Lecture 1
· The Trial and Death of Socrates
· Socrates lived during the pinnacle of power in Athens
· Questions
· What or who is Plato defending?
· What are the charges/accusations against Socrates?
· How does he defend himself against charges?
· What value should we place on someone who lives by their convictions, defies death in defense of justice?
· Is it better to tell the truth or lie?
· Is truth-telling worth risking our lives?
· How should society deal with those with unorthodox or radical views?
· Can you imagine a situation in which you would feel that it’s worth dying than to compromise your convictions?
· Around age 20, he became a student of Socrates
· Most famous student was Aristotle
· Satire
· Athens
· City or city state
· Ancient world was dominated by city states
· Cities that were so powerful that they evolved into empires
· Very small community
· 300,000 -400,000 people
· Size of Ottawa
· Where people could meet and socialize together
· Most people were obligated to get involved in politics
· Mandatory for civilians
· Population divided into three groups
· Slaves
· No concept of racism prior to the 17th century 
· Legal or constitutional (from Europe)
· Slavery is a waged labour relationship
· Have to work
· If your city state is captured you could be a slave
· Could be free as a slave
· ¼th of population
· Resident foreigners
· Metics
· Traders
· Citizens
· 1/8th of the population
· All males
· No females
· Considered people with disabilities
· Can’t reason like men can
· The polis of Athens: Political/Democratic Institutions
· Governing Bodies
· Ecclesia (Assembly)
· Demes
· Generals
· Essential Governing Bodies
· Boule (Boulai) – Council of 500
· Courts
· Not like today: popular control over officials & law itself
· Duties/powers
· Render judicial decisions
· Civil, criminal, laws themselves (constitutional) & on decisions of council or assembly
· Legislative & oversight
· Tremendous control over public officials before & after election to public office
· Public appointments examine, veto
· Public officials: review
· Public accounting: special audits of public funds
· Members (jurors) – Very large
· Between 200 & often as many as 500, sometimes larger
· Any Athenian 30 years old = both judge and jury. Law = proper rule
· Judges/Chief magistrates/ presiding officer of court
· 9 annually elected ‘Archon” or magistrates (judges)
· Litigation
· Parties obliged to present cases in person
· Court voted first on question of guilt
· Then, if guilty verdict, upon penalty to be assessed after each party proposed punishment deemed just
· Decision of court was final – no system of appeals
· Socratic dialogues: General structure
· Socratic dialogues tend to have a similar structure
· Try to identify this structure
· I’ll give you 2 steps
· 1. Long introduction
· 2. Socrates finds some excuse to demand an explanation whereupon his interlocutor gives examples
· Why is it so important for Socrates to know what piety is?
· 4 dialogues
· Euthyphro – worried S faces preliminary hearing
· Apology – Socrates speaking in court
· Crito – in prison
· Phaedo – Socrates conversing with friends on last day
· Opening scene – Euthyphro
· Time: 399 BCE
· Place King-archon’s court – who is this?
· Characters: Euthyphro, Socrates
· Socrates uses meeting to find definition of piety/impiety
· Ethyphro claims “accurate knowledge of all such things”
· That is, “knowledge of the divine”
· Socrates very interested in learning the piety
· Why does Socrates want to know meaning of piety?
· Charged with impiety, wants to respond to Meletus
· To escape indictment
· “If, Meletus, you agree that Euthyphro is wise in these matters, consider me, too, to have the right beliefs and do not bring me to trial.” (5b)

Lecture 2
· Socrates: Tell me then, what is the pious, and what the impious
· Euthyphro: Answer #1 – gives examples of piousness
· Socrates: Reply #1: doesn’t want “one or two of the many” examples but “the form itself that makes all pious actions pious”
· Rest of dialogue: devoted to search for definition
· Euthyphro is taking his father to trial for murder
· A murderer who kills a murderer is still criminal
· Duty as a son vs. duty to justice
· Socrates wants to know the definition of piousness
· To defend himself in trial and to defend his beliefs
· Euthyphro gives examples of what piety is
· Socrates needs the one definition – true definition of what piety is
· Form = eidos=idea, but also definition, rule
· Typical of Socrates – search for universal standard, rule
· Euthyphro: What is dear to the gods is pious, what is not is impious
· Splendid, Euthyphro! You have not answered in the way I wanted. Whether your answer is true I do not know yet, but you will obviously show me that what you say is true.
· Euthyphro: Certainly
· Socrates: …let us examine what we mean. An action or a man dear to the gods is pious
· Euthyphro Answer#2 piety = what gods love/god-beloved
· Socrates: Reply #2: problem: gods “are in a state of discord… at odds…enmity with each other”
· Gods contradict each other: same thing is both loved & hated, same thing is both pious & impious
· Since gods contradict each other, therefore we can’t conclude that piety = god-loved & impiety = god-hated
· Has to be better explanation of what’s pious
· Socrates: convinces Euthyphro that piety = god-loved because it’s pious
· But what makes piety loveable?
· Socrates: is the pious loved by the gods because it is pious, or is it pious because it is loved by the gods? (10a, p.11)
· Either you loving the gods or the gods loving you
· Convinces Euthyphro something is loved because it is pious
· Makes a distinction
· Something being loved and something/someone loving it
· It’s not due to something being loved (the very act of loving it) that it’s pious – so what explains its piety?
· Back to square one
· Needs new explanation for why something is pious
· Need new definition for piety
· “It is not loved by those who love it because it is being loved, but it is being loved because they love it…” (10c)
· The gods love something because it is pious (holy)
· Why do the gods love it? What is it about it that it’s loved?
· Therefore god-beloved is not the same as piety – these are 2 different things (10d-11e)
· Socrates: It is not loved by those love it because it is being loved, but it is being loved because they love it?
· It’s not just because the gods love something that it’s pious – “the very fact of being loved” (10e)
· They love it because it’s pious – loving it is based on some criteria, standard, definition of piousness – that’s why its loved
· The very fact of a god (ex. Zeus) loving something does not make it holy
· So Socrates: is looking for those criteria, rules, definitions or “forms” of piousness that make the gods love it
· I think this explains the very complex argument in 10b-12
· Being loved, being carried, being led, being seen, is not the same as loving, carrying, seeing
· “Tell me whether that which is being carried is being carried because someone carries it, or for some other reason.”
· Euthyphro says: for no other reason
· Socrates says: for spome other reason – we love, carry, lead, see for some reason – what’s the reason?
· Socrates: “it is of a nature to be loved” – Socrates: wants clarity on the nature of piousness “what pious is” because that explains why we love it (11a)
· Euhyphro 10a-11d
· 1. Because (for the reason that) it’s pious
· Is the pious (thing/action) loved by the gods (god-beloved) because it is pious? (10a)
· Is it god-beloved because it’s pious?
