History of Political Thought  PSCI 2300A, Instructor: Tom Darby

Wednesday, September 14, 2011

· Polomos is the root word for many English words today including politics, police, etc.
· War is change and violence without rules, without boundaries, anything goes
· The Greek philosopher Heraclitus said: polomos pater panton = war is the father of all
· Without war we don’t have anything, it’s about motion, change, violence, destruction, war is hell.
Nature
· Greek views of nature
· Figure #1.
· Heaves
· World 
· Underworld
· Figure #2, the Greeks viewed these as all the elements that comprised everything. The least heavy being on top, the heaviest on the bottom.
· Fire
· Air
· Water
· Earth

· Change has to do with possibility 
· Limit is the same thing as boundaries
· Everything in the world is either natural or artificial 
· Nomos = law, custom, ways of doings, making, being = that which is made by man
· Mythos = myth
· Logos = reasoned speech, the word, the way = an account or explanation 
· Without the possibility or war or mortal combat you do not have politics, this does not mean that politics and war are the same thing.
· Darby: Politics is war with rules or war with boundaries, and it is politics that makes us human.
· The Peloponnesian war: 431 to 404 B.C.E = B.C
· The archenemy of Athens, which happens to be Sparta, was located in the Peloponnese.
·  War is caused by fear, honor and interest.
· Sparta was an agricultural city, relatively far away from the sea
· Athens on the other hand was a sea-city, their economy was based on trade
· Both of these cities were great military powers; one was great b/c of their army the other great b/c of their navy. Athens was extremely powerful and wealthy b/c of its navy
· Athens was able to globalize the Mediterranean
· Sparta and Sparta’s allies thought it was in the best interest to start war with Athens before they got much too powerful.

Monday, September 19th, 2011 

· Let us now call all those circles with their boundaries NATURE. There is war in all that is natural and without this change, this violence we would have nothing. War is about crossing boundaries, producing change and therefore life. Life is that which in incomplete but which strives to be complete.

· The root word from which our word “politics” is derived from polomos, which is the root Greek word for city, polos. This tells us that politics always is about the ‘city’. And then there are related English words: policy, police, and polite, etc.

· Politics is not war but presupposes the destructive chaos and the Hell that is of war, i.e., mortal combat. However, politics I define as the following: Politics is war with boundaries, hence with rules.

· Background to the war: Two wars with Persia one and two generations earlier. The result of the two wars. The strikingly different empires of Sparta and Athens and how their similarities and differences will provide for us what will become the useful categories of CULTURE and CIVILIZATION. Thucydides’ argument for the cause of this war and all wars are: FEAR, HONOR and INTEREST.

· For Athens the war resulted in the unimaginable, and the word unimaginable is the key word here.

· This war began in 431 BCE and ended 27 years later at 404 BCE. These dates are important because it tells it how long it was, it also gives a time-line to help us fill out the context for the three Platonic dialogues that we will read, as well as to other writings of Plato and his contemporaries to whom I shall refer.

· This unimaginable or uncanny situation resulted in what I call a SPIRTITUAL CRISIS for Athens in particular and as it would turn out for Greece in general. This is a crisis from which neither Athens nor Greece would ever recover.

· The meaning of Spiritual Crisis= OVERARCHING METAPHOR (meta+phoros = to bring up of carry over; to connect the joining of differences) 

· UNDERLYING CONCERN= the experimental ground or the ground where our experience is rooted and nurtured

· The three accounts of a Spiritual Crisis: Aristophanes (‘The Clouds’), Xenophon (Memories of Socrates), Plato and his dialogues

· The dramatic form called the DIALOGUE literally means to speak across or to have a conversation between two or more people. A philosophical dialogue is a friendly conversation 

Wednesday, September 21st, 2011
· Reflection begins by stepping back and looking back at what has happened in your personal experiences and applying them to your present situation. 

