our treasury from anyone whatsoever, those places where they were previously accustomed to assemble, concerning which a certain decree had been made and a letter sent to you officially, the same shall be restored to the Christians without payment or any claim of recompense and without any kind of fraud or deception, Those, moreover, who have obtained the same by gift, are likewise to return them at once to the Christians. Besides, both those who have purchased and those who have secured them by gift, are to appeal to the vicar if they seek any recompense from our bounty, that they may be cared for through our clemency. All this property ought to be delivered at once to the community of the Christians through your intercession, and without delay. And since these Christians are known to have possessed not only those places in which they were accustomed to assemble, but also other property, namely the churches, belonging to them as a corporation and not as individuals, all these things which we have included under the above law, you will order to be restored, without any hesitation or controversy at all, to these Christians, that is to say to the corporations and their conventicles: providing, of course, that the above arrangements be followed so that those who return the same without payment, as we have said, may hope for an indemnity from our bounty. In all these circumstances you ought to tender your most efficacious intervention to the community of the Christians, that our command may be carried into effect as quickly as possible, whereby, moreover, through our clemency, public order may be secured. Let this be done so that, as we have said above, Divine favor towards us, which, under the most important circumstances we have already experienced, may, for all time, preserve and prosper our successes together with the good of the state. Moreover, in order that the statement of this decree of our good will may come to the notice of all, this rescript, published by your decree, shall be announced everywhere and brought to the knowledge of all, so that the decree of this, our benevolence, cannot be concealed.

The Trinitarian Controversy 
Phase I – Council of Nicaea/First Ecumenical (325 AD) 
Main Actors:
· Arius (256 – 336 AD)
· Athanasius of Alexandria (c. 293 – 373 AD)
The Controversy: 
· Arius attacks his bishop Alexander of Alexandria in c. 320 AD for his formulas, such as “always God, always the Son” (father-son relationship) 
· Alexander attacks Arius for his interpretation of certain biblical passages, e.g. Proverbs 8.22: “The Lord created me and the beginning of his ways.”
Important topic in 4th century is understanding and defining doctrine of the trinity. Christians held a very basic belief that God is one but manifested in three persons, the Father, the Son, and the Holy Spirit. Opportunity to learn about this. 
The first phase of this Trinitarian debate/controversy: Started right before the year 325 AD. Group of bishops and theologians in the city of Nicaea that was called upon to deal with whether Jesus was God, the son of God, or not. 
There are several other actors that were involved, such as the bishop of Alexandria at the time, Alexander. 
Second phase of the Trinitarian controversy took place over the next 50 years. It will culminate in another council held in the year 381, in the city of Constantinople. This time, the main actors were Eunomius of Cyzicus, Basil of Caesarea, Gregory of Nazianzus, and Augustine, who becomes involved after 381.
First phase revolved around whether it was appropriate to call Jesus the son of God and God. It all started between priest form Alexandria, Arius, and his bishop, Alexander. Arius started questioning whether it is appropriate to speak of Jesus as eternal. The fact that Jesus was born of God and is referred to as the son of God, both in the bible and tradition, was an important. Arius said that one cannot be born a Son and be considered as eternal. Then, how come we refer to him as such, Arius wondered. Arius thought that Jesus was perhaps the first creature that God created, but he still considered him as a creature and did not think that he was eternal. At the same time, to be said to be born and called the son of god. He meant that the son of God had become incarnate in Jesus, meaning that he must have come into being, he must have been made, hence making him a creature and not a god. The reaction to this was quite dramatic. It really divided the church. Some sided with Arius and others against him. Constantine was recently becoming a sympathizer of Christianity. In the year 313 he was just legalizing Christianity. Now, 12 years later, he is faced with this important crisis; one of the most important crises of Christianity. His decision is to call a gathering of bishops and theologians to decide whether Arius was right. The gathering at the time decides that Arius was wrong and that it was appropriate to call Jesus God. After this they decided that Arius was to be condemned and exiled, and removed from his position as a priest in Alexandria. This council also produced a creed (in these notes), which is a profession of faith. It is used to indicate what people believe. The creed produced in Nicaea goes like this: We believe in one God, the Father Almighty, sovereign and in one Lord Jesus Christ, the Son of the Father begotten. Only begotten that is of the substance of the father; God of God, light of light, and God of true God, begotten not made of one substance with the Father through whom all things were made… 
The creed emphasizes how Jesus is the son of God, and therefore is God. Many phrases in the bible that profess the same thing. They also wanted to emphasize that Jesus is begotten from God, that he takes his being from god, not that he was made from God in the same way that humans had been. The problem with the creed is that they used a phrase that was not from the bible which was “of one substance with the father”. It can also be translated as “consubstantial”. This word in Greek is homoousios which is a problematic word as it was not biblical. For this reason, for the next 50 years, the debate about the trinity will continue. 
We will see what the result will be in 381 AD. In 381, when this issue of Jesus was clarified as him being the son of God, that he is incarnate. The issue of the third person, the holy spirit was raised. When they came to define who exactly the holy spirit was, they refrained from using the same troubling phase “consubstantial”. They could have said the holy spirit is consubstantial, or of one being with the father and the son, but they did not do so in order to avoid the same problems that they had for the past 50 years. Instead of that, in the creed from 381 AD, it says that the holy spirit, which proceeds from the father who along with the father and the son is worshipped and glorified. Using the words “worshipped” and “glorified” the avoided the problems they ran into by using the word “consubstantial” in Nicaea.

Was Jesus made (created) or begotten (generated internally)? 
Arius said “There was a time when he the son was not,” by this he meant: 

The son of God became incarnate in Jesus  He was not eternal  He must have come into being  He must have been made  He was a creature  Therefore, He was not a God

Athanasius of Alexandria and the consubstantial (homoousios) 

Phase II – The Council of Constantinople (381 AD)
Main Actors: 
· Eunomius of Cyzicus (c. 335 – 395 AD)
· Basil of Caesarea (c. 329 – 379 AD)
· Gregory of Nyssa (c. 335 – 394)
· Gregory of Nazianzus (c. 329 – 389 AD)
· Augustine (354 – 430 AD) 
The Declaration: 
· The Council of Constantinople (held in 381 AD) spoke of God as being one in nature (or substance) and three in persons (Father, Son, and Holy Spirit)
· It declared that the Holy Spirit is also God, but avoided the troublesome, non-biblical word “homoousios” 
· Substance/nature is “ousia” and person is “prosopon” or “hypostasis” 
· Arianism was formally defeated