· Is it loved because it is of a nature to be loved
· Or, 2. Because (for the reason that) it’s loved/god-loved
· Euthyphro
· I: 
· God-loved because it’s pious
· 1. The gods love pious things
· 2. All red things are pious
· 3. Apples are red
· 4. Therefore apples are pious
· C: So gods love apples
· Apple is loved because it’s of a nature to be loved (red)
· It is  being loved because they love red stuff
· What the gods love (apple) is explained/determined by what is pious (red stuff)
· Socrates wants to know what the nature is that makes the god-love the pious
· II
· Pious because of getting loved
· 1. If the gods love something, it’s pious
· 2. The gods love apples
· C: so, apples are pious
· It is of a nature to be loved because it is loved
· Loved because it is being loved
· The very act of gods-loving it makes apple pious
· Socrates is defending the first example (ideology)
· If there is a subjective meaning of piety then it is not the actual meaning of piety
· Can’t be charged with impiety since Meletus is doing same thing
· Read the rest of the Euthyphro
· What other definitions of pious are discussed
· Do they come to any agreement on a y other definition of piety?
· How/why is dialogue connected to others?
· What does Socrates do with this logic?
· What’s the point of conceptual clarity?
· The Trial of Socrates: Plato’s Apology
· Version of what Socrates: said in court facing prosecution
· Main defense of his speech
· His estimation of correct penalty
· Final address to jurors after condemnation to death
· Date single day, 399 BCE, open court, jury 500
· Place: Athens, Archon’s Court
· Prosecutor: Meletus (Euthyphro 2c, 3a)
· Judgment; guilty by very small margin:
· Acquitted had 30 jurors voted differently
· Punishment: death by poison (hemlock)

Lecture 3
· Charges
· Socrates creates “new gods while not believing in the old gods” or “improvising about the gods”
· Apology
· Socrates is guilty of corrupting the young &
· Not believing in the gods in whom the city believes, but in other new divinities
· Why was Socrates brought to trial?
· Studies “things in the sky and things below the earth”
· Not believing in the gods
· Making the worse argument into the stronger argument
· Spread false information
· Teaching these same things to others
· Socrates tried for 
· Impiety: no due reverence for religion (capital offense)
· Couldn’t have been prosecuted just for private heretical opinions – must have been made opinions know to public
· Taught them to students: pernicious teaching
· Knowingly spreading false information
· Making weaker argument defeat stronger & teaching to others
· 2nd Charge serious
· Accused of pernicious teaching (causing great harm)
· Youth corrupted by heretical teachings = crime of impiety
· Teaches falsehood about gods
· Knowingly spreading false, wicked, harmful information
· Mystery – pernicious teaching – crime of impiety
· But why of 2-dogenz pages, only two or three concerned with impiety?
· Bulk of dialogue: defense of method
· Question, find logical fallacies with wise/reputable
· End of dialogue – says he’s being executed for method
· So, real sting of accusations not religious but
· The charges concern his way of his life 
· Questioning people (especially wise people)
· Moral & political implications of teaching
· What’s going on here?
· Seems to deliberately incite jury, not disprove charges
· Did Socrates want to die?
· Inciting jury, making him angry
· Identifies “two kinds” of accusers 
· Earlier accusers: lies, slander, rumour, gossip
· More recent/later accusers (Meletus) - 2 charges
· 1. Reply to “earlier accusers”
· A. Telling the truth/plain speaking
· B. Not a teacher
· C. Invokes Oracle of Delphi
· 2. Reply to Meletus (from 24b –m end)
· a. Corrupting young 24b-26
· Heresy (26 - ?)
· Begin: promise to tell “whole truth” in plain speech (17a-18a)
· 1. Earlier accusations = real underlying reasons for trial	lying, rumour, gossip, malicious slander on reputation 
· More difficult to address false impression of years of character assassination
· Knows task is hard: some critics are anonymous – “flight with shadows” (18d, 19a-b)
· People have been spreading rumours about him
· Enormous weight of ethical form of life: wants to tell truth
· Wants to defend his beliefs
· Questions possibility of speaking truth to large audience easily swayed by emotion
· Beings defenses against slander – Read 19b
· Considers accusation/slander that “Meletus trusted” when drew up indictment: teaching falsehoods
· Denies being Sophist – teacher for money (19-20)
· No knowledge, expertise perfecting human/social virtues
· If not pernicious teaching, what is source of accusations, slander, attack on reputation? (20d-21e)
· Socrates: What caused my reputation is none other than a certain kind of wisdom” (20d)
· Incurred resentment because of this wisdom
· Resented about having wisdom
· What kind of wisdom?
· Sign from god: calls as witness god at Delphi
· Very controversial – already accused of heresy, angers jury
· Story of Chaerephon: asked the Oracle whether anyone was wiser than Socrates
· Pythian priest responds: no-one
· Socrates wanted to know why: asks the wise about wisdom
· Senate gets angry because he calls God his witness
· Why is Socrates wise?
· Because he’s aware of own ignorance? (21b-d)
· Others think they are wise without being so
· While others think they know that which they do not know, Socrates doesn’t think he knows what he doesn’t know
· Read 21d-22 “I am wiser than this man”
· God-given duty to “go to all those who had any reputation for knowledge” & examine them (22a)
· Result: those claiming wisdom are not (21b, 22-23)
· Unpopularity: started when testing others’ claims to know
· Most deficient: those with highest reputation for wisdom & knowledge of particular expertise
· Politicians, poets, writers, craftsmen
· Because of excellence at their own pursuit, each claimed great wisdom in general – “in other important matters”
· Socrates: error that “overshadowed” their wisdom (22d-e)
· Says he acts in service of Delphic god: 23b
· “so even now I continue this investigation as the god bade me – and I go around seeking out anyone, citizen or stranger, whom I think wise. Then if I do not think he is, I come to the assistance of the god and show him that he is not wise. Because of this occupation, I do not have the leisure to engage in public affairs to any extent…”
· This ethical life: “heavy burden” (23a-c) (also Crito 54b)
· Trumps leisure, public life, reputation, wealth, family
· Feels compelled to fulfill what he sees as higher duty: truth, even at risk of poverty, unpopularity, death
· This ethical form of life is reason for notoriety
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· Apology: Summary 1st line of defense
· Resentment: not pernicious teaching, impiety, but
· Accusers won’t admit to protecting reputation
· Anger: pretending to know when ignorant (23d-e)
· Believes rumours, gossip, false accusations due to unorthodox beliefs – based on an ethical way of life
· A. duty to speak truth
· B. Method: calling into question other people’s wisdom understanding about world around them
· Ethic Socrates defends:
· Practice: question fundamental beliefs, expose ignorance
· Willing to pay ultimate price: ethic upset people
· Sees his death as an unfortunate consequences
· No choice
· Duty he needs to carry out
· So charges brought against him
· Ethical form of life made him unpopular – what’s on trial
· Apology – 2nd line of defense
· Cross-examination of Meletus (24c-25c)
· Socrates: Tell me… who improves our young men?
· Meletus: all institutions, laws “improve” but Socrates alone corrupts
· A. Not in best interest to corrupt young
· No-one intentionally makes others bad
· Better to live in a good community, So,
· Either influence is not bad or bad influence unintentional
· #2. Reply to charge of Impiety
· B. Exposes contradiction in M’s argument (25b-c, 27b-d)
· Socrates accused of atheism
· Reply: belief in “other new divinities” implies piety
· Irrelevant whether old o new gods
· “…You state that I do not believe in gods and then again that I do, since I believe in divine beings…” (27d)
· Conclusion:
· Exposing weak arguments, contradictions, reveals real reasons for trial: “slanders & envy of many people” (28b)
· “You must have made this deposition, Meletus, either to test us or because you were at loss to find any wrongdoing of which to accuse me.” (27e)
· Canada wants to make sure Non-Profits are following the rules
· Unions getting special audits
· Only left wing organizations being audited
· There’s another reason they’re being audited
· It’s these “other” reasons that Socrates wants to talk about
· Some people thought that Socrates was an enemy of Athens
· Socrates didn’t think he was an enemy of Athens
· Should we fear death?