· The meaning of ‘Apology’ = Apo-logos

· What is philosophy? As a first step, note that the English word ‘philosophy’ comes from the Greek philia and sophon which means to love, or more precisely, to be friends with Wisdom. Wisdom is an absolute, thus to be wise is to know everything or therefore the Whole, which is represented by a circle. As we do the dialogue called ‘Apology’, the importance of this becomes apparent

· The causes of war are embedded in the tension between the archetypes of Culture (cultis) and Civilization (civitas). Culture = cult, agriculture economy, hard boundaries, provincial, tribalism. Civilization = city, commercial economy, sort and fuzzy boundaries resulting in diversity (above all culture is about ‘localism’ and civilization is about ‘globalism’

Plato’s Apology of Socrates

· The first moment in the dialogue is the longest moment in the trial it is the accused pleading his case. 

· The second moment in the trial is the shortest moment therefore the shortest moment in the dialogue. The accused proposing the court an alternate sentence.

· The third moment is what Darby likes to call ‘his famous last words’, the accused if he was convicted he could have his last words to the jury.

· There is a difference between not telling the truth and making a clever/persuasive effect argument.

· Socrates is a wise man. On the surface it means that he’s a wise ass and smart alecs and those types of people cause disturbances. He goes to places where he should not go, he questions the God’s of their authority, and he is accused of atheism. He is being accused of not honoring the God’s.

· Mechanica, is the word today for trickery, Socrates is accused by being unjust. 

Monday, September 26th, 2011
· The opening lines we ‘hear’ are both sarcastic and ironic: SS 17a
· Rhetoric and ‘truth’: SS17b
· First and late (=new and old) accusers: SS 18b
· The changes both formal and informal: SS 18 b-d
· “Socrates does injustice an is meddlesome, by investigating the things under the earth and the heavenly things, and by making the weaker speech the stronger and by teaching others these same things” (Note that the charges are being examined for the 2nd time)
· Sophistry= a money maker
· The trainer (=teacher) who makes his charges ‘noble and good’ 19b
· “Well, Socrates, what is your affair?” 20c… This means what do you care about? Why do you do what you do? What is behind your reasoning?
· Why is Socrates so disturbing? (20c-22e) Socrates’ investigation of those who are ‘reputed’ to be wise. The key to the meaning of the passage and the answer to the question is contained in the meaning of opinion
· Wisdom (23a)
· Charges in relation to his underlying concern (UC) (23c-e and 24c) (Note this is the 3rd time the charges have been examined)
· Examination of the charge of atheism (exchange between Socrates and Meletus) 24d-27e
· Socrates is very agnostic/skeptical
Wednesday, September 28th, 2011
· Death and philosophy (29a). In other words, philosophy is the practice of dying (29d) and compares his philosophic activity to mortal combat and himself to Achilles.
· Socrates says that he, like a good warrior, is following order of ‘the god’ (30b)
· Socrates is driving them nuts! (30c)

The Second Moment and Speech of the trial: 35d-38b
· Note the second moment of the dialogue, again corresponding to the second trial procedure, begins right after the decisions concerning Socrates’ guilt or innocence. The jury while in recess voted ‘guilty’ and then Meletus proposes the death penalty and court procedures demand that guilty party present a counter proposal.
· There are three things to note from the beginning. The most important being 1) Socrates’ lack of indignation and 2) then the indignation of a small majority of the five hundred jurors. The key here is the meaning of the word ‘indignation’ (indigmos) can be translated as in=against (ones) design or boundary, therefore an affront, insult, subversion, or an outright attack on who one is (36) 
· ‘Death as my desert’ (36b). This is a real play on word here. The counterproposal as that which he really deserves as a reward at the end of his life. The entire middle moment of the dialogue is simple but logical argument about justice, i.e., that one must pay ones debts. And the city owes Socrates. Meanwhile, paperwork is being done.
· Socrates was benefitting the city. By trying to persuade his fellow citizens to care for those things in life that really matter (=UC). Socrates should be rewarded by receiving free meals at the city hall for the rest of his life! (36b-e). After all, just look at it logically; what really matters is justice or doing what you are suppose to do (=what you are ‘fitted’ to do). ‘I deserve this honor’. He is logically arguing, because I have been a benefactor of the city.
· You need to know who you are in order to know what you are ‘fitted’ to do. You need to know what your limits and possibilitys/boundaries are. 
· But the jurors do not grasp the ‘logic’ of Socrates’ argument. And, alas, Socrates has created yet another disturbance. At the insistence of his friends he concedes and proposes a fine, which he knows will be accepted just as another outrage.
· The second speech is ‘logical’ the first speech is ‘mythical’ it is about telling tales.