This is a lesson about the second phase of the Trinitarian Controversy, namely the Council of Constantinople of 381, when the issue of the Divinity of Jesus was somewhat resolved, but the issue of the divinity of the Holy Spirit was brought up. The Church that established the doctrine that was eventually considered normative was really making the point that in fact there is only one God because this God has one nature, and there are no degrees in this nature. All three mentioned as being God in this nature (father, son, holy spirit) all share the same degree of Divinity. But they differ in some sense, the Father is not begotten (not born by anyone else), he is an absolute father, never has another father or mother above him. The Son is the absolute son, he is taking his being from the Father, internally created, he is eternally generated by the Father. The Holy Spirit is different from the Father and the Son, because the Holy Spirit precedes form the Father. We do not know what exactly this precession was, his taking of his divine being was, we do not know what generation the son was, these words were biblical, they were taken from the bible and applied to the two divine persons, to distinguish them from the divine being, the Father. 
At this point I would like to introduce a modern example to show you why these debates are important. What really happened at the time was; in trying to understand who this one god Christians believed in but was manifested in three persons, the 4th century thinkers have ended up defining what a person is. 
In my own personal research, I have determined that before this, there was no concept of person before the 4th century. You take this word or concept (person) for granted today (I talk to this person, etc.) you should keep in mind that this is a concept that didn’t exist before the 4th century. It came into existence because of the Christian attempts in understanding who God is. 
Imagine you have a heart attack, and for 10 minutes your heart stops and your brain has no oxygen, because of this your upper brain dies completely, but the bottom part lives. The higher part of your brain is where your memories and reason are located; your will as well. If your upper part dies, you will not be able to remember who you are, your loved ones, your past, you would not be able to continue to use your reason, you will not be able to make any decisions. In medical terminology, this is called a permanent vegetative state. You may have heard of this before, a person like this goes through a permanent loss of consciousness and goes on life-support, and because of pressure from doctors who says that there is no hope for the person to come back to full functionality. The family would usually decide to pull the plug on this person (take off life-support). It takes several days or weeks for the human vegetable to die. 
He mentions this story because it’s important to show us what we believe about the person, as modern people and to show us how much we disagree about what is a person. You may have seen debates about whether or not to take human vegetables off life-support. You may also have seen people on both sides argue about keeping the person on or taking them off. You may have heard insurance companies talk about how they will pay for this or that medical procedure, but we will not pay forever to keep someone on life-support. For several years in the United States, there was a passionate debate about a woman who was in this situation, her husband wanted to take her off life support, but the parents did not. The American President wanted to intervene to the point of almost changing the constitution to force the husband and doctor to keep her on life-support. 
The whole point is to show you that in fact, we disagree on our understanding of a person. We tend to define a person if a human being continues to have consciousness, memory, reason, etc. People who has these qualities will be called a person. But once a person loses these abilities, the person is no longer there. Vegetables don’t have the same rights as a person and that is why we are allowed to take them off life support. 
We are very passionate about our understanding of person. We are passionate about when personhood starts. We are passionate about abortion. We may agree or disagree that life starts at conception or that life starts later after 40 days or after birth. We are passionate about the ends of life. We feel strongly in some countries that some people who are morally responsible, that murderers should be put to death. Those who advocate that point of view feel strongly that someone who commits those moral atrocities should no longer be called a person. That is okay to condemn them to death. There are still countries, and some democracies, who still practice the death penalty. 
There is also the issue of euthanasia. Again, an issue about quality of life, about when to stand by a person, when a person loses his/her quality of life are they are no longer a person? All of these issues are important to us. We take them for granted. There is a lot thinking and a lot of debate behind this. One important concept that we embrace a lot today is that one understanding of a person is that a person is the center of consciousness. If the person has memories, has reason, has the power of will, then the person has consciousness. As long as consciousness is there, then the person is there. This is a modern notion, it comes from modern philosophers (17th century philosophers) such as Rene Descartes and John Locke. They were the first to define a person as a center of consciousness. This is   modern notion.
The ancients did not have this concept; they did not work with this concept because they did not have it. How exactly did they understand a person at that time? They understood the person in the context of the Trinitarian Debates. Trying to understand who Jesus was, who the Holy Spirit was, why were they still referred to as God. Their understanding of a person may sound primitive compared to ours, but on the other hand they had to start somewhere. For instance, they were talking about a person as being different from the nature (or substance) that he or she has in common with another person. Like humans have in common with human nature. But, on the other hand, they are different. We are different from one another. We may share the same nature, but we are individuals. We are born from different parents, we are born at different times, different names, different environments. We are unique by the unique upbringing and experiences we have when growing up. There is a degree of uniqueness there that the 4th century theologians identified and they did so in order to clarify how Jesus can be said to be God, but can be different from the Father. Or the Father can be said to be God, but different from the Spirit.  
So this putting together of different characteristics they managed to provide some uniqueness. For example, they said that the Father is God and he has that in common with the Son and the Holy Spirit, but the Father is not begotten. The Father is Father. The same with the other two. Thus, putting this together, they have come up with this notion that a person is a unique individual and is something that has some things in common with other person, but is also different from other persons. This is what also led to the clarification of the Trinitarian Dogma. 

Lesson Eight: Gods, God, and Christ: Christology

Introduction: 
	This is something connected with 4th century but more takes place in the 5th century. We just learned about the doctrine of the trinity in a previous lesson, which was a very important Christian doctrine stating that God was one in three persons; the Father, Son, and Holy Spirit. No sooner did the debate about the trinity end did the discussion about the two natures in Jesus Christ started. People were trying to make sense of this new doctrine that appeared in Christianity, namely, how is it possible for someone to be both human and divine. This debate started in the 4th century. There were people who were understanding the doctrine in various ways and it was not yet officially formulated by the church but it will be in the 5th century. 
	The setting in the 5th century; social, theological settings favoured the development of te doctrine, the way in which it was adopted. Some main players at the beginning of the 5th century were the Empress Pulcheria, who was residing in Constantinople, the new Archbishop in Constantinople also referred to as a patriarch, his name was Nestorius, he was the leader of the church for 3 years, from 428 to 431 when he was ousted of his seat because of his beliefs. Another important Bishop who was involved in the ousting of Nestorius was the patriarch of Alexandria, Cyril. 
	The debate started because of people’s devotion to the Virgin Mary. There was a special devotion, especially in the imperial circle, such as Pulcheria. She was interested in the ideal of virginity, she had a group of women around her who were cultivating this ideal, considering how it was possible to imitate the Virgin Mary and give birth to Jesus spiritually in one’s soul. They were very devoted, a lot of people had this special devotion and they believed that the city of Constantinople was protected by the Virgin Mary. This was going on while new leader came to Constantinople. It is mentioned in one of the letters (not sure how genuine they are), one of the ancient letters from the 5th century mentioning the following incident. Pulcheria was used to going into the church inside the sanctuary and receiving communion at the hands of the patriarch of Constantinople, but when Nestorius came, in 428, she was trying to do the same but instead Nestorius said he wouldn’t give her communion again, the same way that she was used to. Pulcheria wondered why, stating that she had given birth to God, at which Nestorius bitterly replied “No, you have not, you have given birth to Satan.” This incident, whether true or not, was followed by some action. Because of the action, we are inclined to believe that there is some degree of truth to the incident. The phrasing might not be entirely accurate but some sort of action must have caused history to go in a different course. As an empress, Pulcheria was insulted and decided to get rid of the new patriarch. This man, Nestorius, was coming from the city of Antioch. Because of this, he tended to view things differently from others, such as a bishop of Alexandria, Cyril. 
	The two cities of Alexandria and Antioch had a rivalry, which went back to the 2nd or 3rd century, It was due to their approach of the bible. Alexandria had a more allegorical approach, an approach that looked at the texts and interpreted a lot of details in the biblical text to refer to something else, a higher reality. The city of Antioch, however, tended to emphasize a more literal interpretation. They were concerned with issues that modern scholars are concerned, the historical certainty, and they tended to embrace a literal interpretation. This set the two cities, which have their own schools of theology, on a competing course. This kinf of competition would be shown both in the Christological debates and also a little earlier when a bishop of Alexandria ousted the previous bishop, Constantinople, who was a bishop several years before Nestorius. 
	With this historical background, I must say that the incident between Nestorius and Pulcheria. Pulcheria, because of the incident, came to appeal to the bishop of Alexandria to help her look at the Christology, to help her understand whether she was really holding an orthodox belief. Moreover, Nestorius started preaching, saying that maybe it isn’t a good idea to refer to the Virgin Mary as the mother of God as the church was doing in Constantinople and other places. Perhaps, he said, that we should refer to her as the mother of Jesus, or Christ. This may sound reasonable as it perhaps seems odd to say that a human birthed God. Thus, Nestorius provide a reasonable logic. The followers of the church of Constantinople were upset by this fact as they had always referred to the Virgin Mary as the mother of God. A campaign was started; Cyril of Alexandria was involved, Pulcheria was involved, and several other people were involved. In the year 431, a council was head, a gathering of theologians and bishops to bring Nestorius to a judgement and to ask him to confess the right faith. What happened was that Nestorius refused to accept this, because of this, Cyril managed to have him condemned. The whole gathering of bishops voted to have hi condemned. He was declared a heretic. When someone was condemned, the Emperor or Empress would send the person into exile. 
	The Bazaar of Heracleides, writing by Nestorius, writing discovered in 19th century. He wrote it while he was in exile. In the writing, he tries to explain himself, claiming that he wasn’t the bad guy he was made to see. Council of Ephesus came to conclusion that it is actually okay to refer to Virgin Mary as mother of God. It also spoke of two natures and one person in Jesus. This is an important doctrine in Christianity called Christology, which refers to the nature of Christ, the person of Christ. It was adopted by churches in the east and west at the time and still seen in the churches of today, saying that Jesus is god and man, that Jesus is both god and man and that there is only one person that is the subject of worship. There is only one person in Christ, the figure of worship. The two figures in Christ were united so strongly, and the fact that each nature managed to transfer some of its properties to the other nature without changing it is important for the salvation. When people discussed these issues, there were certain political things at stake, some personal egos that needed to be satisfied. The main issue was the issue of salvation and whether it is still possible to be saved without confessing that Jesus is the divine. For Christians at the time, to confess that Jesus was a mere human who lived on earth as a human being, a historical person, some 400 years ago was not enough. They would say that this was part of the truth but that he was not simply a “mere human” as a mere human would not be able to save them. This is why they needed to profess this creed that there was indeed a divine nature in Jesus. This came to become a very basis and important doctrine in Christianity. 