· Compromise beliefs to save our lives?
· A. Does Socrates regret a life that put him “in danger of death”?
· Why must we “face danger” without risk or “fear death”?
· 1. Belief I rightness of action
· 2. By command
· B. Compromise beliefs for self-preservation/life?
· Acquittal, exile, flight, fine – on condition of stopping practising philosophy, examining self/others? (29c, 36-38)
· Socrates: higher moral imperative – something worth more than
· Wealth, family, recognition, honour, participation, life
· What’s the most important concern?
· “…If I say that it is impossible for me to keep quiet because that means disobeying the god, you will not believe me and will I am being ironical. On the other hand, if I say that it is the greatest good for a man to discuss… those things about which you hear me conversing and testing myself and others, for the unexamined life is not worth living, you will believe me even less.” (Apology, 38a-b)
· Apology – Verdict & sentence
· How does Socrates respond to verdict?
· What does he recommend as an appropriate sentence & why?
· How does he respond to sentence?
· If you want to fight for justice, you shouldn’t live a public life (EXAM QUESTION)
· Plato Crito & Phaedo
· Crito
· Socrates: Serence, 2 days before death
· Crito distraught trying to arrange escape
· Crito: pleads with Socrates to escape – why? Socrates refuses – why?
· What does Socrates say to Crito?
· Fearing death is another example of thinking you’re wise, when you are not
· Phaedo (Death Scene)  (114d-118)
· Friends visit Socrates in prison on last day
· Topic of conversation: the soul, its immortality
· Crito asks whether Socrates has any instructions – reply?
· Attitude to prison guard & friends
· What are his final words? What do they mean?
· The Trial of Socrates
· Crito & Phaedo
· Socrates’ virtuous activity: Why do it if the risks are so great?
· Benefits the ‘self’: worth more than money or life itself
· Not care of self as politician, entertainer (poet) or business person
· Not caring for my life – may need to risk your life
· Not for wealth, honour, opinion
· But caring for myself as a soul
· Benefits the city
· Prepared to die rather than silence or compromise political beliefs – for something higher than the law of the state he defies
· Story is quite familiar to us: Ghandi, Mandela, and Dr. ML King Jr.
· Anyone who stands for justice against prevailing politics of city or country, in a sense, follows the footsteps of Socrates
· Is dying the same thing as being silenced?	
· Find out answer
· Refuses to be silenced but he accepts death
· His followers see his death as a form of being a martyr
· His followers pick up his legacy
· Exam
· Reading comprehension
· 3 parts
· Part 1 : Multiple choice – 8 questions (1 point each)
· Part 2: Key word fill in the blank (1 or 2 sentences)
· Part 3: Essay (one of the questions has already been given)
· Some reference to the four dialogues, mentioning sentences or scenes
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Aristotle’s Politics
· (Why) do human beings need government?
· Political association, community
· What’s the purpose of a political community (state)?
· In what is the state’s authority constituted/founded?
· In what is the state’s authority constituted/founded?
· Why do we create, live in, political communities?
· What’s the best possible kind of government?
· Do we need any sort of special talents to participate in politics?
· Can we govern ourselves (have gov’t) if we’re not free or equal?

· Aristotle: Historical context
· Born: 384 BCE, Stagira, Macedonia (now north Greece) father 
· Aristotle writings
· Prolific – all branches of knowledge
· Astronomy, biology, dreams, logic, memory, meteorology, metaphysics, poetics, physics, rhetoric, sleep, the soul
· Political writings: Nichomachean Ethics, Politics (350 BCE)
· Significance of Aristotle’s writings: 6-13th century
· Ibn Sina (Avicenna) 980-1037
· Ibn Rushd (Averroes) 1126-1198
· Commentaries – profound – studied all over Europe
· St. Thoma Aquinas (1225-1274)
· 13th-17th century: influenced Renaissance political thought, and opposed by Descartes, Hobbes and Locke
· Aristotle
· Book I – household, village, polis
· 1. “man is by nature a political animal” 1253
· 2. Concept of nature
· 3. Household, village, polis
· A. What are they, how do they differ
· B. Purpose?
· Book II: what form of political association is best?
· A. Reply – Plato’s Republic: “extreme unification”
· 7 objections to common property
· B. Best system of property?
· Should use & ownership both be common? Eg land & crops
· Private ownership, common use
· Common ownership, private use
· Common ownership, common use
· For Aristotle what’s the best system of property?
· Aristotle’s Politics
· Why are humans political animals?
· Every polis is an association & every association is aimed at some good (purpose or point)
· How is political association different form other kinds of association (like the family)?
· To answer, Aristotle considers parts of the whole” “the elements of which a  city is composed”
· Considers polis “in the process of [its] growth”
· Natural culmination of earlier associations
· Natural impulses lead humans to create associations
· What’s nature, or natural?
· Definition of nature, natural
· “…the nature of things consists in their end or consummation. For what each thing is when its growth is completed we call the nature of that thing, whether it be a man or a horse or a family.” 1252b27
· Purpose, aim, end, goal for which something is made/done
· Teological worldview (teleology, telos)
· Study of ends, purpose, goals – identify essential qualities of something in the light of what are assumed to be its outcomes.
· Idea: outcome provides meaning for all that has happened
· Aristotle’s Politics
· Teleology/Nature
· Explanation of thing is found
· Not from what it has developed (origin)
· But into what it becomes (destiny)
· Nature of polis seen not in origin but destiny
· For humans, nature is our potential, disposition
· 17th century: nature is origin, not destiny
· Theorists like Hobbes, Locke argue that the nature of a state is a hypothetical 
· Why are humans political animals?
· 1st form of association: household/family 1252a24-1252b2
· 2 natural human impulses = “2 elementary associations”
· 1. Reproduction, male/female
· B. self-preservation/common interest, master/slave
· = 2 unions “those who can’t exist without one another” 
· = :first form of association” = household/family
· Purpose: “satisfaction of daily recurrent needs.”
· 2nd form of association: village 1252b17
· Purpose: “something more than daily recurrent needs.”
· Composition: collection of households
· Why are humans political animals?
· Final/perfect association: polis
· Composition: several villages 1252b27
· Purpose: Good life (happiness, eudaimonia)
· “While it comes into existence for the sake of mere life, it exists for the sake of a good life. For this reason every city exists by nature, just as did the earlier associations [from which it grew]. It is the end or consummation which those associations move…” 1252b27
· READ 1280A25 “…the end of the city is not mere life; it is, rather, a good quality of life. Otherwise there might be a city of slaves, or even a city of animals; but in the world as we know it any such city is impossible, because slaves and animals do not share in happiness nor in living…”
· Purpose of polis? Life or good life
· A. not “mere life” self-preservation, protection, economy
· “mutual defense against all injury” 1280a25
·  Prevent “mutual injustice”/harm 1280b29 (I.e Hobbes view)
· Common interest = purpose of oikos, village 1280b29
· B. “Thus the purpose of a city is the good life, and these institutions are the means to that end.” 1280b29
· “good quality of life” = self-sufficient & not isolated
· Includes family, friends, good laws, justice
· “a share in the benefits of political association” 1253a25
· Why are humans political animals?