The third Moment and third Speech of the trial
· The jury condemns Socrates to death and while bureaucratic is undertaken there is time for the accused and condemned to say a few ‘famous last words’
· ‘Considering my age, I would be kicking the bucket soon, so why bother?” (38c)
· ‘ You expected me to do whatever I could to escape death, but I have not done what you have expected, because to escape death, would be unjust (38d) As Socrates says at (38e), “I much prefer to die having made my defense speech in this way than to live in that way.” And he goes on to say that while it is easy to escape death, it is harder to escape villainy 
· At this point (39c)- the dialogue takes a different tone. 
· Socrates speech becomes mythical again, but the story he tells is about the future. His speech became oracular.
· After stating that he accepts his destiny, he says at (39c)
· “After this, I desire to deliver oracles to you, O, you who voted to condemn me. I am now where human beings particularly deliver oracles: when they are about to die.” This too is at (39c)
· Now we must attempt to answer the question as to why people who are on the boundary between life and death can deliver oracles (=see into the future). Socrates has accepted the fact that he is about to die. (1. Death and UC viz. self-interest 2. The ambiguity between the UC and the OM vanishes because the boundary between them vanishes. 3. This is the same thing as the removal of the boundary separating the present and future, and this allows Socrates to tell stories (mythos) about the future. Lines from the modern poem “The Fire Sermon” by T.S Elliot reflects on a mythical Greek character that can look into the future.)
· To ‘decide’ means to step across a boundary. It means to go to the other side.
· Self-interest is something that we all have is because we are incomplete human beings. To be alive to is be incomplete. When you are dead you have no self-interest because you are complete.
· You will eventually become completely complete because your insides and outsides will be indistinguishable. 
· “ I Tiresias, though blind, throbbing between two lives, Old man with wrinkled female breast, can see the violent hour, the evening hour that Homeward, and brings the sailor home from sea.”
· In the context of Socrates’ as oracle, I will interpret Elliot’s lines.
· Socrates’ sees a fate of eternal damnation for his executers. And the fact that we are damning them today-2500 years hence-proves him right!
· He addresses his friends who vote to acquit him and tells him why he did what 
· Death is either eternal sleep or either as a migration of the soul
Monday, October 3rd, 2011
· “ This much, however, I beg of them when my sons grow up, punish them, men, and pain them in the very same way I pained you, if they seem to you to care for money or anything else before virtue. And if they are reputed to be something when they are nothing, reproach them just a I did you: tell them that they do not care for the things they should, and that they suppose they are something when there are worth nothing. And if you do these things, we will have been treated justly by you, both I myself and my sons.
· But now it is time to go away, I to die and you to live. Which of us goes to a better thing is unclear to everyone except to the god” 41e – 42a 
· What I make of these last public words of Socrates is simply this: he tells the citizens to do his sons as he has done to them.
Plato’s Crito
· (‘Or, On What is to be Done’ could have been Plato’s subtitle but more likely recognizing that while the previous dialogue was about though/speech this one is about though/speech and action)
