
POL 2107 B - EXAM REVIEW

Plato’s Republic - Terms 

Aporia -  Aporia is the Greek term for the state of helplessness—the inability to proceed—that ends all of Plato’s early dialogues. Through his pointed questioning, Socrates succeeds in showing that his interlocutors have no appropriate definition for the topic under consideration (be that topic piety, love, courage, justice, or whatever else), but nor is he able to supply one himself. In Book I of The Republic Socrates brings his friends to a state of aporia on the topic of justice, but then in the next nine books he manages to move beyond the aporia and give an actual answer to the question at hand.

Appetite -  Appetite is the largest aspect of our tripartite soul. It is the seat of all our various desires for food, drink, sexual gratification, and other such pleasures. It contains both necessary desires, which should be indulged (such as the desire to eat enough to stay alive), unnecessary desires, which should be limited (such as the desire to eat a ten pound sirloin steak at every meal), and unlawful desires, which should be suppressed at all costs (such as the desire to eat one’s children). Though the appetite lusts after many things, Plato dubs it “money-loving,” since money is required for satisfying most of these desires. In a just man, the appetite is strictly controlled by reason and reason’s henchman, spirit.

Auxiliary -  Plato divides his just society into three classes: the producers, the auxiliaries, and the guardians. The auxiliaries are the warriors, responsible for defending the city from invaders, and for keeping the peace at home. They must enforce the convictions of the guardians, and ensure that the producers obey.

Belief -  Belief is the second lowest grade of cognitive activity. The object of belief is the visible realm rather than the intelligible realm. A man in a state of belief does not have any access to the Forms, but instead takes sensible particulars as the most real things.

Elenchus -  Elenchus is the Greek term for Socrates’s method of questioning his interlocutors. In an elenchus he attempts to show that their own beliefs are contradictory, and thus to prove that they do not have knowledge about some topic about which they thought they had knowledge.

Empirical -  When something is an empirical question, that means that the question can only be settled by going out into the world and investigating. The question, “What percentage of the population of the United States likes ice cream” is an example of an empirical question, which can only be answered through empirical investigation. The question “What is the square root of two,” on the other hand, is not an empirical question. In order to answer this question all you have to do is think about the mathematics involved; you do not have investigate evidence in the world.

Epistemology -  The branch of philosophy concerned with knowledge, belief, and thought. Epistemological questions include: What is knowledge? How do we form beliefs based on evidence? Can we know anything?

Form -  According to Plato’s metaphysical theory, there is an aspect of reality beyond the one which we can see, an aspect of reality even more real than the one we see. This aspect of reality, the intelligible realm, is comprised of unchanging, eternal, absolute entities, which are called “Forms.” These absolute entities—such as Goodness, Beauty, Redness, Sourness, and so on—are the cause of all the objects we experience around us in the visible realm. An apple is red and sweet, for instance, because it participates in the Form of Redness and the Form of Sweetness. A woman is beautiful because she participates in the Form of Beauty. Only the Forms can be objects of knowledge (that is, Forms are the only things we can know about).

Form of the Good -  Among the Forms, one stands out as most important. This is the Form of the Good. Plato is unable to tell us exactly what the Form of The Good is, but he does tell us that it is the source of intelligibility and of our capacity to know, and also that it is responsible for bringing all of the other Forms into existence. He compares its role in the intelligible realm to the role of the sun in the visible realm. The Form of the Good is the ultimate object of knowledge; it is only once one grasps the Form of the Good that one reaches the highest grade of cognitive activity, understanding. Therefore, it is only after he grasps the Form of the Good that a philosopher-in-training becomes a philosopher-king.

Guardian -  Plato divides his just society into three classes: the producers, the auxiliaries, and the guardians. The guardians are responsible for ruling the city. They are chosen from among the ranks of the auxiliaries, and are also known as philosopher-kings.

Hesiod -  Hesiod was a famous Greek poet. His long poem Works and Days outlines the traditional Greek conception of virtue and justice.

Imagination -  Imagination is the lowest grade of cognitive activity. Someone in the state of imagination takes mere images and shadows as the most real things. Probably, this means that such a person derives his ideas about himself and the world from products of art, such as poetry in Plato’s day and movies and television in our own. See also Belief, Thought, Understanding.

Instrumental reason -  Instrumental reason is reason used to attain some end, by engaging in means-end analyses. These ends are dictated by a part of the soul such as appetite or spirit, or even reason itself.

Intelligible realm -  Plato divides all of existence up into two parts: the visible realm and the intelligible realm. The intelligible realm cannot be sensed, but only grasped with the intellect. It consists of the Forms. Only the intelligible realm can be the object of knowledge.

Kallipolis -  Kallipolis is the Greek term for Plato’s just city.

Knowledge -  According to Plato, knowledge can only pertain to eternal, unchanging truths. I can know, for instance that two plus two equals four, because this will also be the case. I cannot know, however, that Meno is beautiful. For this reason, only the intelligible realm, the realm of the Forms can be the object of knowledge. See also Opinion.

Lover of sights and sounds -  “Lovers of sights and sounds” is Socrates’s term for the pseudo-intellectuals who claim to have expertise regarding all that is beautiful, but who fail to recognize that there is such a thing as the Form of the Beautiful, which causes all beauty in the visible realm. Socrates is adamant that lovers of sights and sounds be distinguished from philosophers, who grasp the Forms, and thus have knowledge. Lovers of sights and sounds have no knowledge, only opinion.

Metaphysics -  The branch of philosophy concerned with asking what there is in the world. The theory of Forms is a metaphysical theory, as is the theory of the tripartite soul.

Opinion -  Since only eternal, unchanging truths can be the objects of knowledge, all other truths are relegated to opinion. Opinion is the highest form of certainty that we can hope for when it comes to the visible realm, the realm of sensible particulars.

Philosopher-king -  The philosopher-king is the ruler of the kallipolis. Also called guardians, philosopher-kings are the only people who can grasp the Forms, and thus the only people who can claim actual knowledge. Since the philosopher-king yearns after truth above all else, he is also the most just man.

Pleonexia -  A Greek term meaning “the desire to have more,” pleonexia refers to the yearning after money and power. In Book I, Thrasymachus presents the popular view that justice is nothing more than an unnatural restraint on our natural pleonexia.

Producers -  Plato divides his just society into three classes: the producers, the auxiliaries, and the guardians. The producing class is the largest class of society; it is a catch-all group that includes all professions other than warrior and ruler. Framers and craftsmen are producers, as are merchants, doctors, artists, actors, lawyers, judges, and so forth. In a just society, the producers have no share in ruling, but merely obey what the rulers decree. They focus exclusively on producing whatever it is that they are best suited to produce (whether that be metal work, agriculture, shoes, or furniture).

Reason -  Reason is one aspect of our tripartite soul. It lusts after truth and is the source of all of our philosophic desires. In the just man, the entire soul is ruled by reason, and strives to fulfill reason’s desires. See also Appetite, Spirit.

Sensible particular -  Sensible particulars are the objects that we experience all around us—trees, flowers, chairs—any physical objects. They are “sensible” because we can sense them with our sight, smell, hearing, taste, and touch; they are “particular,” because they are particular items that undergo change over time, rather than universal, unchanging ideas. According to Plato’s metaphysical picture, the visible realm is made up of sensible particulars. According to his epistemological picture, sensible particulars cannot be objects of knowledge but only of opinion.

Sophist -  The Sophists were teachers-for-hire who educated the wealthy men of Athens in the fifth century B.C. Though they were a diverse group with diverse opinions, they tended to share a disregard for the notion of objective truth and knowledge. This disregard extended to the notion of objective moral truth, which means that they did not believe in such a things as “right” and “wrong.” One of the guiding motivations in all of Plato’s work was to prove the Sophists wrong: to show that there is such a thing as objective truth, and that we can have knowledge of this objective truth.

Specialization -  The principle of specialization states that every man must fulfill the societal role to which nature best suits him, and should refrain from engaging in any other business. Those naturally suited to farm should farm, those naturally suited to heal should be doctors, those naturally suited to fight should be warriors, those naturally suited to be philosophers should rule, and so on. Plato believes that this simple rule is the guiding principle of society, and the source of political justice.