Study Notes

Ancient Gods 

Canaan and Babylonian gods: Ancient and near eastern divinities mentioned in the Hebrew bble and rejected by monotheistic Jews in favour of Yahweh: 
· Baals, Astartes of Canaan
· The Marduks and Tiamaths of Babylonia 
Grec-Roman gods: Zeus  Jupiter; Hera  Juno; Athena  Minerva (organized sometimes in a hierarchy modeling the human one)
Sun God (Mithra or Helios): This god is a move toward monotheism. The Sun God rules, surrounded by various spirits/demons. 
Euhemerism: This form of worship interpreted the gods as former heroes who became divinized 
Neoplatonism: Classical pagan philosophy which was a synthesis of Platonism, Aristotlism, Stoicism and Pythagoreanism. This mystical philosophy speaks of a triad: One-Mind/Nous-Soul 

The Christian God

Under the influence of: 
· Jewish monotheism, some Christians affirmed God’s oneness: Son and Spirit were mere aspects (masks) of the one God
· Paul’s assertion “One God, one Lord”: some embraced a binitarian scheme of two gods, whereby the Son and the Spirit would be identical 
· Neoplatonist Triad: Some spoke of three separate deities (or gods)
Arianism: 
· Arius, in the 4th century, denied that Jesus was God
· The Councils of Nicaea (325 AD) and Constantinople (381 AD) set the record straight against Arianism 

Christology 

· The doctrine about the person and works of Jesus Christ 
· Relationship of his two natures: divine and human 
Apollinarius of Laodicaea (310 – 390 AD):
· Said that the Logos took the place of the human soul in Jesus Christ. This meant that Jesus’ human nature would be incomplete 
· Apollinarius’ view was rejected by people like Gregory of Nazianzus, who wrote “What is not assumed cannot be healed” 

Alexandria and Antioch 

Theologians from Alexandria: 
· Theologians: Panthenus, Clement and Origen 
· Tended to interpret the Bible allegorically and typologically 
· Alexandrian Christology – High Christology 
Theologians from Antioch: 
· Tended to interpret the Bible literally and historically 
· Antiochian Christology – Low Christology 







Divine and human natures, two separate persons
(Nestorianism) 


Divine but not           Divine Nature                                Human Nature                   Human but not
fully human                                                                                                                fully divine 
(Docetism)                                                                                                                 (Adoptianism)

One Person
(Chalcedon)

One person, one nature
(Monophysitism) 


The views of Christ tended to emphasize divine nature and human nature, respectively 

The Council of Ephesus (431 AD)

Ephesus dealt with Nestorius, patriarch of Constantinople, and his challenge to the title of the Theotokos (mother of God or God-bearer) for the Virgin Mary 

“In 431, Pope Celestine I commissioned Cyril, patriarch of Alexandria, to conduct proceedings against Nestorius, his longtime adversary, whose doctrine of two persons in Christ the Pope had previously condemned. When the Eastern bishops (more sympathetic to Nestorius) arrived and learned that the council summoned by Emperor Theodosius II had been started without them, they set up a rival synod under John of Antioch and excommunicated Memnon, bishop of Ephesus, along with Cyril. When Pope Celestine pronounced his excommunication of Nestorius and ratified his deposition as bishop of Constantinople, the Emperor abandoned his neutral position and sided with Cyril. Perhaps as a rebuke to the rebels, the council also made the Church of Cyprus independent of the see of Antioch. This council is known as the third ecumenical council of the church.” 