· “From these considerations it is evident that the city belongs to the class of things that exist by nature, and that man is by nature a political animal, He who is without a city [political association], by reason of his own nature and not of some accident, is either a poor sort of being, or a being higher than man [1253a25 “either subhuman or superhuman” or “either a beast or a god”]. He is like the man of whom Homer wrote in denunciation: ‘clanless and lawless and hearthless is he’.” [no family, no law, no home’. 1253a2
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· Questions
· What’s the purpose of polis? III-1278b15
· Why do we need gov’t (political association)?
· Definition of constitution or politeia
· What’s a city?
· What’s a citizen? Book III
· Various types of rule/constitution III – Ch. 6-7
· What qualities are needed to rule?
· Good man, good citizen, good ruler
· The best possible kind of constitution? 1295a25, 1323a14
· What’s the best possible kind of government?
· Why are humans political animals?
· Human beings are political animals
· Outside polis: “solitary piece in a game of draughts”
· Game-piece/player has identity in relation to game
· Outside game played: meaningless
· Likewise: individual outside polis – no purpose
· So, “the city is prior in the order of nature to the family and the individual.” 1253a7-1253a25
· Context of political community
· Defines identity & morality (right, wrong, just, unjust)
· Community-based, context-dependent morality, justice
· Who lives outside a city, isolated from law & justice?
· READ 1253a25
· Importance of language/logos
· Polis = social setting where we deliberate, argue, decide what kind of society we want to live in 1253a7
· Language makes us different from other social animals
· “It is thus clear that man is a political animal, in a higher degree than bees or other gregarious animals. Nature… makes nothing in vain; and man alone of the animals is furnished with the faculty of language.”
· Language is not just “the mere making of sounds”
· “…language serves to declare what is advantageous & what is the reverse, & it is the peculiarity of man, in comparison with other animals, that he alone possesses a perception of good & evil, of the just & the unjust… & it is association in these things which makes a family & a city.”
· Aristotle’s Politics: Why are humans political animals?
· We can’t excel, live, in isolation
· Social imperative: family, fellow citizens, friends
· Good life: realize full potential for virtue = excellence of character (moral/ethical, intellectual)
· Polis: where we become fully rational, moral
· Outside this context – no morality (see Machiavelli)
· Can’t realize full human potential/excellence outside political community which allows us to deliberate a vision of what is good and just
· Why are humans political?
· Not that we can only survive in a polis but
· Can only really actualize full human potential for excellence in a polis, public place, deliberative community
· Political animals because we can only live the best life within a political space
· Good life – not for individuals radically separated from societies
· Definition of constitution (politeia)
· Organization, arrangement, association
· “a way of organizing the inhabitants of the city” 1274b32
· “the organization of a city in respect of its offices generally” 1278b6
· “an arrangement in regard to the offices of a city” 1290a3
· An association 1276b16
· Particular office which is sovereign
· “…the civic body is the constitution itself.” 1278b6, 1279a25
· E.g. in democracies, demos, oligarchies, oligoi
· A way of life? 1295a34-1295b13
· “A constitution is the way in which a city lives.”
· E.g. city of free men (equals & peers) or slaves & masters
· What is a city? What is a citizen?
· City = a certain number of citizens 1274b32
·  A form of association of citizens in a constitution 1276b1
· Association of free citizens 1279a8
· Definition of citizen 1275a19-1276b1
· Depends: kind of constitution 1275a33
· A’s definition = citizen of democracy
· “those who share in holding of office” 1275a19
· “Those who share in administration of justice & holding of office”… “deliberating & judging”
· “…one who is entitled to share in deliberative or judicial office is thereby a citizen of that city, & a city, in its simplest terms, is a body of such people adequate in number for achieving a self-sufficient existence.” 1275b13
· Right & Wrong/Defective Constitutions
· “…When constitution of city is constructed on the principle that its members are equals and peers, citizens should hold office by turns.”
· “Those constitutions which consider the common interest are right constitutions… Those constitutions which consider only the personal interest of the rulers are all wrong constitutions, or perversions of the right forms. Such perverted forms are despotic; whereas the city is an association of freemen.” 1279a8
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Exam Review
· Thursday oct 9
· Format:
· Multiple choice
· Key word
· 1 essay
· Material: Aristotle Politics
· Books 1-3, Not 5-7
· Book 4 – everything except 1288b10, 1288b21, 1288b39, 1289a11, 1289b27
· Good man vs good citizen: - 1276b16 – 1277b30
· Slavery 1252a24, 1253b1-1255b4
· Aristotle,  Politics
· Good man, good citizen, good ruler 
· Read book 3, Chapter 4, 1276b16-1277b30
· Is there a difference between a good man citizen and a good man?
· Citizen = Only certain people
· Various types of rule/constitutions
· Classification of Political Systems – Book 3, Ch. 7-9
· How Rule is Conducted
· Rightly formed (1279a25)
· View to common interest 
· Association of free
· Kingship (Monarchy)
· One man of outstanding excellence
· Aristocracy
· Few men of outstanding excellence (“the best”)
· Polity Constitutional Government
· People at large: majority
· Perversions (1279b4)
· Personal interest of ruler
· Despotic, wrong
· Tyranny
· “Government by a single person directed to the interest of that person.”
· Directed 
· “directed to the interest of the well to do”
· Democracy
· “directed to the interest of the poor/who are without much property”
· Not necessarily the majority
· Democracy today
· A system in which the majority rules
· Who should rule? What rule is the most just?
· “What body should be sovereign in the city?” Which one of these is the most just? From 1281a11
· People at large? (the many)
· Better sort/experts or wealthy? (the few)
· The one who is best of all?
· Aristotle’s answer: from 1281a11 concluding 1282a41
· Don’t read 1280a7, 1281a2, 1281b38, 1282b14, 1281a23, 1282a32 (Ch. 11)
· Don’t read Ch. 12 (1282b14, 1283a3)
· Classification of Political Systems
· How is Aristotle’s typology different than modern notions of government?