Spirit -  Spirit is one aspect of our tripartite soul. It is the source of our honor-loving and victory-loving desires. Spirit is responsible for our feelings of anger and indignation. In a just soul, spirit acts as henchman to reason, ensuring that appetite adheres to reason’s commands.

Thought -  Thought is the second highest grade of cognitive activity. As with understanding, the objects of thought are the Forms of the intelligible realm. Unlike understanding, though, thought can only proceed with the crutches of images and hypotheses (i.e. unproven assumptions). See also Belief, Imagination, Understanding.

Tripartite soul  -  According to Plato, the human soul has three parts corresponding to the three classes of society in a just city. Individual justice consists in maintaining these three parts in the correct power relationships, with reason ruling, spirit aiding reason, 

and appetite obeying.

Understanding -  Understanding is the highest grade of cognitive activity. Understanding involves the use of pure, abstract reason, and does not rely on the crutches of images and unproven assumptions. Understanding is only achieved once the Form of the Good is grasped. See also Belief, Imagination, Thought.

Visible realm -  Plato divides existence up into two realms, the visible realm and the intelligible realm. The visible realm can be grasped with our senses. It is comprised of the world see around us—the world of sensible particulars. The objects which comprise the visible realm are not as real as those which comprise the intelligible realm; in addition, they are not the proper objects of knowledge (i.e., we cannot “know” anything about them), but of opinion.

Plato’s Republic - Notes 

Book I 

· Socrates poses the question, “What is justice?” He proceeds to refute every suggestion offered, showing how each harbors hidden contradictions. 
· Yet he offers no definition of his own, and the discussion ends in aporia—a deadlock, where no further progress is possible and the interlocutors feel less sure of their beliefs than they had at the start of the conversation.
· Cephalus’s definition of justice is an attempt to articulate the basic Hesiodic conception: that justice means living up to your legal obligations and being honest. 
· Socrates defeats this formulation with a counterexample: returning a weapon to a madman. 
· You owe the madman his weapon in some sense if it belongs to him legally, and yet this would be an unjust act, since it would jeopardize the lives of others. 
· So it cannot be the case that justice is nothing more than honoring legal obligations and being honest.
· Polemarchus ays out a new definition of justice: justice means that you owe friends help, and you owe enemies harm. 
· Though this definition may seem different from that suggested by Cephalus, they are closely related.
· They share the underlying imperative of rendering to each what is due and of giving to each what is appropriate. 
· He points out that, because our judgment concerning friends and enemies is fallible, this credo will lead us to harm the good and help the bad. 
· Thrasymachus, breaking angrily into the discussion, declares that he has a better definition of justice to offer:
· Justice, he says, is nothing more than the advantage of the stronger.
· Thrasymachus claims that this is his definition, it is not really meant as a definition of justice as much as it is a delegitimization of justice. 
· He is saying that it does not pay to be just. 
· Just behavior works to the advantage of other people, not to the person who behaves justly.
· Justice is a convention imposed on us, and it does not benefit us to adhere to it. 
· Socrates has three arguments to employ against Thrasymachus’ claim. 
· First, he makes Thrasymachus admit that the view he is advancing promotes injustice as a virtue. In this view, life is seen as a continual competition to get more (more money, more power, etc.), and whoever is most successful in the competition has the greatest virtue. 
· Socrates then launches into a long and complex chain of reasoning which leads him to conclude that injustice cannot be a virtue because it is contrary to wisdom, which is a virtue. 
· Injustice is contrary to wisdom because the wise man, the man who is skilled in some art, never seeks to beat out those who possess the same art. 
· Understanding justice now as the adherence to certain rules which enable a group to act in common, Socrates points out that in order to reach any of the goals Thrasymachus earlier praised as desirable one needs to be at least moderately just in the sense of adhering to this set of rules.
· Thrasymachus makes clear, justice is not universally assumed to be beneficial. 
· For as long as there has been ethical thought, there have been immoralists, people who think that it is better to look out for your own interest than to follow rules of right and wrong.
· In late fifth century Athens, this conception of divine reward and retribution had lost credibility. 
· No one believed that the gods rewarded the just and punished the unjust. People could see that many unjust men flourished, and many of the just were left behind. 
· In the sophisticated democracy that evolved in Athens, few were inclined to train their hopes on the afterlife. Justice became a matter of great controversy.
· The Sophists tended not to believe in objective truth, or objective standards of right and wrong. They regarded law and morality as conventions. 
· Thrasymachus’s claim boils down to the basic Sophistic moral notion that the norms and mores we consider just are conventions that hamper those who adhere to them and benefit those who flout them. 
· Those who behave unjustly naturally gain power and become rulers and strong people in society.
· the challenge to Socrates is the same: he must prove that justice is something good and desirable, that it is more than convention, that it is connected to objective standards of morality, and that it is in our interest to adhere to it.
Book II 

· Glaucon states that all goods can be divided into three classes: things that we desire only for their consequences, such as physical training and medical treatment; things that we desire only for their own sake, such as joy; and, the highest class, things we desire both for their own sake and for what we get from them, such as knowledge, sight, and health
· They view justice as a necessary evil, which we allow ourselves to suffer in order to avoid the greater evil that would befall us if we did away with it. 
· Justice stems from human weakness and vulnerability. Since we can all suffer from each other’s injustices, we make a social contract agreeing to be just to one another.
· Glaucon ends his speech with an attempt to demonstrate that not only do people prefer to be unjust rather than just, but that it is rational for them to do so. 
· The perfectly unjust life, he argues, is more pleasant than the perfectly just life. 
· His brother, Adeimantus, breaks in and bolsters Glaucon’s arguments by claiming that no one praises justice for its own sake, but only for the rewards it allows you to reap in both this life and the afterlife.
· why does Plato further complicate the problem before Socrates has the chance to outline his own ideas about justice?
· The first reason is methodological: it is always best to make sure that the position you are attacking is the strongest one available to your opponent. 
· Plato does not want the immoralist to be able to come back and say, “but justice is only a social contract” after he has carefully taken apart the claim that it is the advantage of the stronger. 
· Socrates is reluctant to respond to the challenge that justice is desirable in and of itself, but the others compel him. 
· There are two kinds of political justice—the justice belonging to a city or state—and individual—the justice of a particular man. 
· Since a city is bigger than a man, he will proceed upon the assumption that it is easier to first look for justice at the political level and later inquire as to whether there is any analogous virtue to be found in the individual. 
· Socrates introduces the foundational principle of human society: the principle of specialization: 
· The principle of specialization states that each person must perform the role for which he is naturally best suited and that he must not meddle in any other business. 
· EX. The carpenter must only builds things, the farmer must only farm.
· Behind this principle is the notion that human beings have natural inclinations that should be fulfilled.
· Socrates calls this city the “healthy city” because it is governed only by necessary desires. In the healthy city, there are only producers (people who produce objects for use), and these producers only produce what is absolutely necessary for life. 
· The next stage is to transform this city into the luxurious city, or the “city with a fever.” Once luxuries are in demand, positions like merchant, actor, poet, tutor, and beautician are created. 
· a class of warriors is needed to keep the peace within the city and to protect it from outside forces. 
· The producers cannot act as our warriors because that would violate our principle of specialization.
· It is crucial that guardians develop the right balance between gentleness and toughness. They must not be thugs, nor can they be wimpy and ineffective.
· The basic principle of education, in Plato’s conception, is that the soul, like the body, can have both a healthy and unhealthy state. 
· As with the body, this state is determined by what the soul consumes and by what it does.
· Education determines what images and ideas the soul consumes and what activities the soul can and cannot engage in. 
· Since the soul is always consuming, the stimuli available in the city must be rigidly controlled. 
· Plato does not limit himself to dictating the specific coursework that will be given to the guardians, but also dictates what will be allowed into the cultural life of the city as a whole.
· If education determines whether a soul is sick or healthy, do we not care about the souls of the other members of society? 
· The answer, probably, is that we do care about educating all souls, but since we are currently focusing on the good of the city, we are only interested in what will effect the city as a whole. 
· Because of the way our city is set up, with the producing class excluded from political life, their education is not as important to the good of the city as the education of the guardians. 
· Although education is important for everyone, the education of the producers, which would focus on development of skills approriate to specialized vocation, is not as relevant to the good of the city as a whole.
Book III 