VIDEO 
I will be looking right at the 2nd letter of Cyril of Alexandria to Nestorious. This is an important that was reflected in the documents of the Council of Ephesus of 431 AD. It is important for us to understand some of the meaning in the text and thus to be able to understand the Christology that was adopted at the Council of Ephesus.
The text starts like this, “For we do not say that the nature of the Word was changed and made Flesh, nor yet that it was changed into the whole man (composed) of soul and body but rather (we say) that the word uniting with Himself according to person is a body animated by a rational soul.”
I would like to emphasis the following words in there. 1. “We do not say that the nature of the Word was changed and made Flesh”. This is important to understand because it shows that
when speaking of the incarnation that took place, the son of god becomes incarnate in the human being Jesus Christ, Cyril of Alexandria wants to emphasize that in fact this did not lead to a change in the nature of the word of God. God did not become less God when God became incarnate.
He continues, “nor yet that it is was changed into the whole man (composed) of soul and body.” Again he wants to emphasize that a transformation does NOT take place. This unity between the human nature and the divine nature does take place, but the two natures are maintaining their own properties, their own fullness.
Instead, he says, “but rather (we say) that the word uniting with Himself according to person is a body animated by a rational soul, marvelously and incomprehensibly was made man, and was the Son of man, not according to the will alone or by the assumption of a person alone, and that the different natures were brought together in a real union”. So he is talking about a person, a body animated by a rational soul, he is talking about how this took place without us being able to fully understand or comprehend this. Cyril uses the word “marvelously” and “incomprehensibly”. He uses these words in order to rebut some earlier arguments about Jesus, especially by someone like Apollinaris who said that the logos (word) of God replaced the rational Human soul and thus the Human soul was not complete and this was not acceptable to the early Church. That is why Cyril here says, “Uniting with himself according to person, is a body animated by rational Soul” He wants to rebut Apollinaris.
Moreover, “this union was not just according to the will alone or by the assumption of a Person alone”. In the sense that this union had to be very strong. In order for the transformation to take place, for salvation to take place, the human nature had to be helped by the presence of the divine nature in Jesus. As Cyril developed later in his theology, this salvation that Jesus brings first to his own human nature has been communicated to the rest of humanity by the means of the Sacrament of Communion. So the act of receiving communion is becoming one with Christ in the way that similar to how Christ’s own human nature became one with Christ’s divine nature. Cyril wants to emphasize that this union was very strong. It was not just a union of the will, but a union of the natures.
Interestingly enough, Nestorius was using the word Sunafia, which is a Greek marital term used between spouses. Cyril said that is not how I view it. A union between spouses can be week, and definitely not as strong as the union between the two natures of Jesus Christ. Cyril rejected the word Sunafia in favor of more powerful words and phrases.
He says, “Different natures were brought together in a real union.” He wants to say that this is a real union, it’s not a moral union like between spouses, not like a cardinal union because it involved two different natures. It was not an allegorical union either it was a REAL union between two natures.
This is important because in the Gospels one gets the taste of the manifestation of the union of these two natures. There are passages in the gospels that speak about Jesus performing miracles and being capable of things normal humans are not capable of. So thus the gospels speak about the divine nature. There are other passages in the gospels that speak about how jesus was hungry, thirsty, sleepy, and suffering and thus they emphasized the human aspect.
Turcescu wants you to understand this formula in this context, the fact that the bible does talk about the manifestation of both natures and that the Church gathered in council was trying to capture this in a formula that would be considered orthodox Christology.
So Cyril continues, “The divine nature and the Human nature formed one Lord and Christ and Son for us. Through a marvelous and mystical concurrence in unity.” Cyril means to say that
these two natures came together to form one subject of worship. This was done for the salvation of humanity.
It’s important to understand about this doctrine of Christology is that there are two natures but in only ONE person. There are no two persons. Because two persons could become united morally or together like spouses, but there are two distinct persons. Nestorius somewhat tended to lean in that direction, but Cyril and the rest of the councils emphasized that these two natures unified in ONE person. That is the person of the word of God. In other words, when you have a person in mind, you have to have a subject in mind. You have to understand the person as a subject. When people were praying to Jesus, they were not praying to his Human nature or to his Divine nature, but to the person. The person had the two natures united as well so there is only one person of worship for the Christians.
The letter of Cyril to Nestorius continues, “For in the first place, no common man was born of the holy Virgin; then the Word thus descended upon him; but being united from the womb itself He is said to have endured a generation in the flesh in order to appropriate the producing of His own body.” This is where the Virgin Mary comes. The Virgin played an important role and continues to be in Christian belief because she is the one who provided this word of God with the human nature. People in the 5th century, like one of the Patriarchs of Constantinople who followed Nestorius named Prochlus, uses the image of a weaver. The Virgin Mary is weaving, in her womb, a human body for the baby Jesus to be born into. Thus the role of the Virgin Mary is placed in connection with Salvation and the understanding of it. She did so by her own free will and it is believed Christ is both God and Human, but there is only one person born.
The last sentence in the passage, “Thus [the Holy Fathers] did not hesitate to speak to the Holy Virgin as the Mother of God.” This is taking us back to the debate to whether to call Mary the mother God, the mother of Christ, or mother of just the man, Jesus. Nestorius was in favor of saying the Mother of Christ, or Jesus, but not God. Cyril was saying there was a tradition with the Holy Fathers and they did not hesitate to call her the Mother of God. Not in the sense that she gave birth to the Infinite and Eternal God, which would be impossible for a human being, but because of the strong unity between the two natures in Christ, it is possible to take attributes form one nature and apply them to the other nature. Thus, for example, when people were talking salvation, they had the concern about how the body was going to be saved. Salvation takes place because the divine nature was so strongly combined with the human nature and it was able to transform the human nature, make it more spiritual. However, it still allowed it to be Human nature, it did not change it into a divine nature. That is why Jesus says, “Receive this wine as it is my blood. Receive this bread as it is my body.” Why do you receive them if they are mere elements? Because the Christians believed that they are not just mere elements, but are transformed and they are capable of providing the grace that comes from the divine nature.

The Monophysite Doctrine 

“In 449 Emperor Theodosius II convened a council in Ephesus to uphold the Monophysite Eutyches in his battle against Flavian, who, as patriarch of Constantinople, championed the doctrine of two natures in Christ. Dioscorus (Cyril’s successor at Alexandria) supported Eutyches and concurred in the anathematization of Flavian and the other bishops over the protests of the papal legate. Dioscorus even attempted to excommunicate Pope Leo I, who referred to the gathering as the “Robber Synod.” The Monophysite doctrine of the one nature of Christ was condemned in 452 AD during the council of Chalcedon.” 

VIDEO  
The exile of Nestorius in 431 did not bring an end to the debate of Christology, on the contrary it made it grow. It didn’t come to an end after several centuries, however several important developments took place. Nestorius was regarded as a hero and still is regarded as a Saint by some churches in the east. Cyril of Alexandria was regarded as a hero and was considered a Saint by the Orthodox Churches and Catholic church. However, Cyril’s own language was not without problems. Cyril used a formula he thought was orthodox, but in fact it turned out to be pretty troublesome.
He used the formula for Jesus Christ, One Incarnate Nature of God the Word, keep in mind that he speaks of one nature. This was problematic because Orthodox Christology speaks of two natures in Christ. But Cyril, at this point, thought that this formula belonged to his predecessor Athanasius of Alexandria from the 4th century. Cyril said, “If Saint Athanasius used it, then I should use it”. In the 6th century however, people discovered that this formula did not belong to Athanasius but to someone who was condemned as a heretic called Apollinarius. At that time, people would get involved in writing something and putting it under someone else’s name, this could be considered a pious fraud. In the cases where someone’s writings would be condemned, like Apollinarius’, the disciples, order to have the writings survive, placed the writings under someone else’s name.
Cyril however was not condemned as a heretic because in 433, he had a meeting with the supporters of Nestorius, who were coming from Antioch especially the bishop John of Antioch. Cyril was asked to explain the formula, One incarnate nature of God the Word. Cyril said, “Okay I’m using the words and I’m using one nature, but in fact I’m using that nature with the qualification Incarnate, so in fact I’m using two natures.”
The explanation was accepted and there was a reconciliation between Cyril and John. However, Cyril’s own disciples were not as astute theologians as Cyril was and to this day, they still use this formula. In fact, the Coptic Church of Egypt refers to Jesus as one incarnate nature of God the word because it’s what Cyril said. Some churches do acknowledge the two natures but still use this formula, hopefully they stop using it in the future.
This was somehow the end of the story between Cyril and Nestorius. The church, though, didn’t feel that these explanations were not sufficient. 20 years later, in 451, another important council was convened in Chalcedon. An important player in the game was the Bishop of Rome, his name was Leo I. Because of his contribution to Christology he came to be referred to as Leo the Great. This Bishop sent a letter to the council, he did not participate in person, that was adopted as the official Christological formula. It provides a much clearer image and is a lot better than the formula created at the Council of Ephesus. This formula has survived to this day in terms of being embraced as orthodox Christology.