· Book IV, 1290a3-1290a13
· Seems to recognize all types:
· “There must therefore be as many constitutions as there are modes of arranging the distribution of office according to the superiorities and different parts of the city.” 1290a3
· Seems to favour ‘properly formed’
· Book IV, 1295a25-1296b2
· The ‘mean’ = the best constitution – from 1295a25
· What’s “the best constitution and the best way of life for the majority of cities and the majority of mankind”
· The best way of life consists in a mean or middle type
· Best constitution/way of life = one in which the majority is neither very rich, nor very poor
· Rich: unwilling/ignorant how to obey: no habit of obedience
· Poor: unwilling/ignorant how to rule: only know how to obey 
· Best = city of equals & peers – see 1295b13
· 1295b13 Friendship
· Result: not a city of freemen but masters and slaves
· “Nothing could be further removed from the spirit of friendship or of a political association. An association depends on friendship – after all, people will not even take a journey in common with their enemies. A city aims at being, as far as possible, composed of equals and peers, which is the condition of those in the middle, more than any other group. It follows that this kind of city is bound have the best constitution…”
· Therefore: “the best from of political association is one where power is vested in the middle class, and secondly, that good government is attainable in those cities where there is  a large middle class…”
Lecture 8
Ancient schools of thought
· Goal: ataraxia (apatheia): tranquility, happiness – How to get
· 1. Epicureanism – hedone – pleasure
· Live modestly, know the world, limit desires
· Politics: retreat, withdraw, live acc to customs, laws of society
· 2. Scepticism – epoche – doubt/suspend judgment/belief, retreat
· 3. Stoicism – by far most popular – politics: do not pot out
· Good is self-control, what is in our control
· Live according to nature (telos) – primary ethical injunction
· Philosophy as a central piece of ethical life
· Ethics: practical (not logic/contemplation for its own sake)
· Philosophy – a practice of the self
· CVIII, p. 211 “practical application” – “pursuit of happy life”
· Seneca, Letters From a Stoic
· Lucius Seneca (b. 4 BCE – d. 65 CE)
· Father : high-ranking public administrator
· Rose rapidly to prominence in Rome : courts, politics
· Famous celebrity author, tutor to future emperor Nero
· With accession (54 CE) 8 years unofficial chief minister
· Early years: “period of sound imperial government, for which…main credit must be given to Seneca.”
· Retired from public life, devoted last year of life to writing, 
· Eg Letters: Lucillius Junor – high-ranking civil servant
· 65 CE – compelled by Nero to commit suicide (plot against Nero, might have resulted in elevation to throne)
· What’s the politics here?
· 1. Ethics woven to public duty: self-situated in larger community
· Taken for granted: public participation 
· Conservative? Apology for existing order? Practical consequences = follow customs, laws of society
· 2. Focus of political thought: public virtue/moral philosophy
· Not political institutions
· Advice: wisdom, virtue, manners: self-control, modesty
· 1. Physics grounds ethics (LXV, 118-124)
· Everything in universe composed of
· A. Matter
· B. Cause (god, divine reason, creative reason, divine power)
· World is organic whole, we are all members
· Organic – informed by actively forming principle: supreme providence – various descriptions
· Creative reason, soul, reason, spirit, divine spirit, god(s)
· This spirit is force inside all us, directs us
· Whatever happens: orchestrated by nature for good of whole – coherence of overall harmony, divine providence
· Humans nature is rational = duty to live according to nature
· Motto: “live in accordance with nature” (V. p.37, XLI, p.89)
· What’s peculiar to humans: Creative reason, divine spirit
· “resides within us”, “guards us & watches us in the evil & good we do” XLI, 86-89
· “his spirit, and the perfection of his reason in that spirit. For man is a rational animal. Man’s ideal state is realized when he has fulfilled the purpose for which he was born. And what isit that reason demands of him? Something very easy – that he live in accordance with his own nature.” (p 88-89)
· Stoic duty:
· Resign oneself completely, without complaint
· Do not set too high value on what comes by fortune (luck)
· Duty to others, friendship, “craving for society”
· Today:
· Reason/national nature = self-interest, moral egoism
· Stoicism: 
· Reason implies duties, kindness to others, political participation
· Not to self alone
· “Do I give you the impression that I advocate a life of inactivity?” VIII, p.44
· “distaste for solitude…craving for society…seeking friendship” IX, p.52
· Duty to others, friendship, “craving for society”
· “No one can lead a happy life if he thinks only of himself and turns everything to hiw own purposes. You should live for the other person if you wish to live for yourself. The assiduous and scrupulous cultivation of this bond, which leads to our associating with our fellow-men and believes in the existence of a common law for all mankind…” XLVIII p.96
· “The person who has run away from the world and his fellow-men…is not ‘living for himself’, but for his belly and his sleep and his passions – in utter degradation, in other words. The fact that a person is living for nobody does not automatically mean that he is living for himself.” LV p. 107
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· Public duties: Praise for public figures: role models
· Many references to mythical & famous politicians, leaders, public figures, military heroes – men of principle & courage
· LXIII, p. 113, LXXVII, p. 128, LXXXVI, p. 144-5; CIV, p. 192-4
· “We need to set our affections on some good man & keep him constantly before our eyes, so that we live as if he were watching us & do everything as if he saw what we were doing.” XI, p.56
· “Associate with people who are likely to improve you. Welcome those who you are capable of improving. The process is a mutual one: men learn as they teach.” VII, p. 43
· “The man you should admire & imitate is the one who finds it a joy to live & in spite of that is not reluctant to die.” LV, p. 105
· Hegemony of reason
· Divine power descends into body of elevated, well-regulated soul XLI, p.87
· A natural self
· Governed by reason
· Ability to see, love, be guided by spirit, cosmic order, creative reason, god
· Obstacles to natural potential: Desire things not in our control
· Passions, emotions, uncontrolled pleasure, luck
· Examples
· Cruel games VII, p.41; holiday celebrations XVIII, p.66
· Illness, physical suffering, interruption of pleasure, fear death, lots of text eg. LXXVI, p. 124; LXXVIII, p. 132-133
· “Craving attention, not improvement” V, p.36
· Seeking pleasure in “majority’s approval” VII, p.44
· False opinions about the good XVI, p.65
· Desiring wealth, money, power – lots examples, like p.94
· Expecting good luck
· Solutions: Self-Control
· Self-mastery, self-discipline, self-abnegation, self-scrutiny, self-regulation (XVI, p. 63-64)
· Self-examination XL, p. 85; self-restraint CV, p. 194-197
· Training, discipline, “constant daily practice” XL, p. 86
· Free self from passions (e.g. CV, p. 195)
· Limit desires – cease hope V, p.38; VII, p.44
· Accept new day with joy XII, p.59
· Resign self to events outside control
· Seek 4 cardinal (basic) virtues (see XC, p.176)
· Justice (fairness)
· Self-control (moderation, restraint)
· Moral insight (wisdom)
· courage
· Limit desires, cease hope
· “Limiting one’s desires actually helps to cure one of fear. ‘Cease to hope’, […] ‘and you will cease to fear.’…they are bound up with one another, unconnected as they may seem…. Fear keeps pace with hope… both belong to a mind in suspense, to a mind in a state of anxiety though looking into the future. Both are mainly due to our projecting our thoughts far ahead of us instead of adapting ourselves to the present. Thus it is that foresight, the greatest blessing humanity has been given, is transformed into a curse. Wild animals run from the dangers they actually see, and once they have escaped them worry no more. We however are tormented alike by what is past and what is to come.” V. p.38
· Solutions: Self-Control
· Avoid excess, seek modest, healthy living
· Don’t get drunk, LXXXIII, p.143, plain food, simple clothing, shelter (VIII, p. 45-47, XVIII, p.67, XLVII, p.94)
· Practice poverty – no fear if it happens XVIII, p.67-69
· Conform to “conventions of society” V, p. 37 But
· Avoid “whatever is approved of by mob” VIII, p.45
· Ignore “world’s opinion of you” XXVI, p.71
· Personal hygiene: modest and clean
· “inward everything should be different, but our outward appearance should conform to the crowd” V
· Keep clean, tidy: attire, hair, beard, bathe often LXXXVI, p.146
· Aim: apatheia (ataraxia) – IX, p.48
· “The man who refuses to allow anything that goes badly for him to affect him.””