· Socrates introduces the third and final class of the just society: rulers. The group until now has been called guardians is split. 
· The best from this group will be chosen out as rulers, and only they will now be termed “guardians,” while the rest will remain as warriors and will be termed “auxiliaries,” because their role is to aid rulers by carrying out and enforcing their decisions.
· Socrates suggests telling all citizens a useful fiction, usually termed “the myth of the metals.” 
· The myth contends that all citizens of the city were born out of the earth. This fiction persuades people to be patriotic. 
· They have reason to swear loyalty to their particular plot of ground and their fellow citizens. 
· That plot of ground is their mother, and their fellow citizens are their brothers and sisters. 
· The myth holds that each citizen has a certain sort of metal mixed in with his soul. In the souls of those most fit to rule there is gold, in those suited to be auxiliaries there is silver, and in those suited to be producers there is either bronze or iron. 
· The city must never be ruled by someone whose soul is mixed with the wrong metal; according to an oracle, the city will be ruined if that ever happens.
· hose who are born to producers but seem to have the nature of a guardian or an auxiliary will be whisked away and raised with other such children. 
· Similarly, those born to guardians or auxiliaries who seem more fit as producers will be removed to that class of society. 
· Socrates’s reasoning is clear: if the rulers are permitted to acquire private property, they will inevitably abuse their power and begin to rule for their own gain, rather than the good of the entire city.
· In this section, many of the authoritarian aspects come to the fore. 
· Personal freedom is not valued. 
· The good of the state overrides all other considerations. Social classes are rigid, and people are sorted into these classes with no thought to their preferences.
Book IV 

· Socrates responds by reminding his friends that their goal in building this city is not to make any one group happy at the expense of any other group, but to make the city as a whole as happy as it can be.
· Socrates proceeds to address several topics regarding the lifestyle of the guardians.
· He tells the money-loving Adeimantus that there will be no wealth or poverty at all in the city since there will be no money.
· Socrates reminds Adeimantus that our city will have the best warriors and points out that any neighboring city would be happy to come to our aid if we promised them all the spoils of war. 
· Socrates limits the size of the city, warning against it becoming so large that it can no longer be governed well under the current system. 
· He suggests that guardians guard their own elementary education above all else, and that they share everything in common among them, including wives and children. 
· Since this city has been created to be the best city possible, we can be sure that it has all the virtues. 
· In order to define these virtues, all we need to do is look into our city and identify them. 
· So we will now look for each of the four virtues: wisdom, courage, moderation, and justice.
· Wisdom lies with the guardians because of their knowledge of how the city should be run. 
· If the guardians were not ruling, if it were a democracy, say, their virtue would not translate into the virtue of the city. 
· Courage lies with the auxiliaries. It is only their courage that counts as a virtue of the city because they are the ones who must fight for the city. 
· Moderation and justice, in contrast to wisdom and courage, are spread out over the whole city. 
· Moderation is identified with the agreement over who should rule the city, and justice, finally, is its complement—the principle of specialization, the law that all do the job to which they are best suited.
· This same imperative finds variant expression in Plato’s definition of justice—justice as a political arrangement in which each person plays the appropriate role.
· Justice in the individual, as in the city, involves the correct power relationship among parts, with each part occupying its appropriate role. 
· In the individual, the “parts” are not classes of society; instead, they are aspects of the soul—or sources of desire.
· By cataloging the various human desires, he identifies a rational part of the soul that lusts after truth, a spirited part of the soul that lusts after honor, and an appetitive part of the soul that lusts after everything else, including food, drink, sex, and especially money. 
· The appetite, or money-loving part, is the aspect of the soul most prominent among the producing class; the spirit or honor-loving part is most prominent among the auxiliaries; and reason, or the knowledge-loving part, is dominant in the guardians.
· In a just person the rational part of the soul rules the other parts, with the spirited part acting as helper to keep the appetitive in line. 
· Compare this to the city where the truth-loving guardians rule, with the honor-loving auxiliaries acting as their helpers to keep the money-loving producers in line. 
· What it means for one part of the soul to “rule” the others is for the entire soul to pursue the desires of that part. 
· In a soul ruled by spirit, for instance, the entire soul aims at achieving honor
· Socrates has now completely fulfilled his first goal: he has identified justice on both the political and individual levels. 
· Yet in giving an account of justice, he has deviated from our intuitive notions of what this virtue is.
· Plato defines political justice as being inherently structural. A society consists of three main classes of people—the producers, the auxiliaries, and the guardians. 
· The just society consists in the right and fixed relationships between these three classes. 
· Each of these groups must do the appropriate job, and only that job, and each must be in the right position of power and influence in relation to the other.
· The first leg attempts to establish the presence of three distinct sets of desire in every individual.
·  The second leg argues that these three sets of desire correspond to three distinct sources of desire, three distinct parts of the soul. 
· The ultimate conclusion is that every individual has a tripartite soul
· Plato first tries to establish the existence of a purely appetitive part of the soul using this method
· The outcome of the logical digression is that if the truth about a is relative to the truth about b, then if b is qualified in a certain way, a must be analogously qualified (438a-e). Therefore, the agent of thirst desires drink unqualified (439b).
· According to Plato, there are three main “psychological” forces at work in an individual 
· the force which has as its object physical entities and money; 
· the force which has as its object nonmaterial but worldly entities such as honor and victory; and 
· the force which has as its object the insensible realm of the Forms. 
· These three forces are expressed in desires which correspond to appetite, spirit, and reason. 
· All three of these forces make up one entity—the soul—in that they comprise the collective group of active principles in an individual.
· In the first of several radical claims that he makes in this section Socrates declares that females will be reared and trained alongside males, receiving the same education and taking on the same political roles. 
· Though he acknowledges that in many respects men and women have different natures, he believes that in the relevant respect—the division among appetitive, spirited, and rational people—women fall along the same natural lines as men.
· Socrates then discusses the requirement that all spouses and children be held in common. 
· For guardians, sexual intercourse will only take place during certain fixed times of year, designated as festivals. 
· Males and females will be made husband and wife at these festivals for roughly the duration of sexual intercourse.
· Socrates explains that these rules of procreation are the only way to ensure a unified city. 
· In most cities the citizens’ loyalty is divided. 
· They care about the good of the whole, but they care even more about their own family. 
· In the just city, everyone is considered as family and treated as such. There are no divided loyalties.
· He could not have thought that all women were inferior to all men, or else dividing women into the three classes would make no sense. 
· Instead, he believed that within each class the women are inferior to the men. 
· So, for instance, guardian women would be superior to men of the two other classes, but inferior to most men of their own class.
· The first thing to point out in relation to this topic is that the restrictions on family life are probably meant to apply to both the guardian and the auxiliary classes. 
· These two classes are, after all, raised and educated together until adolescence when the rulers are chosen out as the best among the group, so chances are that their lifestyles are the same as well. 
· The first step in introducing the true philosopher is to distinguish these special people from a brand of psuedo-intellectuals whom Socrates refers to as the “lovers of sights and sounds.” 
· The lovers of sights and sounds are aesthetes, dilettantes, people who claim expertise in the particular subject of beauty.
· Forms, we learn in other Platonic dialogues, are eternal, unchanging, universal absolute ideas, such as the Good, the Beautiful, and the Equal. 
· Though Forms cannot be seen—but only grasped with the mind—they are responsible for making the things we sense around us into the sorts of things they are. 
· EX. Anything red we see, for instance, is only red because it participates in the Form of the Red
· What makes philosophers different from lovers of sights and sounds is that they apprehend these Forms.
· Socrates divides all of existence up into three classes: what is completely, what is in no way, and what both is and is not.
· What is completely, he tells us, is completely knowable; what is in no way is the object of ignorance; what both is and is not is the object of opinion or belief.
Book VI 

· The most important subject for a philosopher-king, it turns out, is the study of Form of the Good.
· Socrates explains that the Form of the Good is not what is commonly held to be good. 
· Some think that the highest good is pleasure, while the more sophisticated think that it is knowledge. 
· In fact, it is neither of these, but Socrates cannot really say directly what it is. 
· The best he can do is give an analogy—to say “what is the offspring of the good and most like it.”
· The Form of the Good is responsible for all knowledge, truth, and for the knowing mind. 
· It is the cause of the existence of the Forms in the intelligible realm, and the source for all that is good and beautiful in the visible realm. 
· It is not surprising, then, that it is the ultimate aim of knowledge.
Book VII 