The Council of Chalcedon (451 AD) 

The Chalcedon is the most explicit statement about who Christ is.
“The fourth ecumenical council of the Christian Church, held in Chalcedon (modern Kadikoy, Turkey) in 451. Convoked by the emperor Marcian, it was attended by about 520 bishops or their representatives and was the largest and best-documented of the early councils. It approved the creed of Nicaea (325), the creed of Constantinople (381; subsequently known as the Nicene Creed), two letters of Cyril against Nestorius, which insisted on the unity of a divine and human persons in Christ, and the Tome of Pope Leo I confirming two distinct natures in Christ and rejecting the Monophysite doctrine that Christ had only one nature. The council explained these doctrines in its own confession of faith.” 

VIDEO
This definition you have in front of you is the continuation of the debates started at Ephesus some 20 years earlier. It really tries to bring more clarification to the doctrine of Christ. The fact, as you remember that Cyril used a troublesome formula (one nature for God the word), although we saw in the discussion with Nestorius that Cyril does have in mind two natures. This led people to seek more clarification. This clarification is to be found in this definition. To summarize, this definition tells you that there is only one Christ in two natures and this one Christ is present in only in one person. This is paradoxical Christian doctrine because it’s impossible to see someone walking around in two different natures but still be just one person. This is a mysterious way through which Christians believe God has conveyed salvation to this sinful humanity.
The definition of faith according the Council Chalcedon goes like this, “Following the saintly fathers, we all with one voice teach the confession of one and the same Son, our Lord Jesus Christ.” Take note here, the first line, Following the saintly fathers, is a formula used to show the current tradition is being placed in a longer tradition, it is not an innovation. It is something that could be placed in line alongside other theologians have said.
The next important element here is, “the confession of one and the same Son, our Lord Jesus Christ” They emphasize here that they do not want to say they are two persons, but is one and the same. The uniqueness of this savior who is Jesus Christ.
They start talking about the two natures, “the same perfect in divinity and perfect in humanity” so none of the two natures are deficient in anything. “the same truly God and truly man” means the same thing. “of rational soul and body” they want to emphasize that Jesus has the perfect human nature and Christ has all the components. “consubstantial with the Father as regards his divinity, and the same consubstantial with us as regards his humanity.” (consubstantial means of the same substance) in using this words, the fathers were saying Jesus has the same nature as the Father and same nature with humanity, in all aspects except with sin.
“begotten before the ages from the Father as regards his divinity, and in the last days the same for us and for our salvation from Mary, the virgin God-bearer, as regards his humanity.” They wanted to say that Jesus was begotten (generated) from the Father in regards to his divinity. The phrase “last days” is literally translated from Greek meaning in recent times. Theotokos (god-bearer or mother of god).
“One and the same Christ, Son, Lord, only-begotten, acknowledged in two natures” One subject of worship in two natures. There is no confusion, no transformation, no two separate beings. The divine nature is able to communicate with the human nature and provide it with its grace.
“at no point was the difference between the natures taken away through the union, but rather the property of both natures is preserved and comes together into a single person and a single subsistent being” The two natures remain what they are, but they come tgether into this
unity and is done under the auspices of one person, and this one person is referred to as a subsistent being. In Greek this would be referred to as hypostasis.
“he is not parted or divided into two persons, but is one and the same only-begotten Son, God, Word, Lord Jesus Christ, just as the prophets taught from the beginning about him, and as the Lord Jesus Christ himself instructed us, and as the creed of the fathers handed it down to us”. The definition of faith wants to emphasize the uniqueness of the person Jesus Christ.


Ephesus Today 

	The library of Celsus, with special focus on the statues representing the four virtues. Four female statues standing between columns personify the virtues of Celsus: Sophia (wisdom), Arete (virtue), Ennoia (intelligence), and Episteme (knowledge). The original statues were taken to Vienna, Austria. Celsus himself was buried in a sarcophagus beneath the west side of the library. The Celsus Library was erected in 135 AD by Julius Aquila for his father Julius Celsus Polemaeanus, the consul of Asia province of the Roman Empire. He died in 114 AD at the age of 70. In the Roman period, all but the bodies of heroes were buried outside of the borders of the cities. Aquila was granted permission for his father to be buried in a marble grave in a burial chamber in the library. Celsus’ sarcophagus lay inside the building, under the middle apse. 
	Remains of the Church of the Virgin Mary, where Patriarch Nestorius of Constantinople was condemned for heresy at the Council of Ephesus of 431 AD. 
	Other views of Ephesus which include a public latrine, a mosaic sidewalk, the Temple of Emperor Hadrian, remains of the houses of rich men (who lived in downtown Ephesus) and the fountain of Emperor Trajan.
The Temple of Emperor Domitian includes a Pritaneon (municipality building) and an Odeion. 






































Lesson Nine — Heyday of Patristic Literature: Augustine of Hippo 

Introduction

	Major figure, Augustine of hippo. He was a bishop who ruled in 396-430 when he died. He ruled in Hippo, now known as Annaba in Algeria, North Africa. He was a figure that has been influential through his theology. He was not a Christian or baptized into a Christian church at a young age. He instead became a Christian in his early 30’s. If you are studying no matter what discipline, you will likely come across theories from Augustine. Theology, human studies, psychology, etc. He spoke about the two cities; the city of God and the worldly city that is how to organize human societies. He also came up with theories of war. If you look at studies of faith and reason, you will come across Augustine’s theories. He was influential in the 16th century when the protestant reformation appeared, both Catholics and protestants were using Augustine to argue their points against each other. His name was mentioned in the recent war on Iraq that the US initiated because people were trying to talk about t a just war and why the war is justified. Some people misused Augustine’s theories there but he is still influential to this day. His views about human free will, sexuality, have been with us for over 15 centuries. His views on sexuality have been influential and present until the middle of the of the 20th century and they have shaped western attitudes on sexuality. They have shaped west attitudes on the body until then. Imagine that this is a giant of thinking, not just in theology but in philosophy, psychology, sociology, in many disciplines. He is also a master of spirituality and many mystics, both medieval and contemporary are using him as an example and are using his thoughts to support their spirituality. Important intellectual, philosophical and literary figures such as Freud, for example were either influenced by Augustine or reacting against him. In other words, they could not ignore him and this tells us a lot because these people really shaped our Western intellectual history. 
	Focus on a particular aspect of Augustine; the origin of evil and free will and how God intervenes in this picture. Before this, however, Augustine was very interesting. His was trained in classical education, he became successful professor or rhetoric in Milan, Italy. Rhetoric was the discipline used to teach people to speak. A rhetor would be present in court to defend somebody against legal accusation, similar to a lawyer. The rhetor was a very important figure. Augustine was not a Christian from the beginning, he was not baptized in his infancy, but he became a Christian in his 30’s. His mother was Saint Monica, she was a Christian and she begged him to become a Christian for a long time but he didn’t really follow on that until he became convinced intellectually that this was appropriate for him. He started his religious experience with Gnostic group the Manichean (in course readings), they were a Gnostic group that believed that the origins of evil are due to a permanent war or cosmic fight that takes place between the forces of light and dark. Because the human soul is a microcosm, a micro cosmos, that eternal fight is being reflected in the human soul. Augustine liked this description for a while because he was looking at evil around him and he was satisfied with it. However, he eventually became dissatisfied with it when he found philosophy, started reading Plato, and came across Plotinus. Third century Neo-Platonist in the traditions of Plato and across the writings of his disciple Porphyry, that is when Augustine became dissatisfied with Manichaeism, plus he didn’t really like their way of spirituality and their discipline. At this point, Augustine converted to Platonism, more specifically Neo-Platonism.  But that was good for a while because eventually he came to discover Christ and of course his mother was very happy and we have a very long story about his discovery of Christianity which he disdained for a long while. The story is being told in the book “The Confessions”. Augustine speaks of all this, all his previous lives and about his conversion to Christianity. It was a very important sort of autobiography that we have from Augustine. It is also a very important source of knowledge for us about Augustine’s life. About how he came to know all these intellectual movements and how he converted to Christianity. 