· “a mind that is ‘invulnerable’ or ‘above all suffering’”
· Free ourselves from fortune (contingency)
· Compared to Epicureans
· Different: “our wise man feels troubles but overcomes them, while their wise man does not even feel them.”
· Similar: “wise man is content with himself” (self-sufficient)
· What is self-content, self-sufficient? What’s under my control
· Bring ethical life under control: be ethically indifferent
· E.g. desire friends, neighbours but ability to do without them
· Don’t “hanker after” what is lost but prefer “not to lose them”
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· Good disposition: moral training, practice, habit
· “…no one can lead a happy life, or even one that is bearable, without the pursuit of wisdom, and…the pursuit of wisdom is what makes the happy life, although even the beginnings of wisdom make life bearabl. You have to persevere and fortify your pertinacity until the will to good becomes a disposition to good.. Carry out a searching analysis and close scrutiny of yourself in all sorts of different lights. Consider above all whether you’re advanced in philosophy or just in actual years.” XVI, p. 63
· “What in fact makes people who are morally unenlightened upset by the experience of physical distress is their failure to acquire the habit of contentment with the spirit. They have instead been preoccupied with the body.” LXXVIII, p. 133
· Ethics, virtue “good character”
· In everyone “nature has sown the seeds of the virtues” (CVIII, p.202)
· If we develop rational nature – will lead ethical life, i.e. find virtue & happiness 
· “A good character is the only guarantee of everlasting, carefree happiness. Even if some obstacle to this comes on the scene, its appearance is only to be compared to that of clouds which drift in front of the sun without ever defeating its light.” XXVII, p.73
· “Melancholy… feeling of depression? A change of character… is what you need… You have to lay aside the load on your spirit.” XXXVII, p. 75-76
· Objections to Stoicism
· 1. A plea for hedonism…
· One of the fun things in life is to attach ourselves to things over which we have no control: lottery, sporting events,
· Attaching to fortuna, showing emotion
· Reply: stoicism is not asceticism (extreme self-denial) or a retreat from life
· 2. The Fragility of goodness
· Stoics want ethics free from contingency – invulnerable, 
· Unrealistic? We do attach “the good” to things outside our control, that’s why the good is so fragile (e.g. love)
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· Augustine historical context
· Augustine 354-430 CE
· Books 1-5
· Roman civic religion/gods aren’t responsible for Rome’s prosperity/power
· Christians contributed to the strength of the empire, not its weakness
· Books 6-10
· Christianity is the best philosophy
· Books 11-20
· The Christian world view
· Augustine City of God Overview: intermingled themes
· 1. Divine providence (Fate vs. God)
· 2. Human nature
· 3. Virtue
· 4. Free will
· 5. Peace, order, obedience
· 6. Where or what is the city of god?
· 7. Connection to politics: 2 cities
· Required reading: all except 248-256
· City of God
· Defends Christianity vs. belief that Rome fell b/c morally weak (R’s power = civic gods)
· Roman audience, careful with political heroes
· Refutes: Christianity = withdraw from politics
· Providence: G made Rome great, G moves history
· What happens is not contingent but G’s purpose
· Christians have interest in but not of this world
· Sharp distinction
· A. secular, temporal, pagan, earthly republic
· B. Non-secular, spiritual, Christian, city of God
· City of God
· “The evil things with the earthly city endured they impute to Christ. The good things which occurred on account of Christ, resulting in their being alive due to the respect given to Christ, they do not impute to our Christ but to their own fate. If they were to discern correctly the rough and harsh suffering they endured at the hands of their foes, they ought to ascribe it to that divine providence which customarily uses wars to improve or obliterate corrupt ways of men. That providence also makes the lives of the just and the praiseworthy strong through such afflictions, and having found them acceptable, it either conveys them to a better place or detains them in this world for other purposes” I, Ch. 1, p.5
· City of God
· Some themed Books 1-5
· Barbarians spared Christians – unique
· Rome: disaster long before Christianity
· Blame pagan gods: moral decline, destruction, disaster, civil war
· Cities famous Romans (Cicero) – why did pagan gods not stop “ruin and loss of republic”?
· “Contrary to the customs of war, the cruel barbarians spared them. Some they spared wherever they found them on account of the name of Christ; others they spared in the largest places most consecrated to the name of Christ… hence they ought to give thanks to God; hence, in order to escape the punishment of eternal fire they ought to run truthful to this name.” I, Ch. 1, p. 5
· The true God… not fortune
· “God, the author and giver of happiness, because he is the true God, is the one who gives earthly kingdoms to both the good and evil. He does not do this blindly or, as it were, fortuitously – because he is God, not fortune – but according to the other of things and times that is hidden from us but well-known to him. God, however, is not subject to this order of times but rules t as Lord and order it as governor. Happiness he gives only to the good. Servants can have it or lack it and kings can have it or lack it, but it shall be complete in that life where no one is a servant.” IV, p. 35
· Ethics & Human nature:
· Augustine vs. Stoics
· Stoic view – very optimistic
· Make self good, wise, by practice
· Augustine (St. Paul): original sin
· Humans born in sin – wounded nature
· Can’t grasp moral order alone – faith, grace
· If we could grasp, can’t bring self or polis in line 
· Humanity liberated from passions, only when sins taken away = salvation
· Augustine on free will
· Both free will & omniscience are compatible
· God foreknows (knows what we will ) but 
· Doesn’t cause us to will – we do the willing
· Knows all, but does not cause all
· My acts are caused by my will
· What causes will?
· Nothing: uncaused cause of evil in the world XII. 6
· So god is absolved from all blame
· 
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· Book V: on free will and fate
· “God knows everything before it happens and… we do by our will whatever we know and feel does not happen inless it is willed by us. We doi not claim that everything happens by fate; in fact we say that nothing happens by fate. We point out that the term ‘fate’ is meaningless…” V, p.38
· “We say that those causes termed ‘fortuiotous’ – from which the term ‘fortune’ is taken – are not non-existent, but they are hidden. We attribute them to the will of God”
· “Although the judgment of God is hidden, it is nevertheless just.” XII, p.91
· “Although the judgment of God is hidden, it is nevertheless just.” XII, p. 91
· Augustine on free will
· Free will & foreknowledge (omniscience) are compatible
· God grants all powers, but not all wills
· God foreknows all (knows what we will) but
· Doesn’t cause us to will – we do the willing
· My acts (good & evil) are caused by my will
· What causes evil wll? XII. 6 (p. 86-87), XIV (p. 98-101)
· Nothing: uncaused cause of evil in world
· Why was Rome great?
· 3 possible explanations: chance, fate, virtue
· Whether they sought human glory (or worse, domination) = God’s reward “for their good qualities, that is, the virtues wuth which they straienbd themselves to attain” V. 15, (p. 40-41), V. 17 (p. 42)
· Romans were good “according to a certain earthly standard” V. 19, p. 43
· G’s reward for Romans’ moral character
· Forms of vice less bad: pursued common good
· Still not their efforts – G’s providence brings results
· “They scorned their own privae god for the sake of the common good… They resisted avarcice ‘
· V. 15, p. 40-41
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· Purpose (final good) of earthly city (of politics)?