· The allegory of the cave 
· Working with a possible interpretation of the imagination stage, an individual’s notion of courage in this stage would appeal to images from culture. 
· An individual possessed of beliefs would also appeal to a particular example, but the example picked would be drawn from real life.
· Because the Form of the Good illuminates all understanding once it is grasped, knowledge is holistic. 
· You need to understand everything to understand anything, and once you understanding anything you can proceed to an understanding of everything. 
· All the forms are connected, and are comprehended together in the following way: you work your way up to the Form of the Good through thought until you grasp the Form of Good. 
· Then, everything is illuminated.
· Given that the philosopher-kings have made it out of the cave, it might seem unfair that they are then forced back in. 
· This is the worry that Socrates’s friends raise at the end of this section. 
· Socrates has three lines of response to this concern. 
· First, he reminds us again that our goal is not to make any one group especially happy, but rather to make the city as a whole as happy as possible. 
· Second, he points out that the philosopher-kings are only able to enjoy the freedom above ground that they do because they were enabled by the education the city afforded them. 
· They were molded to be philosopher-kings so that they could return to the cave and rule. 
· They owe the city this form of gratitude and service. 
· Finally, he adds that the philosophers will actually want to rule—in a backhanded way—because they will know that the city would be less just if they refrained from rule.
· Plato puts little stock in human senses. The true philosopher must be trained to ignore his senses in his search for truth. 
· He must rely on thought alone. The true philosopher probably makes no use of empirical investigation—that is, he does not observe the world in order to find truths. 
· Plato is at odds with the typical scientific approach to knowledge, in which observation is the most important ingredient. 
· Plato is also at odds with his most famous student, Aristotle, who himself was the first known proponent of the observational method of scientific investigation.
Book VIII

· Socrates returns to the interrupted task of describing the four unjust constitutions of city and man. 
· In addition to the aristocracy that we have been discussing for the past six books, and the philosopher-king who microcosmically embodies and rules this government, Socrates identifies four other city-man pairs: 
· There is a timocracy, and the honor-driven man who resembles and rules that sort of government; 
· there is oligarchy, which resembles and is ruled by a man driven by his necessary appetites; 
· there is democracy, which resembles and is ruled by a man driven by his unnecessary appetites; and 
· there is tyranny, which resembles and is ruled by a man driven by his unlawful appetites. 
· Each of these constitutions is worse than the other, with a tyranny being the most wretched form of government, and the tyrannical man the most wretched of men. 
· Unfortunately, since our city is human and all human things inevitably degenerate, these four unjust constitutions are not presented as mere theoretical possibilities: they are presented as the inevitable stages of degeneration that the just city will pass through over time.
· These people will want to change things so that rulers can have private property and focus on wealth, while the good among the rulers will want to preserve the old order and focus on virtue. 
· After some battling between these factions, the resulting constitution will be a compromise: a timocracy. 
· To satisfy the bad faction, the rulers will distribute all the land and houses in the city as private property among themselves, and enslave the producers as serfs. 
· They will focus all their energy on making war and guarding against the enslaved producers.
· Whoever has wealth and property above a certain amount will be allowed to take part in ruling, and whoever has less than this will have no say in government. 
· This city has five faults according to Socrates:
· First, it is ruled by people who are not fit to rule. 
· Second, it is not one city but two: one city of rich people and one of poor. 
· These two factions do not make up a single city because they are always plotting against one another, and do not have common aims. 
· Third, this city cannot fight a war because in order to fight, the rulers would have to arm the people, but they are even more afraid of the people—who hate them—than of outsiders. 
· Fourth, it has no principle of specialization. 
· The rulers also have peripheral money-making occupations. 
· This city is the first to allow the greatest evil: people who live in the city without belonging to any class or having any role; people who are not producers, warriors, or rulers. 
· This group includes beggars and criminals. Socrates calls these people “drones” and divides them into two sorts: harmless and dangerous, or “stinging.”
· Next, the oligarchy declines into a democracy. 
· The insatiable desire to attain more money leads to a practice of lending money at high interests.
· Socrates must explain the difference between necessary and unnecessary desires. 
· Necessary desires are those we cannot train ourselves to overcome, the ones that indicate true human needs (e.g. the desire for enough sustenance to survive).
· Unnecessary desires are those which we can train ourselves to overcome (e.g., desire for luxurious items and a decadent lifestyle). 
· In the last stage of degeneration, democracy, the most free city, descends into tyranny, the most enslaved. 
· The insatiable desire for freedom causes the city to neglect the necessities of proper ruling
Book IX 

· The tyrannical man is a man ruled by his lawless desires. Lawless desires draw men toward all sorts of ghastly, shameless, criminal things. 
· In his lifetime, Plato had only ever seen tyrants driven by lust and greed. 
· We might wonder if his diagnosis of the tyrannical psyche would have been the same if he had lived to see the totalitarian regimes of the twentieth century. 
· His portrait of the tyrant is a brilliant and astute analysis of the Greek despot, but it seems less successful at capturing the psyche of a Hitler, a Stalin, or a Pol Pot
· The tyrant, who is also the most unjust man, is the least happy. The aristocrat, the most just man, is the most happy. 
· So we were wrong in Book II to conclude the opposite. This is the first of our proofs that it pays to be just.
· Socrates has shown how much happier the just man is than the unjust. 
· Now he provides us with a second argument for the conclusion that the just life is the most pleasant. 
· There are three sorts of people in the world, goes the argument: 
· truth-loving, 
· honor-loving, and 
· profit-loving. 
· So we ought to believe the philosopher when he says that the pleasure of truth-seeking is the greatest pleasure. 
· If the philosopher is right, the pleasure one gets from having a just soul (i.e., a soul aiming at fulfilling reason’s desires) is the best kind of pleasure. 
· So, once again, we see that it does pay to be just.
· Plato made his argument for the worth of justice long before this, in Book VII. 
· The true worth of justice, on this reading, stems from the connection of justice to the source of all worth in the universe, the Forms. 
· Since the Forms are the ultimate good, and justice involves seeking, grasping, and imitating these, justice too is good and the just life is worthwhile. 
· If knowledge of the form of the good is what makes the just life worthwhile, does anyone but the philosopher live a worthwhile life? 
· If the Forms are the source of all worth and only the philosophers consort with the Forms, what can we say about everyone else?
·  Do they have no chance at all to live a good life? 
· Plato might respond to this question by stressing that any man can bring his soul toward the Forms to some extent by making sure that their soul is ordered and harmonious. 
· In other words, by being just—by making sure that reason rules spirit and appetite—a man lives a worthwhile life even if he never grasps the Forms with his intellect.
Aristotle - Nicomachean Ethics 

Terms
krasia  -  Usually translated as “incontinence,” this term connotes a lack of self-control. A person exhibiting akrasia knows what good behavior consists of but lacks the self-control not to give in to physical pleasures. The concept of akrasia is significant to Aristotle, as he generally agrees with the Socratic claim that no one willingly does evil and that all wrongdoing is a result of ignorance. If the incontinent person acts wrongly in full knowledge of what is good, this poses a dilemma for Socratic ethics, which Book VII of the Ethics attempts to answer.

Arete  -  Usually translated as “virtue,” this important term means something more akin to “excellence.” For the Greeks, arete can be used to refer not only to a person’s moral or intellectual virtues, but to any other kind of excellence, be it the fitness of an athlete or even the sharpness of a knife. Generally speaking, a person, animal, or thing exhibits arete when it is performing its function properly. That the Greeks use the term arete in their discussions of ethics implies a strong sense that humans have a function just as knives do, and that we become good by fulfilling this function.

Doctrine of the Mean -  Aristotle’s doctrine, stated most explicitly in Book II, that virtue is a mean state between the vicious extremes of excess and deficiency. This doctrine is left necessarily vague, as Aristotle thinks that this mean varies from person to person. Essentially, it consists of the observation that it is always possible to have too much or too little of a good thing.

Energeia  -  This Greek word, which is the root of our word energy, is generally translated as “activity.” However, it is not necessarily an activity in the sense that we might understand it. For instance, Aristotle describes both happiness and contemplation as activities. In calling happiness an energeia, Aristotle contrasts it with virtue, which he considers to be a hexis, or disposition. That is, the virtues dispose us to behave in the correct manner. Actually behaving according to the virtues, however, is not itself a virtue but rather the energeia of happiness.