Readings
· Heyday of Patristic Literature 
	Patristic refers to the period of the fathers of the church, this is normally seen as beginning from the 2nd century (c. 150 with Justin Martyr) and going until later on in the 7th or 8th century, depending on whether you are looking at the east or west. There is also talk more and more about church mother, not only fathers. Unfortunately, there is little Christian literature written by females at the time. On pages 190-192, we have a certain few instances written by women who were associated with very important male figures, women who suffered during the persecution or women who were dedicated to spiritual life, living as nuns in the desert but not many of these instances are present. The bulk of the literature that we have from this period comes from male authors and that is why it’s referred to as patristic literature. 
	There are many writings during this period as there are also many authors which spans across this period of 7 or 8 centuries. In the chapter by Valle, we learn about the various literary genres that were used and one of them was the apologetic genre which was particularly popular in the first 2 or 3 centuries when Christians were persecuted but also about the same time, there were other genres that started appearing, such as commentaries on the Bible. The theology was basically an attempt to comment on and interpret the Bible. 
We also have various treatises which are apologetic in nature, defending Christianity, some of them or polemical, such as the heresies. Others are theological in nature, trying to talk about God, trying to understand God, while others are spiritual in nature, trying to provide guidelines for spiritual life. 
	Biographies were also popular as genres, especially those of famous saints and theologians. As were a little later on the anthologies which were really extracts from the great commentators, especially on the bible. 
	As mentioned, do not be disappointed by the large number of authors that are treated in this chapter, it is an attempt to give you a taste of the richness and the spiritual literature and the various beautiful interpretations of the Bible that were produced at the time. There are many, many more than what are included in this chapter. 
	We will deal with a few in particular. 
Origen. Origen was a 2nd to 3rd century writer who was extremely familiar with Christian theology and also philosophy. He was extremely prolific, having written a lot. He really was a master of spiritual life and he was also some sort of theological genius. He really raised some questions as possibilities for consideration for theological interpretations. Some of his questions were really misunderstood and take, instead of as hypotheses, to be considered as doctrinal formulations even though he didn’t mean it his way. Looking at Origen with the eye of modern scholarship, we can see Origen as some sort of a scholar. At the time, however, these sort of ideas were not widespread. He was living at a time when the norms of Christianity were more formalized and when this transformation from the schools of theology that existed at the time takes place and schools of theology are replaced by authoritative bishops of the Christian church. 
	By the 4th century, especially in Alexandria where he lived, we will see more strengthening of the authority of the bishop. The bishop was the one really authorizing people to speak in his name and figures such as those like Origen was some sort of an independent scholar would not be as welcome. 
	Because we are dealing with Origen, we will jump a little bit ahead in time to the following century, about 150 years after Origen died to the Origenist controversy. This was an important moment in the 4th and 5th century for Christianity when some less intellectually endowed monks of the Christian church were trying to say things which they claimed Origen had said and they say them in such a way as if Origen was really making a doctrinal statement rather than a hypothesis. The controversy led to the condemnation of Origen. Some of his ideas were condemned such as the idea of the pre-existence of the souls, the spherical shape of the resurrected bodies the salvation of all rational beings and his tendency of seeing the Son as not quite equal to the Father. 
	By the 6th century, because of the controversy involving Origen’s ideas, a council of bishops that was convened by emperor Justinian ended up condemning Origen and his works and ideas. He has been viewed in the Christian church as a heretic. In our times, we are reevaluating his legacy and we come to see that he was not as narrow-minded as some of his followers were. 
	In the early church, there were also several centers of learning and centers were important theology was produced. One of them was Alexandria in Egypt where people like Origen were. Another one of them was Antioch of Syria, another was Cappadocia in Turkey, and another was Constantinople. In this chapter, various theologians will be seen that came from eastern parts of the empire who wrote in Greek. There are also the Latin fathers who wrote in Latin and were mostly living in the western parts of the empire. They lived in North Africa, such as Augustine did. Each of them produced important literature. There was some competition and conflict between some of these centers. One famous competition is that between the schools of Alexandria and the schools of Antioch. This was due to their approach to the Bible. The Alexandrians took an allegorical approach quite seriously, while the Antiochians tended to look at some literal interpretations of the bible, taking them at face value but not in a simplistic way (historical critical method). They tended to look at the historical context, when the text was written, they tended to look at who the text was intended for and what message was supposed to be conveyed. In that sense, they engaged in a more literal interpretation and not embracing the allegorical interpretations which was meant to provide spiritual help to people. These differences among them led to different emphasis on Jesus from either group. In fact, we should see them as not excluding one another but rather as complementing one another as Jesus Christ is a very complex figure and thus he must be looked at from various different angles. This is what these schools attempted to do, but in doing so often ended up disagreeing with one another (sometimes politely, while other times not). 

· Augustine of Hippo: Confessions and Enchiridion (Book VII) 
Book seven is one of the most tightly constructed sections of the confessions in which Augustine describes in detail how he finally comes to understand God, Christ, and evil. Keep in mind that this book of confessions in an important book in which Augustine himself really tells us how he converted from his previous life to a Christian. As the middle book of the 13, in the confessions, book seven marks the decisive turning point in Augustine thought. Only one piece of narrative interrupts the dense descriptive of Augustine’s intellectual processes. The story of the slave child and the rich child born in the same moment which finally convinces Augustine that astrology is phony. For many readers, this story seems out of place. For some scholars, this is so much the case that they claim that it must have been a later addition to the original text. But it does have the possible ties to the rest of book seven. Rejection of astrology relates to the question of free will. Augustine has already stated I book four, chapter three, that astrology denies free will and Augustine’s realization in book seven that sin is a perversion of human will forms another part of his rejection of Manichaeism. Keep in mind that Manichaeism is the former Gnostic religion to which Augustine belonged and it was able to satisfy him for a while until he discovered Platonism. Interestingly, he begins his discussion of the Platonic books which have influenced him by quoting from the opening of the Gospel of John; “In the beginning was the word”. The Platonic books include the same notions Augustine insists upon even though they do not mention Christ the Word. Because remember that the Word is an English translation for the Greek “logos” and it was present in Greek philosophy. Here, Augustine is exploiting the goal of the Egyptians which is a reference to the Hebrew bible which allowed the Jewish people to take out with them the Egyptian jewelry when they had to leave Egypt. This is interpreted by Christians as taking whatever is useful from Pagan philosophy without accepting all of Pagan ideas. Platonism supplies Augustine with a theoretical framework that allows him to think of a God which has no physical substance, unlike the ineffectual physically limited Manichean God, the Platonic God, is eternal, unchanging, perfect. 
	In 717, Augustine offers a classical formulation of the Platonic ascent that leads from the material to the immaterial, the physical body to the souls to the soul’s inner power to higher reasoning, to the source of higher reasoning. This is the beatific vision, in which the human mind has direct apprehension of the divine. But Augustine cannot sustain it for long, being pulled down by his material body, specifically by his sexual impulses. The beatific vision supplies Augustine with a radical solution for the problem of evil. Sin from God’s perspective of time comprehending the entire universe there is no evil. Evil is nothing. Having no existence of its own, it exists only as a corruption of things that are good. What the Platonic books to bot offer Augustine is the incarnation of Christ as a human being or his death on the cross. The importance of Christ as mediator between human and God, material and spiritual is a key point for Augustine. Augustine must supplement his reading with Christian scripture and especially the writings of Saint Paul recorded in the New Testament. Augustine finally affirms that Christ was both fully God and fully human. For Augustine, Christ provides the only real resolution to the matter of human sin. 
	In 7.5, the anxiety seen in his restless flurry of questions comes to rest only in a statement of faith in Christ and when his mind is overwhelmed by the glory of the beatific vision in 7.17, his discussion in 7.18 turns to Christ, the only bridge between frail humanity and the transcendent glory of God. 