· A. Not good life
· Can’t expect true happiness in “misery of this life”
· See XIX. 1-2  (pp. 140-143)
· B. Not (cardinal virtues)
· Read IV. 20 (p. 32-33); XIX. 4, (pp. 143-147)
· Read: XIX. 4, p.146
· “So great is the stupid pride of these men…”
· “If virtues were true… By hope we are made well…”
· On Peace & Order XV. 4, XIX. 11-13
· What’s the purpose/end of the earthly city?
· We can’t structure politic institutions in accord with justice - mistake to demand that politics is just
· Should only ask for peace
· Everyone wants/seeks, peace: “nothing is desired more longingly… nothing better can be found.” XIX. 11
· Even dominating rulers want peace: XIX. 12 (p. 151-152)
· Those waging war
· Kings, fathers who rule wives & children “by brutality,”
· “Even the most savage wild animals… care for their own species by means of a certain peace.” (XIX, p. 152)
· Peace is order XIX. 13 
· What we ask of order is peace
· On peace & order XIX. 13, p. 153-154
· “The peace of the body is the ordered proportion of its parts. The peace of the irrational soul is ordered repose of the appetites. The peace of the rational soul is the ordered agreement of knowledge and action. The pace of the body and soul is the ordered life and well-being of a living thing. The peace between a mortal man and God is an ordered obedience in faith, under the eternal law. The peace among human beings is ordered concord. The peace of the household is an ordered concord concerning the commanding and obeying among those who dwell together. The peace of the city is an ordered concord concerning commanding and obeying among the citizens. The peace of the heavenly city is a fellowship perfectly ordered and harmonious, enjoying God and each other in God. The peace of all things is the tranquility of order. Order is the arrangement of things equal and unequal, allotting to each his own position.”
· What’s peace? XV. 4, XIX. 11-17
· Heavenly city
· Eternal life, ordered obedience XIX. 11,13 ( XV. 4)
· “the part of it which journeys in this mortal life... lives by faith” XIX. 17
· Earthly city, temporal life
· Ordered concord & obedience XIX. 13, 15
· Peace = order, & order = obedience
· Order = tranquility = highest good/happiness
· Even order of suffering, misery = kind of peace XIX. 13
· Anti-Artistole, anti-stoic argument
· Purpose of government – not good life
· No true happiness or virtue in earthly/secular city
· On peace & order XV. 4, XIX. 11-15
· Even sheer domination (tyranny, slavery, patriarchy) still justified/just: order imposed as punishment for sin
· Christian slave free than non-Christian master:
· “And it is certainly a happier condition to be enslaved to a man than to a lust… In that order of peace by which some are subordinated to others, humility is as beneficial to the enslaved as pride is harmful to the dominating.” P. 156
· Explains gospels – if slaves are not freed by their masters, they should server “with good will and from the heart”, “with faithfulness of affection” XIX. 15, p.156
· Patriarchy – Read XIX. 16, p. 156-157
· On different earthly political orders
· “So long as this heavenly city journeys on the earth it calls forth citizens from all peoples and gathers a society of foreigners speaking all languages. It is not troubled at all about the difference in customs, laws, and institutions by which the earthly peace is either sought or maintained. So long as they do not impede the religion which teaches the worship of the one, supreme, and true God, the heavenly city abrogates or destroys none of them, but indeed observes and follows them, for whatever the diversities of different nations, they nevertheless strive toward the one and the same end of earthly peace. Hence… the heavenly city… is concerned about and desires the orderly arrangement of human wills concerning the things pertaining to mortal human nature, insofar as it is agreeable to sound piety and religion.” XIX. 17, p.158
· Augustine vs Others: politics has meaning & purpose 
· Aristolte: polis = good life, neither beasts nor gods
· Stoic: “wise man” achieves self-control
· Inward turn connects wise man = foolish pride
· XIV. 28 (p. 109), XIX. 4 (pp. 143, 146)
· Cannot realize self-control, only reliance on God
· Inner strength comes from God
· Inward turn – allows God to order us – so we accept political order, work within it
· Both men & beasts want peace
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· Where and what is the City of God?
· Not just heaven, but partly on earth in the church, among faithful followers – who follow spiritual path
· Numerous references:
· V. 16, p. 41,
· XII. 9, p.87
· XVI. 41, p.118
· XXII. 1
· Role of the Catholic Church
· XX. 0, pp. 167-169
· Role of the Catholic Church
· “Even now the church is the kingdom of Christ and the kingdom of heaven” XX. 9, pp. 167-169
· “The church reigns with Christ among the living and the dead, as it does even now. As the apostle says, ‘Christ died so that he might rule both the living and the dead.” XX. 9, p. 169
· What motives, virtues should Christians pursue?
· Questions: 
· To enter City of God how should on live?
· What virtues, motives in these “journeys”
· Compared to the earthly city?
· Rewards in each city?
· Great debate:
· Heresy to use pagan techniques?