Ethos  -  We can see that this term is the root of our word ethics. However, it is more accurately translated as “character,” which gives us an important insight to understanding the Ethics. Aristotle is not so much concerned with moralizing as he is with determining what constitutes an admirable character.

Eudaimonia  -  Normally translated as “happiness,” eudaimonia also carries connotations of success and fulfillment. For the Greeks, happiness is not an inner, emotional state, but the activity, or energeia, of a successful person. The Greeks did not share our sharp distinction between the public and the private, so for them, happiness is a public matter that can be evaluated just as accurately by an observer as by the person being observed.

Hexis  -  Translated as “disposition,” hexis is the term Aristotle uses to qualify the virtues. According to Aristotle, virtue is not something one actively does. Rather, virtue is a disposition to behave in the right way.

Phronesis  -  Often translated as “prudence,” this term is perhaps better, but more cumbersomely, translated as “practical wisdom.” Phronesis is an important intellectual virtue that allows us to reason properly about practical matters. Phronesis consists in no small part of an appropriate application of the practical syllogism.

Practical syllogism -  A syllogism is a three-term argument consisting of a major premise stating some universal truth (e.g., “All horses have four legs”), a minor premise stating some particular truth (e.g., “Black Beauty is a horse”), and a conclusion derived from these two premises (e.g., “Therefore, Black Beauty has four legs”). The practical syllogism is a form of practical reasoning in syllogistic form, the conclusion of which is an action. An example might be that the major premise “All intruders will be shot on sight” and the minor premise “I see an intruder over there” leads to the practical conclusion of shooting at the intruder.

Psuche  -  The root of our word psychology, psuche is generally translated as “soul,” though it carries none of the spiritual connotations of the Christian use of that word. Psuche is that unobservable property that distinguishes living things from nonliving things. The human psuche consists of three major parts: the nutritive part, which it shares with both plants and animals; the appetitive part, which it shares with only animals; and the rational part, which is distinctively human.

Telos  -  This important term can be translated variously as “end,” “goal,” or “purpose.” According to Aristotle, we have a telos as humans, which it is our goal to fulfill. This telos is based on our uniquely human capacity for rational thought. Aristotle’s view of humans having a telos based in our rationality leads directly to his conclusion in Book X that contemplation is the highest human good.

Virtue and Vices 

	Sphere of action of feeling
	Excess
	Mean
	Deficiency

	Fear and Confidence
	Rashness
	Courage
	Cowardice

	Pleasure and Pain
	Licentiousness
	Temperance
	Insensibility

	Getting and Spending (minor)
	Prodigality
	Liberality
	Illiberality

	Getting and Spending (major)
	Vulgarity
	Magnificence
	Pettiness

	Honor and Dishonor (minor)
	Ambition
	Proper Ambition
	Unambitiousness

	Honor and Dishonor (major)
	Vanity
	Magnanimity
	Pusillanimity

	Anger
	Irascibility
	Patience
	Lack of Spirit

	Self-expression
	Boastfulness
	Truthfulness
	Understatement

	Conversation
	Buffoonery
	Wittiness
	Boorishness

	Social Conduct
	Obsequiousness or Flattery
	Friendliness
	Cantankerousness

	Shame
	Shyness
	Modesty
	Shamelessness

	Indignation
	Envy
	Righteous indignation
	Malicious enjoyment


 

Book I

· The highest ends are ends in themselves, while subordinate ends may only be means to higher ends. 
· Those highest ends, which we pursue for their own sake, must be the supreme Good.
· The study of the Good is part of political science, because politics concerns itself with securing the highest ends for human life. 
· Politics is not a precise science, since what is best for one person may not be best for another. 
· Consequently, we can aim at only a rough outline of the Good.
· Everyone agrees that the supreme Good is happiness, but people disagree over what constitutes happiness. 
· Common people equate happiness with sensual pleasure: 
· this may be sufficient for animals, but human life has higher ends
· Plato’s Theory of Forms suggests that there is a single Form of Good and that all good things are good in the same way. 
· This theory seems flawed when we consider the diversity of things we call “good” and the diversity of ways in which we consider goodness.
· the supreme Good should be an activity of the rational soul in accordance with virtue. 
· This definition aligns with popular views of happiness, which see the happy person as virtuous, rational, and active.
· We can divide the soul into an irrational and a rational part.
·  The irrational soul has two aspects: 
· the vegetative aspect, which deals with nutrition and growth and has little connection to virtue; and 
· the appetitive aspect, which governs our impulses. 
· The rational part of the soul controls these impulses, so a virtuous person with greater rationality is better able to control his or her impulses.
· Happiness is the ultimate telos (“end” or “goal”) because there is no further telos beyond happiness and because the ultimate goal of all our other activities is happiness.
· All living things have a nutritive soul, which governs bodily health and growth. 
· Animals and humans differ from plants in having an appetitive soul, which governs movement and impulse. 
· Humans differ from animals in also having a rational soul, which governs thought and reason.
· There are two kinds of virtue: intellectual and moral. 
· We learn intellectual virtues by instruction, and 
· we learn moral virtues by habit and constant practice.
· Instead, we can only observe that right conduct consists of some sort of mean between the extremes of deficiency and excess. 
· For instance, courage consists in finding a mean between the extremes of cowardice and rashness, though the appropriate amount of courage varies from one situation to another.
· An appropriate attitude toward pleasure and pain is one of the most important habits to develop for moral virtue. 
· While a glutton might feel inappropriate pleasure when presented with food and inappropriate pain when deprived of food, 
· a temperate person will gain pleasure from abstaining from such indulgence.
· Aristotle proposes three criteria to distinguish virtuous people from people who behave in the right way by accident: 
· first, virtuous people know they are behaving in the right way; 
· second, they choose to behave in the right way for the sake of being virtuous; and 
· third, their behavior manifests itself as part of a fixed, virtuous disposition.
· Our faculties determine our capacity for feelings, and virtue is no more a capacity for feeling than it is a feeling itself. 
· Rather, it is a disposition to behave in the right way.
· Aristotle suggests three practical rules of conduct: 
· first, avoid the extreme that is farther from the mean; 
· second, notice what errors we are particularly susceptible to and avoid them diligently; and 
· third, be wary of pleasure, as it often impedes our judgment.
· Happiness is exhibited not in how we are but in how we act. 
· Virtue, by contrast, is a disposition, or hexis, meaning that it is a state of being and not an activity. 
· More precisely, virtue is the disposition to act in such a way as to lead a happy life.
· We can now define human virtue as a disposition to behave in the right manner and as a mean between extremes of deficiency and excess, which are vices. 
· One of the most celebrated and discussed aspects of Aristotle’s Ethics is his Doctrine of the Mean, which holds that every virtue is a mean between the vicious extremes of excess and deficiency. 
· This is not a strict rule, as Aristotle himself points out: there is no precise formula by which we can determine exactly where this mean lies, largely because the mean will vary for different people.
· That there should be no fixed rule to determine where the mean lies is a direct consequence of his doctrine that virtue is something learned through habit, not through reason. 
· If we could reason our way into virtue, we might be able to set out precise rules for how to behave in different situations. 
· According to Aristotle’s view, however, a virtuous person is naturally inclined to choose the correct behavior in any situation without appealing to rules or maxims.
Book VI 

· Prudence, or practical wisdom, guides us in the correct manner of action. 
· This intellectual virtue, which is closely tied to the rational deliberation and choice necessary to the moral virtues, is the central focus of Aristotle’s discussion of the intellectual virtues in the Ethics.
· The Greek word translated as “prudence” or “practical wisdom” is phronesis, which conveys a general sense of knowing the proper behavior in all situations. 
· Phronesis is an intellectual virtue rather than a moral virtue because we learn it through instruction and not practice, but it is very closely connected to the moral virtues. 
· Without phronesis, it would be impossible to practice the moral virtues properly. 
· A person who has all the right moral virtues knows what ends to pursue, but without phronesis, that person will not know how to set about pursuing the right ends. 
· Contrary to modern assumptions, Aristotle is telling us that having one’s heart in the right place is not good enough: being a good person requires a kind of practical intelligence as well as a good disposition.
Book IX