Study Notes 

Aurelius Augustinus (354-430 AD)
Bishop of Hippo from 396-430 AD (now Annaba in Algeria)
· Lived most of his life in North Africa 
He was highly influential until our time: 
· Medieval schoolmen – faith and reason
· Western mystics – love of God
· The reformation and counter-reformation 
· 18th century enlightenment – original sin influenced I. Kant 
· Romantic movement’s emphasis on feeling in religion 
· Synthesis between Christianity and classical culture 
· Psychology, political science, theory of war 
· Thinkers and philosophers influenced by or reacted against Augustinus: Anselm, Aquinas, Petrarch, Luther, Bellarmine, Pascal, Kierkegaard, Wittgenstein, Nietzsche, and Freud. 

The Formation of Augustine’s Mind 
Augustine studied and was influenced by the best of Greeks and Romans 
· Romans: Cicero for prose and oratory, Virgil and Horace for Poetry 
· Memorization was an important feature in ancient times and North Africa produced many distinguished writers 
· 2nd century – North Africa was Christianized and the Bible was translated into Latin for the new converts (Tertullian, Cyprian of Carthage, Arnobius, Lactantius) 
· Cicero’s philosophical dialogues were a clear exposition of the debates between the different Greek philosophical schools 
· Augustine was familiar with Aristotle’s Categories and Interpretation 
· Plato – an authority, stoic logic and ethical assertions 
· Epicurus – How far language communicates meaning about reality 
· Neoplatonism captured his mind when he was 31: Plotinus (205 – 270 AD), Porphyry of Tyre (c. 250 – 305 AD) 

Marcus Tullius Cicero (106 BC – 43 BC)
Cicero was highly influential on Augustine:
· Philosophical thinking is needed for any critical judgment, even for people involved in public and political life
· Cicero’s ideal was self-sufficiency 
· Happiness is not found in a self-indulgent life of pleasure
· Bodily pursuit of pleasure in food, drink, and sex is distracting for the mind in pursuit of higher things 
Other influences on Augustine: 
· His sexual drive was strong: he had a son, Adeodatus, with his mistress
· He was unimpressed by the Bible’s naïve story of Adam and Eve. The doubtful morality of Israelite patriarchs and the incompatibility between the two genealogies of Jesus in Matthew and Luke turned him away from his mother’s church. 
· He was drawn to astrology and the occult theosophy taught by Mani (216 – 277 AD) 

Mani: Founder of Manichaeism 
Mani: 3rd century prophet 
· Jesus had a redemptive role as a symbol of the plight of humanity, not as a historical person or a divine redeemer 
· The crucifixion and death of Jesus were only symbols, not actual events
· Origin of evil: a primordial and still continuing cosmic conflict between light and dark
· Soul – divine in origin, but scattered throughout the world
· Mani himself – the Paraclete (advocate) announced by Jesus 
Augustine was a Manichee for 10 years, while in teaching posts at Carthage and Rome. He held in contempt the bishops of the church for their lack of education and critical inquiry and converted many friends to Manichaeism. 

Plotinus: An Influence on Young Augustine 
Philosopher Plotinus (204 – 270 AD):
· Is sad to have a mystical union with the One only four times in his life
· Believed in ascetical life, vegetarianism, no baths; a master for many men and women, including Porphyry 
Plotinus was a Neo-Platonist: 
· He valued Plato’s dialect, especially his analysis of identity and difference
· He attributed changelessness to the higher world of Being grasped by the mind 
· Believed that the world of the senses is in continuous flux
According to Plotinus:
· The soul perceives the One as a presence transcending all knowing 
· The evolution of the hierarchy of being is “emanation” 
· Inferior beings are increasingly imperfect, compared to the higher beings 

Evil in Plotinus 
The causative emanation explained the source of evil:
The One, the Mind, the Soul – the supreme Triad – has some increasing imperfection in it:
· The Mind can delude itself about its own grandeur
· The Soul is even further down the scale, able to create matter 
· Matter is utter evil, formless non-being 
Plotinus declared that evil is a defect of being and goodness (unlike the Manichees, who were despised by the Neo-Platonists)

Two other explanations for evil: 
· Misused free choice grounded in potentiality for weakness in the soul 
· Weakness in the soul tended to be absorbed into external, material things 

Led to Christ
Reading Cicero led Augustine to Manichaeism, reading Plotinus and Porphyry led him to Christ 
· The prologue of the Gospel according to St. John and Paul’s 2 Corinthians 3-4 were Platonizing 
· Young Augustine became convinced that Christianity is nothing but “Platonism for the multitude”. In July 386 AD, in a garden at Milan, he finally decided to become a Christian – “tolle, lege” (pick up, read) 
· Augustine abandoned ambitions for a successful career and the intention to marry. He understood sexual passion as an obstacle between the soul and God
· Augustine’s desire was not to become a hermit, but to live with a community of friends with enthusiasm for Plato, St. Paul, and Cicero
· After baptism at Easter in 387 AD, he wrote of authority (Christ) and reason (Plato) as the two sources for knowing the truth. 

Augustine’s De Genesi ad litteram (Exposition of the Literal Meaning of Genesis) 
After authoring the Confessions, Augustine turned his attention to two major topics, creation and the Trinity 
Augustine composed a number of expositions of Genesis, the most important of which is Exposition of the Literal Meaning of Genesis (de Genesi ad litteram) – begun c. 401 AD 
Literal – not a matter-of-fact account, but in the sense that: 
· Both humanity and cosmos are dependent on the will and goodness of God for their existence 
· What the case is and a simple way of talking about the eternity of the world and an inherent immortality of the soul
Matter is good – Created by God – and the world was created “out of nothing” 