· 1. Aristotle’s political society
· Human creations, aims at good life, seeks common good
· Self-sufficient – no additional transcendental purpose
· 2. Augustine’s political society: repressive
· Divinely ordained order – there  because we’re sinners
· Purpose: restrain sin/evil, prepare for afterlife
· Life on earth: pilgrimage that takes meaning in world that awaits
· St. Thomas Aquinas 1225-1274
· 2 possibilities: either
· A. Aristotle is pagan, therefore wrong or
· B. Two truths 
· i. Everything in Aristotle is true (known by reason)
· ii. Everything in Bible is true (has to do with faith)
· Reconciliation: Aquinas Summary of Theology (ST)
· Lectures – Paris 1250s-72 reconciles Augustine & Aristotle
· Thoroughly integrates Aristotle moral & political thought into Christian theology
· 1879, theology declared definitive Catholic doctrine
· Aquinas: Grace & Nature/Reason
· How to reconcile Aristotle (reason) & Christianity (faith)
· Grace completes nature
· Grace (faith, revelation) completes nature (human reason)
· Grace completes, it does compete with nature
· We can live naturally, fulfilling life according to reason, and
· We can discover the truths of reason
· God has revealed another life which makes us complete
· Always refers to Aristotle as “the Philosopher”
· Aquinas: Grace & Nature/Reason
· Augustine’s politics: dualistic, divided, repressive
· Earthly city: world of sinners, demons, misery, vice, the body
· G’s city: world of angels, saints, happiness, virtue, the soul
· Purpose of politics: restrain evil, sin
· Aquinas: holistic, hierarchical, constitutive/dispositional
· No sinner/saint dichotomy – but one hierarchical universe
· Soul not separate from the body
· We can know propositions discovered by reason
· We can know truths of faith
· Aristotle perfectly reasonable, but superiority of church: we can have natural virtues & faith/hope/charity
· Politics: not repressive: productive, constitutive 
· Method: Disputation: 5 steps
· Becomes the standard scholastic method
· Step 1 – Raise a question
· Step 2 – List all answers by authorities who are wrong
· Step 3 – “On the contrary”
· Arguments of authorities who are right, he agrees with
· Step 4 – “I answer that”
· Gives answers & reasons why he thinks they’re right
· Step 5 – Goes back to step 2 – shows why they’re mistaken
· Theory of Ethics & Law Natural disposition to good
· Humans have natural, innate inclination to desire good
· But inclination is not determined: can go wrong
· If we do bad: disposition has been undermined, warped
· Through practice training, charitable acts, we reach stage where desires & the good align
· The way this all works is through a theory of law
· Universe: rationally ordered normatively: morally, ethically
· We become good by acting in accordance with this normative order – the laws governing the universe
· Laws embody reason, we can use reason to discover law
· Theory of Ethics and Law
· “And so it evidently belongs to law to induce subjects to their requisite virtue. Therefore, since virtue makes those possessing it good, the proper effect of law is… to make its subjects good, either absolutely or in some respect.” Q92. 1, p. 26-27
· “Every law either permits something… or prohibits something… or punishes something… some human acts are good by their nature, that is virtuous. And laws are supposed to prescribe or command such acts, since ‘laws command every kind of virtuous act’ as the Ethics says. … some human acts are evil by their nature, that is vicious., and laws are supposed to forbid such acts. And some humans acts are morally indifferent… and laws are supposed to permit such acts.” Q92. 2, p. 28-29
· “Laws are imposed o human beings to restrain them from evil” Q93. 4, p. 35
· READ Q93. 6, p. 38-39
· Su,,ary: both Augustine and Aristotle
· Laws induce us to virtue and laws restain us from evil
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· Theory of ethics & law – Definitoon of Law
· Law: 4 necessary & sufficient features/conditions Q. 90, p. 10-16
· 1. Rational – “Law is an order of reason”
· Law = “A rule & measure of acts that induces persons to act or refrain from acting” (p. 11)
· The rule & measure is reason
· 2. Serves common good “Common benefit of citizens”
· Cites Aristotle’s Politics (p.13)
· 3. By one who has care of the community
· The legitimate legislative authority/authorative body
· 4. Promulgated
· Summary: “law is nothing else but a dictate of practical reason in the ruler who governs a perfect community.” Q91.1, p.16
· Theory & Ethics & Law
· “And so it evidently belongs to law to induce subjects to their requisite virtue. Therefore, since virtue makes those possessing it good, the proper effect of law is… to make its subjects good, either absolutely or in some respect.” Q92. 1, p. 26-27
· “Every law either permits something… or prohibits something… or punishes something… some human acts are good by their nature that is virtuous. And laws are supposed to prescribe or command such acts, since ‘laws command every kind of virtuous act’ as the Ethics says. …some human acts are evil by their nature that is vicious. And laws are supposed to forbid such acts. And some human acts are morally indifferent… And laws are supposed to permit such acts.” Q92.2, p. 28-29
· “Laws are imposed on human beings to restrain them from evil” Q93. 4, p.35
· READ Q93.6, p. 38-39
· Summary both Augustine and Aristotle
· Laws induce us to virtue and laws restrain us from evil
· 4 Kinds of Law: Q91-Q96
· 1. Eternal 91.1, 93.1, 93.3. (p.33-34)
· 2. Natural
· 79.1 (p.2(; 91.2 (p.18); 92.1, (p.27) 94.2 (p.42-43);
· 94.3-94.6
· 3 Natural Duties: 94.2. p.42-43
· Synderesis: 79.12, p.2; 94.1, p.40-41
· Conscience: 79.13, p. 3-4
· 3. Human
· 91.3, (p. 19); 95.1 (p. 52)
· 2 ways HL derives from NL: 95.2 (pp. 53-55)
· 
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· Eternal Law (EL)
· Law by which God governs universe: providence 
· Universe: rationally ordered, ordained by God
· Divine wisdom directing all “actions “ movements” 93.1
· From which all laws proceed, derived – even unjust/evil human laws 93.3
· Implication: God rules by law not fear
· Natural Law (NL)
· How humans (rational creatures_) participate in EL 91.2
· Rationality = act in accordance with NL & EL
· “First principles known by nature” 91.2; 79.12; 94.2
· =universally self-evident axioms/propositions
· What are self-evident NLs? 94.2; 94.6
· A. 1st precept (from which all others are based)
· “seek good, shun evil”
· B. “Secondary precepts” = conclusions from 1st principles “everybody knows” (3 natural duties)
· Natural Law
· 3 Natural duties (Precepts of NL) : 94.2
· Humans have natural inclination to seek good
· 1. All life = vegetative
· Good = duty to preserve life, prevent death
· 2. Other animals = sensitive (now sentient)
· Good = propagate species, educated youth
· 3. Human nature = rational
· Good = duty: know God, shun ignorance, live in society
· Natural law (NL)
· How do we know NL?
· Reason 92.1; 94.3 – no natural ignorance
· Same for all 94.4 & “cannot be excised” 94.6
· Universal feature – premise Dominicans use against enslavement of First Nations
· Book: Aristotle and the American Indians
· Synderesis: natural disposition to know
· Faculty of knowing NLs: tacit knowledge 79.12; 94.1
· Conscience: ability to apply NL in practice
· Skill, practical ability to act 79.13
· Human Law (HL) or Positive Law
· “Regulations derived from human reason” 91.3
· 2 ways HL derives from NL 95.2
· 1. “Conclusions from its 1st principles”
· Directly from NL
· E.g.: Preserve life, so homicide illegal
· 2. “specifications”/adaptions from “general principles”
· E.g.: NL criminals should be punished, but not specific
· “The general principles of NL cannot be applied to all peoples in the same way because of the great variety of human affairs. And so there are different positive laws for different peoples.” 95.2
· Human Law (HL)
· Purpose: practice, training, socialization Read 95.1, p.52
· Humans have a natural inclination wards virtue & the good
· But actualizing, perfecting virtuous/good life requires “some training” “habituation” p.52
· This is role/purpose for law” practice makes perfect
· Trains/guides us, to achieve natural innate disposition
· Reforms habitual disposition – no longer need “force & fear” of punishment – become virtuous through practice
· “in order that human beings live in peace and have virtue”
· Note citation of Aristotle’s thesis in Politics,  that humans are political animals: “if cut off from law and justice, the worst of all animals” Read p.52
· To lead humans gradually to virtue 96.2, p. 61-62
· In this way, law shapes our character
· Divine Law (DL) Q91.4, p. 20-24
· HL codes don’t regulate all ranges of human activity, so we need DL to regulate complexity of human life
· 1. Directs us to “ultimate supernatural end” in ways NL cannot – God gives “additional law that partakes of eternal law in a higher way” (p.22)
· 2. Resolves disputes – uncertain human judgment
· 3. Humans can judge only “sensibly perceptible external acts not hidden internal movements”
· 4. Morality needs regulation: HL cannot punish/prohibit all evil deeds – need DL forbidding sins
· On obedience & political classification
· Is disobedience & rebellion justified?
· II-II
· Q104, p. 173-185
· Q42, p. 188-189
· Right, just regime p. 203-207
· “How to prevent Kings Lapsing into Tyranny” p. 207-210
· [bookmark: _GoBack]Can’t say that Augustine is against what Aristotle says