· Friendships based on utility or pleasure dissolve when the friends no longer find utility or pleasure in one another. 
· These breakups are made more complicated when people are misled into thinking they are loved for their character and not for certain incidental attributes. 
· We feel goodwill toward a person in whom we perceive some merit or goodness, but this feeling is different from friendship or even affection, because it is superficial and not necessarily requited. 
· Concord is a form of friendly feeling that exists between friends or within a state when people have the same ends in view.
· A good person who is self-loving will seek only what is best for himself or herself, which will be consistent with what is best for all. 
· A good person will do seemingly unselfish acts, such as taking risks for friends or giving away money, but will do these things because they are noble and are motivated by self-love.
· However, friendship is one of the greatest goods in life, so a good person cannot achieve perfect happiness without friends.
· Aristotle’s discussion of friendship, coupled with his earlier discussion of happiness and virtue, seems to imply two difficult paradoxes. 
· First, if we admire friends for those qualities we admire in ourselves, it would seem that self-love is more important than the love of others. 
· Second, if self-love is the most important thing, and if the truly happy person is not in need of outside help, it would seem that the truly happy person does not need friends at all.
· Aristotle’s answer to the first paradox is that self-love is indeed very valuable: it seems like a negative quality only because we are thinking of the wrong kind of person.
· Aristotle’s discussion of self-love marks him as one of the early proponents of ethical egoism, a controversial issue in the modern world. 
· Ethical egoism is the idea that self-love is the most important virtue and that if we all sought what was best for ourselves, the world would naturally work its way into a desirable shape without the need for selflessness. 
· This idea is unpopular in the modern world because its most ardent proponents tend to be selfish conservatives who have no interest in the needs of others.
Book X

· Plato argues that other things, like intelligence, make pleasure more desirable, so it cannot be the supreme good. 
· There are also flaws in the arguments that all, or even some, pleasures are bad. 
· These arguments rely on the mistaken notion that pleasure is an incomplete process of replenishment.
· There are also other goods, like intelligence or good eyesight, which are desirable without necessarily being pleasant. 
· It seems clear that not all pleasures are desirable and that pleasure is not the supreme Good.
· pleasure accompanies the activity of any of our faculties, like the senses or the mind, when they are working at their best. 
· Pleasure perfects our activities, and since life itself is an activity, pleasure is essential to life. 
· Only those pleasures enjoyed by a good person and for the right reasons are good.
· The highest form of happiness is contemplation. 
· Contemplation is an activity of our highest rational faculties, and it is an end in itself, unlike many of our practical activities.
· All the moral virtues deal with the human aspects of life, which are necessary but secondary to the divine activity of contemplation.
· People are unlikely to be naturally virtuous, so the state is responsible for establishing laws to ensure that the young are educated in the right way and that adults do not become bad. 
· In the absence of good laws, people must take responsibility for their children and friends. 
· Parental supervision is in many ways preferable to laws, since it allows for more particularized attention.
· Aristotle holds teleological view of biology. That is, he believes that all living things exist to fulfill some telos, or purpose. 
· This telos is determined primarily by what makes that living thing distinctive. 
· For instance, the telos of a plant is primarily nutritive: its goal in life is to grow
· Because we are the distinctively rational animals, our telos must be based in our rationality.
· Aristotle emphasizes choice based on rational deliberation. Our actions can be morally praiseworthy or blameworthy because we are able to think about them and decide rationally on the best course of action.
· Because wisdom is the highest intellectual virtue, and because the rational uses of the intellect are the highest human goal, the philosophical contemplation made possible by wisdom is the supreme human achievement.
Important Quote(s)

4. Between friends there is no need for justice, but people who are just still need the quality of friendship; and indeed friendliness is considered to be justice in the fullest sense. It is not only a necessary thing but a splendid one.

Explanation for Quotation 4 >>
Aristotle makes this assertion in Book VIII, Chapter 1. Neither friendship nor justice is listed in Aristotle’s table of virtues and vices, because both are more general than the particular virtues and vices listed there. In Book V, Aristotle explains that justice comprehends all the virtues, since acting justly consists essentially of acting in accordance with all the virtues.

Aristotle bases his conception of justice on a conception of fair exchange, and does the same for friendship. Friendships are balanced by the fact that each friend gives as much as receives. Hence, justice and friendship are closely connected.

Citizens in the Greek city-states were expected to take a very active role in the government of their city-state, so justice and civic duty would have been a concern for all. A complete life could not have been lived in solitude, so justice and friendliness between fellow citizens was essential.

Aristotle’s Politics - Summary Notes 

Polis  -  Though the word "city" is often used as a translation of polis in this SparkNote's summaries and commentaries, there is no exact English equivalent for the Greek city-state. The polis was a relatively small, self-sufficient, and independent region governed by its citizens, the elite class. The workforce consisted of slaves, manual laborers, and women. Aristotle's world was made up of city-states, and his political theories work from the assumption that the polis is the most sensible form of government.

Koinonia  -  Roughly translatable as "association," koinonia is defined literally as "a sharing in common." This concept is very important to Aristotle's political philosophy and is integral to the nature of the polis: the polis is an association not only in the sense of people living in the same place, but also in the sense of a shared venture in which all citizens take part. Aristotle thus perceives no conflict between individual and state.

Politeia  -  Aristotle uses this complex word in two different ways: first, it translates quite directly as "constitution;" second, it describes an entity translated here as "constitutional government" (other translations may render it as "polity"). Aristotle considers constitutional government, in which the masses are granted citizenship and govern with everyone's interest in mind, one of the best forms of government. It combines elements of oligarchy and democracy, finding a compromise between the demands of both the rich and the poor.

Kingship  -  An idealized form of monarchic government in which the king is an exceptional individual who governs with everyone's best interests in mind. Aristotle acknowledges that finding such an outstanding leader is difficult, but prizes the possibility nonetheless.

Oligarchy  -  Aristotle uses oligarchy, literally "the rule of the few," to refer to a government controlled by a minority consisting of the wealthy. Unlike aristocracy, Aristotle believes, oligarchy is a bad form of government, as the ruling faction governs solely in its own interests, disregarding those of the poor.

Democracy  -  Aristotle disparages democracy, literally "the rule of the people," as a type of government in which the poor masses have control and use it to serve their own ends. This involves the heavy taxation and exploitation of the rich, among other things. Among forms of majority rule such as democracy, Aristotle prefers politeia, or constitutional government.

Aristocracy  -  Aristotle highly esteems aristocracy, literally "the rule of the best," and considers it superior to oligarchy because it values everyone's interests. He contrasts aristocracy with oligarchy, democracy, and politeia by pointing out that these forms of government concern themselves only with questions of wealth. Aristocracy, on the other hand, confers benefits on the basis of merit, with the result that those who most deserve to govern do in fact govern.

Tyranny  -  The rule of an individual interested solely in his own benefit. A perverse form of kingship, tyranny is unpopular and usually overthrown. In Aristotle's opinion, it is the worst type of government.

Demagoguery  -  The worst type of democracy, in Aristotle's opinion, is mob rule is carried to an extreme. In demagoguery, everyone's voice is equal, and the rule of the majority has greater authority than the law. As a result, the will of the people supersedes law. Invariably, a charismatic leader, or demagogue, takes control and becomes a tyrant. Because he speaks with the voice of the people, and because the voice of the people is sovereign, the demagogue is free to do what he wants.