Augustine’s View on Original Sin Video 
The important points when looking at Augustine are Original Sin, Human Free Will, and the Misuse of Free Will. All three are interconnected.
Augustine was the one who invented the phrase “Original Sin”, not that the original Christian fathers or Theologians weren’t aware that there was sinfulness, there was a lot of mentions of it in the bible. Augustine was the one who coined the phrase. He was a Latin speaker and writer so the phrase “Original Sin” can be translated to Peccatum Originale.
Let’s first start our understanding of Original Sin with a contemporary example with contemporary knowledge. In 2004, the Globe and Mail published a series of articles about violence in toddlers, one article was titled, “Toddlers: The Most Violent People on Earth” For those reading this, they would be shocked. You expect violence in adults, but not in toddlers. The article was drawing from research from a doctor from UdeM and he started looked at violence in Adults, then teenagers, and finally children. He was trying to find the origin of violence. He went further back in time and he came to toddlers. Children around 2 or 3 are not exposed to violence at this age. It was surprising to find violent behaviour, both physical and psychological violence, that you can come across in toddlers. The professor was trying to justify this but he didn’t know where to start. He suggested that these behaviours were inherited. Toddlers are not exposed to violence, when there is violence on tv parents usually turn it off, but toddlers are still violent.
This ties in with Augustine because he spoke about something in us that seems to be inherited from our parents or even our ancestors. This aggressiveness, if it is not taken care of (we know that children do not have anger management mechanisms) this anger and aggressivity will subside and come back later in life. The professor discovered that if this isn’t addressed, these children will grow up to be criminals and have a hard time in life.
The professor was trying to invoke Augustine and a language that seems very religious and very ancient of original sin. In contemporary words, we can say something was inherited. Maybe violence was necessary for the Neanderthals. Maybe for others who needed to defend themselves, and this trait was inherited in all of us. It DOES NOT manifest but it is potentially there in all of us.
This topic of original sin comes back, there was period of optimism in the 60’s where everyone was optimistic. They were involved in a major revolution in society. Liberation from constraints from your parents, government, and an embrace of free love. The idea of original
sin was discarded. But later on, when they discovered evil continues to be around, people are involved in using drugs and causing suffering, they started saying there is something wrong and maybe there is something inside of us that caused the injustice and suffering.
This speaks to the fact that there seems to be something in human nature that causes this. Well Augustine called that original Sin. In the bible, there is the story of Adam and Eve. It’s the story of two characters’ disobedience to God. They are disobeying God’s instruction not to eat from the Tree of Knowledge Good & Evil, there is WAS NEVER AN APPLE! This symbolic story of Adam and Eve was used by Theologians and by the church to indicate that there was some original disobedience. With Augustine’s help and councils, the church embraced the view that this original disobedience has effected human nature in a dramatic way and was somehow inherited.
There is an equivalent to Original Sin in other religions as well. An example can be found in an African native religion, humans have lost the closeness and proximity to God. The African story goes like this, originally Heaven was very close to humans and close to Earth. Children were breaking pieces from Heaven and putting it in soup. Women who were pounding grain with a stick would also hit heaven at the same time. This angered the gods and caused them to move the heavens up. This story speaks of something similar found in Adam and Eve in the sense that their disobedience caused an expulsion from a beautiful realty. Things are no longer easy. Our faculties (our free will, reason, our feelings) have all been affected in a dramatic way. We are not able to do the things we want to. Like Apostle Paul says, “I would like to choose the good, but I end us choosing evil many times.” This new realty has been described by Christian theologians as original sin.
Augustine, himself, came to this realization that there is something in us that causes this situation in the world by looking into the Origins of Evil. Augustine started as a Gnostic. He pondered this question for 10 years. The Gnostics were saying, “well there is evil in the world because there has been this eternal battle between light and dark. Because our soul is a reflection of this. That is why we have violence in our soul.” Augustine found this explanation unsatisfactory when he started reading Platonism and Plato was providing a more intellectual explanation. Plato was saying, “There was a fall. Our souls were somehow in this ideal world where you would contemplate beauty, justice, etc. But our souls somehow fell and were sent into these material bodies.” Our knowledge is affected by this fall and whenever we want to make a choice, we are mistaking good for evil. That is because we don’t have this pure vision anymore because of the fall. If we had this pure vision, we would always make the right choice. Because Plato was a philosopher, we’re saying that Philosophers are the best qualified people to make the right choices because they are engaged everyday to in discussions and are trying to understand what reality is and that helped them make the right choices.
For a while, Augustine was satisfied with this platonic explanation, but after a while he became dissatisfied, especially after reading more and more about Christianity. It’s not there is an eternal war between good and evil, it’s not that if we knew better we would make the right choice, BUT Augustine came to realize alongside St. Paul (Apostle Paul) that whenever I want to choose the right, I end up choosing evil. The right choice is just not there. It’s not a question intellectual capability, they know the right choice is there, but there is something in me that is preventing me from choosing the good choice. What is the explanation? The explanation Paul provides and developed by Augustine is Original Sin.
It is the Original Sin in humanity that affects our power of free will, our choices, how we really try to struggle with the realities around us. Not just on an intellectual level, but many other things in us (feelings, knowledge, determination to pursue something). Augustine developed this and said that, “Somehow this original sin that was somehow transmitted to humanity has affected the way we make decisions and sexuality (this was an important idea because humans are full of lust and humans guide their lives based on this lust) and this sin has affected the way we run our institutions and our understanding of reality.” This concept had a major impact on our lives. Augustine’s solution to this was Christ.
Christ came in order to reverse the situation and provide salvation from Original Sin. The church has accepted this explanation, but not all the details Augustine provided were accepted. Augustine said Christ was brought to Earth by the Grace of God. God was transmitting this grace to all of humanity in order to help it overcome the dramatic consequences of the fall of the Original Sin. It’s not in the power of human beings to save themselves, as one opponent of Augustine suggested (his name was Pelagius), but it is the Grace of God that contributes to this.

Augustine’s De Genesi ad litteram (Exposition of the Literal Meaning of Genesis) Continued 
· Augustine saw the world as a developing process 
· Not everything in the world today was created in the beginning 
· God created “seminal principles” (rationes seminales, logoi spermatikoi) or causal reasons for everything that subsequently came to be. Therefore, new genera and species can appear 
· All effects are contained in potentiality in their causes – a Neo-Platonic axiom 
· All human beings were seminally in Adam, although their individual forms did not yet exist 
· Augustine did not think chance or randomness played a part in the amazing order and design of the world 

Augustine’s De Genesi ad litteram (Exposition of the Literal Meaning of Genesis) Continued
Augustine opposed the interpretation of 1 Corinthians 11.7, according to which the male, not the female, is made in God’s image. 
Male and female are differentiated only in body, not in soul or in powers of the mind, but otherwise Augustine is inconsistent.
The prime function of women is biological:
“Had Adam needed a helpmate in the sense of a partner in any really intelligent conversation and companionship, God would surely have provided another man; in providing Eve his intention was to ensure the continuance of the race” (GL ix.9).
· In marriage, a wife is to be domestic and supportive
· Unequal in public, husband and wife are equal in conjugal rights
· Marital sex is lawful
· Resurrection bodies will not bring both men and women into male bodies, as if femininity has been a regrettable mistake 
· Sexuality passes easily out of rational control 


De Trinitate (On the Trinity) 
Trinitarian disputes 
· Sabellianism, Arianism, Macedonianism, Council of Nicea (325 AD), Council of Constantinople (381 AD) 
Augustine uses psychological analogies (vestiges of the Trinity in humans) to explain the Trinity:
· Being, knowing, willing
· Memory, intelligence, will
· Mind, knowledge, love
· Lover, the beloved, love itself
· Thinking, speaking, willing
These are analogies and thus are not perfect.
“Three persons in one substance” (Tertullian’s formula) 

De Trinitate (On the Trinity) Continued
Trinity is one of relations, not of substances
Filioque (the Holy Spirit proceeds from the Father and from the Son)
· Hilary of Poitiers and Ambrose of Milan used the term before Augustine
· Filioque was used to protect the Trinity from being understood as an unequal graded triad 
· Filioque gave more emphasis to the unity of God than the Greek formula did
· The son is a perfect image and resemblance of the Father 
· The Word of God is the seat of the models of all finite beings which could serve as partial imitations of the highest being 
· The models of the minor resemblances are called the ideas (divine thoughts) 
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