Politics - Book I 

· Aristotle says that political association is the most sovereign form of association since it incorporates all other forms of association and aims at the highest good.
· The different kinds of associations that exist are founded on different kinds of relationships. 
· The basic unit of association is the household, the next is the village, and the ultimate association is the city, toward which end humans, seeking to attain the highest quality of life, naturally move. 
· Aristotle concludes, "man is by nature a political animal." 
· Only as part of a city can people fully realize their nature; separated from the city, they are worse than animals.
· Aristotle identifies the three kinds of relationships that make up the household: master-slave; husband-wife; and parent-child. 
· He also identifies a fourth element of the household, which he calls the "art of acquisition."
· some people are slaves by nature, while others are masters by nature. It is thus unjust to enslave, through war or other means, those who are not slaves by nature. 
· Though being suited to mastery or slavery is generally inherited, slavery is just only when the rule of master over slave is beneficial for both parties.
· Aristotle likens the relationship between master and slave to that between soul and body: the master possesses rational, commanding powers, while the slave, lacking these, is fit only to carry out menial duties.
· Aristotle examines the art of acquisition, which pertains to the satisfaction of basic needs, distinguishing between natural and unnatural acquisition.
· This securing of food, shelter, and other necessities is called natural acquisition because it is an indispensable part of the management of a household.
· Unnatural acquisition, on the other hand, consists of accumulating money for its own sake.
· In societies where trade is common, a monetary currency naturally arises as a facilitator of exchange. 
· The aim of exchange is the accumulation of such currency—i.e., the production of monetary wealth rather than the natural acquisition of goods.
· Much of Aristotle's political philosophy is based on the idea of teleology—that everything in nature exists for a specific purpose. 
· His Nicomachean Ethics, which in many ways parallels the Politics, argues that the end goal of human existence is happiness and that this happiness involves the human faculty of reason. 
· The Politics is largely an attempt to determine what kind of political association is best suited for securing happiness for its citizens.
· The interests of a polis and those of its citizens were seen as identical, since both city and man aimed for happiness. 
· Thus, the concept of an opposition between individual rights or freedoms and the laws of city or state did not exist in ancient Greece.
· Aristotle's belief that man can only become fully human when he engages in the political association of the city is a strongly communitarian view that would meet with heavy opposition from libertarian thinkers. 
· By asserting that man fails to fulfill his ultimate purpose when he is disconnected from the state, Aristotle is not simply arguing that the laws of the state should restrict man's freedom; he is arguing also that life has no value outside the confines of the state.
· His arguments in support of slavery are a bit confused and sometimes even contradictory, as he seems to attribute some amount of rationality to slaves while simultaneously denying that they possess any. 
· His argument rests on the idea that there exist "natural slaves," people who lack rationality and so cannot properly exercise their own freedom; it is beneficial for such individuals to be enslaved, since their master can supply the rationality that they lack. 
Book II

· He begins with an extended criticism of Plato's Republic, interpreting its main thrust to be that citizens should share in common as much as possible, including wives, children, and property. 
· The goal of this community is to achieve as much unity in the city as possible, but Aristotle counters that the city involves an essential plurality: different people must make different contributions, fulfill different roles, and fit into distinct social classes. 
· Aristotle disapproves of Plato's suggestion that men share the women of the city and that children be taken from their mothers at birth and raised collectively in state nurseries.
· By this proposal, no child would receive proper parental care, and the lack of family ties would render citizens less capable of showing friendship and love. 
· The problems people often associate with ownership of private property arise not from privatization but from human wickedness. 
· The solution is to share education, not property.
· In a final comment on Plato's republic, Aristotle notes that it is dangerous to leave the governance of the city entirely in the hands of one class. 
· Besides, Plato's system seems to deprive the guardian class, and by extension the whole republic, of happiness, thus defeating the purpose of association.
· Aristotle then details the faults he has found with Plato's Laws: 
· (1) Plato's proposed city requires a vast territory but makes no provision for safe relations with neighbors; 
· (2) generosity, like temperance, should be a guiding principle regarding wealth; 
· (3) Plato says that land should be divided into even lots and distributed evenly between citizens but makes no allowance for fluctuations in population; and 
· (4) Plato seems to want a politeia, or balanced constitutional government but ends up with an oligarchy.
· Aristotle turns his attention to existing constitutions and finds none that is wholly satisfactory. 
· He finds a number of problems with the much-admired Spartans' government: 
· (1) the system of serfdom leaves the ever-present danger of revolution; 
· (2) the undue freedom given to women presents many hazards, the worst of which is a dowry system that hurts the economy and the military; 
· (3) the Ephors, or overseers, are elected almost at random from the general populace; 
· (4) both Ephors and councilors are susceptible to bribes; and 
· (5) the state's two kings are not elected on the basis of merit.
· Aristotle seems to be misreading Plato almost intentionally, and he rarely levels criticism of any value. 
· One might defend Plato on a number of counts: 
· (1) Aristotle's claim that Plato's desire for as much unity as possible disregards the essential nature of the city is nonsensical, since Plato's ideal republic is strictly divided into three distinct social classes; 
· (2) Plato proposes only that wives and children should be shared in common by the ruling guardian class, so that children who grow up to be guardians are loyal to the state first and are not distracted by family ties. He makes no suggestion of eliminating family ties within the other classes; 
· (3) Only the guardian class is supposed to do without private property; and 
· (4) Plato's arguments for the happiness of the city are meant to ensure the happiness of the individuals within the city.
· Aristotle sustains a defense of private property. 
· Most of the theorists he attacks that seek to abolish private property do so with the intention of abolishing the greed and selfishness that accompany private property. 
· Aristotle argues that these vices result from human wickedness, not from the mere existence of private property. 
Book III 

· It is not enough to say a citizen is someone who lives in the city or has access to the courts of law, since these rights are open to resident aliens and even slaves. 
· Rather, Aristotle suggests that a citizen is someone who shares in the administration of justice and the holding of public office. 
· Aristotle points out that though citizenship is often reserved for those who are born to citizen parents, this hereditary status becomes irrelevant in times of revolution or constitutional change, during which the body of citizens alters.
· Aristotle suggests that a city is defined by its constitution, so that a change in constitution signifies a change in the city.
· One is a good citizen to the extent to which one upholds and honors the constitution. 
· Because there are different kinds of constitutions there are also different kinds of good citizens. 
· Perfect virtue, however, is the only standard for being a good man, so it is possible to be a good citizen without being a good man.
· Aristotle details the different kinds of constitutions that exist. 
· There are just constitutions geared toward bringing about well-being for all of their respective citizens, and unjust constitutions geared toward the benefit of those in power. 
· there are six kinds of government: three just and three unjust. 
· Just government by a single person is kingship, by a small group is aristocracy, and by the masses is politeia, or constitutional government, participation in which is reserved for those who possess arms. 
· The three forms of unjust government are perversions of the corresponding forms of just government: a kingship directed toward the sole interest of the ruler is a tyranny; an aristocracy directed toward the sole interest of the wealthy is an oligarchy; and a constitutional government directed toward the sole interest of the poor is a democracy.
· Assemblies of citizens made decisions in bodies whose modern equivalents are law courts and city councils, and these assemblies would rotate membership so that every citizen served a specific term. 
· The only aspect of this system that remains in modern times is jury duty.
· According to Aristotle, everything is made up of form—the essence of a thing—and matter—the actual physical composition of a thing. 
· Just as a bronze statue of Socrates has the form of Socrates and the matter of bronze, a city has a constitution as its form and a citizenry as its matter. 
· While the citizenry actualizes the concept of a city, it is a constitution that supplies this fundamental concept. 
· Aristotle thus views the city as an entity much greater than the simple sum of its citizens.
· It is important to note that Aristotle's conception of citizenship is elitist. 
· He draws a sharp distinction between those who perform the necessary tasks to keep the city running smoothly and those who govern these laborers and benefit from their toil. 
· Citizens must participate in the government of city and household, but they do not do any other work; the leisure they enjoy is made possible only by the continuing toil of those beneath them.
· Aristotle will ultimately argue that just government works best when the masses are allowed to participate. 
· That he believes possession of arms should be a condition for citizenship in such a constitutional government, however, further demonstrates his elitism
· Aristotle says that all constitutions are based on a notion of justice; this notion, however, varies between constitutions. 
· Oligarchs, for instance, maintain that it is just to grant benefits in proportion to a person's wealth, while democrats claim that all who are equal in free birth should be granted an equal share in the wealth of the city
· If the end goal of a city were property and wealth, then the wealthiest members would indeed contribute the most to the city, and thus they would deserve the greatest share of benefits. 
· Alternatively, if the end goal of the city were simply life or security, then all would be equal partners in this enterprise, and all would deserve an equal share of benefits
· If the governing body is allowed to determine what is just, then democracies, oligarchies, and tyrannies would then be just. 
· And though aristocracies and kingships may rule justly, these systems deprive the rest of the citizens of the honor of holding civic office. 
· Likewise, laws cannot be allowed to determine automatically what is just, since they may be formulated unjustly.
· Aristotle believes that a politeia can overcome many of these difficulties. 
· While each individual person may not be particularly commendable, the populace as a whole is less susceptible to error and should share collectively in the judicial and deliberative offices of government.
·  Aristotle answers the objection that government should be left to experts by saying that the collective populace is wiser than any individual expert, and more importantly, a better judge as to whether the people are being governed well.
· Aristotle asserts that justice is the end goal of politics, granting benefits in proportion to merit. 
· Merit is determined by one's contribution to the functioning and well-being of the city, but it is not entirely clear how one can determine who contributes the most toward these ends: separate arguments can be made in favor of the wealthy, the nobly born, the good, and the masses. 
· Kingship ranges from being a military commander to being the absolute sovereign in every matter. 
· Aristotle concerns himself particularly with the issues of this latter form, absolute monarchy. 
· A king is more adaptable than laws to particular circumstances, but a single person cannot possibly deal with all the city's affairs.
·  Further, a single individual is more susceptible than a larger body to corruption. 
· Given the vital need for impartiality, Aristotle considers a larger body preferable to a king (even if the king were to subject himself to impartial laws) in the making of day-to-day decisions.
· Aristotle's concept of distributive justice is based on a cold, practical assessment of an individual's value to society. 
· Aristotle believes that since people make unequal contributions to society (and hence are unequal), it is only just to grant them unequal benefits.
· Distributive justice raises two particular problems that Aristotle addresses in these chapters: 
· first, who is to determine what is just, and 
· second, who makes the most significant contribution to the well-being of the city? 
· If we place justice in the hands of the governing body, then even a corrupt or self-interested governing body would be just by definition. 
· In claiming all the wealth for themselves, the rulers of an oligarchy could defend themselves by saying that they are the governing body so their decision is just. 
· Aristotle's solution is to require, first of all, that the governing body include all citizens and that they govern in the common interest; and second, that the laws be well constituted and directed toward the general good. 
· That is, he favors a constitutional government, or politeia, that is subject to a fair and sovereign set of laws. 
· The law, claims Aristotle, should be the absolute sovereign, and the decisions of the government should only be made in those cases where the law is unclear.
· If the law is well constituted, this will ensure that, even if a corrupt government is in power, it cannot do too much damage.
· If the goal of the city is to ensure the good life for its citizens, it is far from clear how we could fix an objective standard to determine who contributes most to this goal. 
· Aristotle's solution is that, since all citizens take part in deliberative and judicial office, all citizens contribute equally.
Book IV 

· Aristotle defines democracy as a state in which the freeborn are sovereign, and oligarchy as a state in which the rich are sovereign. 
· In order to analyze the different kinds of democracy and oligarchy, Aristotle breaks the city down into nine constituent parts: 
· (1) farming class; 
· (2) mechanical class concerned with the arts and crafts; 
· (3) merchant and retailer class; 
· (4) hired laborers; 
· (5) soldiers; 
· (6) wealthy patrons; 
· (7) the executive,
· (8) the deliberative, and 
· (9) judicial branches of public affairs.
· Aristotle notes that a state with a democratic constitution is often a de facto oligarchy, and vice versa. 
· Normally, when people have wealth and hence leisure sufficient to devote a great deal of time to public office, states tend toward the more extreme forms of government in which officers, rather than the law, are sovereign.
· Aristotle's concern for the sovereignty of laws evidences the fact that laws in ancient Greece were far more permanent than they are in the modern world: there was no legislative branch of government and there were no amendments to constitutions
· Aristotle is obviously more favorable to aristocracy and constitutional government. Interestingly, however, he seems to favor aristocracy over constitutional government even though in Book III he suggests that constitutional government is probably the best alternative. 
· Here constitutional government is portrayed as a middle ground, giving favor to both rich and poor, between the corrupt alternatives of democracy and oligarchy. 
· Aristotle esteems aristocracy as superior to these three alternatives, as it is the only form of government that takes merit, as opposed to wealth, into account. 
· Of course, Aristotle has yet to present an objective standard that can be used to determine merit.
· In the case of politics, the middle class is the mean between the rich and the poor. In a city that consists only of rich and poor, the rich will feel contempt for the poor and the poor will feel hatred and envy for the rich. 
· The spirit of friendship that is so essential to a healthy city is made possible only by a strong middle class that holds no grudges and is not prone to factionalism.
· Aristotle points out that oligarchies fine the rich for not participating in the assembly, public office, law courts, army, and athletics. 
· The rich are thus encouraged to participate while the poor have no motivation to do so. 
· Democracies practice the contrary, paying the poor but not the rich for their participation in civic activities. 
· A mean between democracy and oligarchy would thus have to fine the rich and reward the poor in order to encourage both to participate. 
· Aristotle recommends, however, that some minor property qualification, like the possession of arms, be required for those wishing to participate in government.
· Aristotle summarizes his Nicomachean Ethics: "the truly happy life is one of goodness lived in freedom from impediments and … goodness consists in a mean," and he applies this concept to government. 
· Just as the idea that everything requires moderation is crucial to Aristotle's ethics, so too is it integral to his politics, as he argues the merit of empowering the middle class. 
· Rather than presenting a vague, theoretical suggestion, Aristotle backs up his argument with practical considerations: the middle class is the least susceptible to factionalism, to self-interest, and to hatred of other classes of society. 
Augustine

- Doesn’t like the classical concept of virtue

- Classical philosophers had astonishing vanity to think human beings could be virtuous on their own (quote he pointed out)

- Because we original sin, we cant accomplish anything without God’s help

- Because things are imperfect, corrupt, decay, these classical virtues are not all they are promised to be (Health) – we know everyone isn’t healthy all the time – susceptible to change in a bad way – as they age, they will become unhealthy

- Wisdom as a virtue – human beings have a very limited capacity for understanding the world – constantly trying to understand things but always coming up short – agony and anxiety of trying to do good things

- Classic virtues are fundamentally wrong headed

- The only reason we succeed is because of God’s grace

- We can’t ensure our own salvation

- Anything good we do, is because of God

Aquinas

- Most people should aspire and can achieve some kind of moderately happy life

- Interested in salvation – still thinks that we have capacities (given by God) to exercise them to our fullest extent

- Friendlier attitude to virtues

- Both (virtue) comes from God (especially Augustine)

- Important for King to rule

- Idea that there is a mild inconsistency (doesn’t think about practical politics, cares about principle more than anything else, never thinks about how it will actually affect a practical government)

- Takes monarchy for granted – according to Christian reasoning at time – this is what God wants 

- Lays foundation for Modern Democratic Thinking – for example -John Lock – will pick up (400 years later) and turn into an argument for a Liberal responsible government

- All the elements of a different kind of politics is found in Aquinas

- Politics should be about the public good – expands on Aristotle’s idea of politics

- Really abstract and not practical

- Tells us that people need to live in communities because communities provide moral guidance (starts off on Kingship) a lot like Aristotle in the politics

- Christian mind-set (people are flawed cause of original sin)

- Capable of being appropriately moral when we live in a community, rather than living as an individual

· Gives content that politics is about public good – they are ruled in their interest - rule is being conducted in interest of common good – not practical, so never actually tells you on a day-to-day basis of participation
Constant Article 

Two Liberties Ancient & Modern 

Modern: Personal Liberty 

· only be subjected to laws, not to be harmed by the arbitrary will of on or more individuals 
· Can have right of freedom of speech, property, movement without having to account for their motives
· Also have right to exercise influence on elections 
· Independent in private liberty; public life even in freest of states is limited in direct influence of the citizen 
· Public life is dominated because of:
· Size of a country decreases political importance to each person.
· States are much larger and 
· citizens political influence is “part of the social will which impresses its direction to gov’t”
· Abolition of slavery 
· No more free time because we have to work due to the abolition of slavery 
· Less time spent debating in the agora 
· Commerce is like war 
· Does not leave, in men’s lives, the intervals of inactivity 
· Commerce precedes war now (modern day)
· Both are different means of achieving the same end: getting what the individual want 
· However now individual liberty guarantees this 
Ancient Liberty: Political Liberty/Public Liberty 

· collective freedom supported by active and constant political participation in collective power 
· “men were like machines, cogs in a wheel, regulated by law” 
· Liberty was in exercising collectively, direct & deliberate in the agora 
· Liberty = collective freedom 
· They were all free to debate publicly 
· No notion of individual liberty (i.e. Couldn’t choose their own religion because they would get shunned out of society)