· Setting, Character, Action  the Crito’s setting is calm, it is a jail cell.  
· Crito, having arrived early, has bribed the jailer. (43 a-44b)  may have come to Socrates’ help to pay his fine. This was illegal and unjust
· ‘Demonic’ Socrates, save you! (44a-45a)  Crito has been watching Socrates sleep. He does know that Socrates is doing something while he is sleeping he is sleeping untroubled/soundly.
· The last dialogue was about speech this dialogue is about action. You take the two together they are about Socrates philosophic action.
· Crito says that they have plenty of money for Socrates to into exile (45b) 
· You can live nicely in Thessaly 
· You are attempting to do something that is obviously unjust. 45d-46a
· The summation of Crito’s argument. How can one describe them?  46a
· Socrates’ rebuttal  what are people going to think if you do not save or defend yourself. What are people going to think that you abandoned your friends, city and family?
· Action, Though and Persuasion (45b-46d)
· The truth and self-interest (46b) 
· The noble (kalon) (47a) and what follows as arguments for authority to (48c) “ Therefore from the things agreed upon…” pg 106 REAL ALL to 48d, pg 107 no more or no less than that, that is not questioned = authority
· Opinion is like the ground that we walk on, it has to do with the things that we think that matter, the things that we care about. In this case your family, your friends, your city, don’t you care about yourself. It has to do with the UC (under-lying concern)
· Socrates must argue with the laws of Athens.
· The ‘common’ 48e is injustice ever good or noble? (49a-c) A wrong for a wrong is never right. (49c), pg 108
· All arguments about agreements 
· Obligation (51b)  if you belonged to the city of Athens, which means by birth you have always resided in Athens, to be Athenian.
· ‘Athens Love it, or Leave it’ (51d)
· The laws allow us for many choices (51e)
· Crito finally retorts that Socrates would set the worst example, (52a)
· Socrates’ speaks of benefits received which constitute an obligation (52a)
· Therefore, you have by your actions made it clear that you have been content with us, etc. 52c
Wednesday, October 5th, 2011
· How does Socrates overcome the fear of death? (Disinterestedness/detachment/disengagement/ resulting in his transcendence of his self-interest, i.e., his fear of death.)
·  How this relates to Socrates the, skeptic or agnostic, the man who is wise because he knows that he does not know, and is thus a ‘Wise Man’ in this limited sense. This is human wisdom, so says Socrates in the ‘Apology’. He tells us that an ‘unexamined life is not worth living’, and if one examines those things in life that really matter, one may attain some measure of this ‘limited’ wisdom. I would suggest that Socrates is not just human but radically human. So, as it turns out, thanks to the courage of this ‘skeptic’, Socrates really is a ‘wise man’. But alas, the opinion of the majority of the citizens that’s he was indeed a ‘wise guy’ or a ‘wise ass’ is correct
· Wisdom, the whole and the god represented as a circle
Republic 
· = Public Thing
·  Republic is one of the two ancient works (=things) that have formed Western (and even world) Consciousness and Civilization, the other being the Hebrew and Christian bibles)
· The Setting (=time and space) 1) the time is 421-415 BCE, during the Peace of Nicias, which, if one does math, tells that Socrates would have been between 50 and 56. 2) Space, i.e., the stage or geography. Two diagrams of the geographic state:

Figure 1= Mythic Mode of Geography 
· Eternity = Home of the God, Mt. Olympus, The Heavens
· Time 
· Eternity= Hades, homes of the ghosts
Characters
· Socrates (Sure Strength); Glaukon (Gleaming One); Adeimantos (Dauntless one or Cool Dude); Polimarkos (War ruler); Kephalos (head, here head of the family); Thasymakhos (Bold Fighter)
· Action. Here we must carefully consult the text.
· Kephalos is an elderly arms maker, he mostly makes shields, swords, and battle axes 
· Polimarkos is Kephalos son.
Monday, October 17th, 2011
· Justice as Power = Thrasysmakos (name associate with wolf/he literally attacks by jumping into the argument, thus behaving like a wolf/ accuses Socrates of playing around with/ making the weaker argument stronger (wolves don’t play around) It is obvious what justice is. Justice is about as natural as you get, for justice is about ‘ the right of the stronger’. I.e., “ hw winner is just and the loser unjust/ the slave does what the master says/ the slave does what he must. The master does what he will”
· In fact, T. not only says that justice is the right of the stronger but that injustice is superior to justice.
· Glaukon and Adeimantus do rejoin the argument but only after Socrates whacks T. a good one by getting him to admit that justice supposes a kind of skill and hence a kind of combination of making and knowing.
· G. and A. in re-joining the fray, agree with S. but accuse him of not addressing T’s argument head on. The y contend hat S. has not addressed the relation of power i.e., the relation of action to thought, power to wisdom and head on but has merely implied it.
· T digs his heels in. The conclusion is simply that justice is the advantage of the stronger. P 22 344c
· Final T blushes p. 29 350c (Why does one blush?)
· But the question remains: is justice better than injustice? Don’t read but note p. 31 SS 352 b. Here we are being set up for book II. The subject of which will be the relation of the citizen to the city. But we have not gone very far here as what has been revealed in Book I is a road that leads to nowhere in particular, hence a dead end. This dead end is coincidental with the fact that T simply is pigheaded. T. is  un-teachable.
· I would say that Socrates is not satisfied with the argument about the meaning of justice. The road that they have been on has reached a dead end, and, after all, it has been a long day. Thus G. forces every on eto turn around and search for another road, another way to justice. This new road this new way is book II.
Beginning of Book II
· The conclusion of book I was the T. was un-teachable and book II begins with the question as to whether G. and A. are teachable.
· Read p. 35, here they start of with T’s argument that justice is the right of the stronger and that injustice is better than justice. What they are doing in a way is polishing T’s arguments. 
· Glaukon is not easily satisfied, which is to say that he is erotic, and because he does not think that Socrates really finished of the argument pushed Socrates to continue the argument, as I just put it, to polish it. 
· So, where does justice come from? It had already been agreed that justice is conventional (man-made=nomos), but is there such a thing as natural (phusis) justice, and if so how does it relate to the justice made by men.
· When the patterned change is investigated it must go against the conventions and opinions (doxa) of the city, which conflate convention and nature. In doing this one may come to the conclusion that the city is pure convention and that nature is indifferent to man. However, if this is so then injustice is only punishable when seen by man. 
· Glaukon draws the conclusion that if a man were to be invisible to other humans then there would be no reason for him to be just.
· Now, recalling he allusions to the Shephed in Bk. I, we tuen to p. 37, 359 d. Read stop at bottom of p. 38
· What follows are further investigation as to why this extreme view of injustice is unacceptable:
· It is unacceptable because it amounts to having no boundaries, resulting in a war of all against all, and this is against everyone’s self-interest. The question then becomes how does one preserve the conventional justice of self-interest and balance it with the interest of everyone?
· The answer is the same one we saw presented in “Crito”, one turn to the natural instinct of prudence, and give up some of one’s self-interest for the sake of all: one forms contracts. 
· This is form of natural justice proposed by Glaukon who chooses the harder kind of justice, the kind based of nature, while his brother the easy going Adiemantus, chooses the easy justice of opinion and poetry, the conventional justice of the city.
· Socrates realizes that they are at an impass and would just abandon the argument, but to do so would be the same as abandoning justice, so he must find another way to continue. And besides the others would not have it any other way. Here Socrates invites them to participate in an adventure, to follow the way (logos) wherever is leads. At this crucial point in the dialogue there is a turning point and we turn around and go up. 
· Here we have some of the most important and indeed famous lines of the dialogue. P. 45 at 368b. This is call the founding of a CITY IN SPEECH.
Wednesday, October 26th, 2011
· The city that is being described in the city of speech is Athens. 
· The city in speech is very concrete, it reads like a modern sociological text. Because what is being built here is the economy. What is taking place here is what you see here, is that the economy is prior to the polis; it is prior to the city. It comes before the city time wise, but it doesn’t come before the city logically, b/c the economy is part of the city.
· Book II is about the Earth, out roots within the earth as the incomplete beings we are and Book III is about the supposedly complete beings, gods who dwell in the eternal sky.  
· Book II is about mans relationship to earth
· The whole of Book III is about the kind of education people should have if they intend to be guardians. 
· The foundation of Book III already has been built in Glaukons’ ‘ Feverish City’. And it has been built in the ground of Adiamanitis’ ‘City of Sows’. What I mean by this is that the latter is all about what I call the Underlying Concern translated as self-interest. And that the ‘Feverish City’ is like an expanding balloon that reaches to the heavens and then pops due to the fact that it has overreached it boundary. What happens to a balloon that pops? The expanding balloon – the Overarching Metaphor – Becomes uprooted from it Experiential Ground, soars too high and pops. This is Athens – arrogant Athens—who, being arrogant is ‘too big for her breeches’
· Book III is about over-taking the Gods’ authority and replacing it with philosophy. Socrates is attempting this. Here we have the new heroic contending Socrates engaging Achilles in mortal combat. And the spoils of war are the hearts and minds of the worthy young men of Athens. 
· Socrates compares himself to the warrior Achilles. 
Monday, October 31st, 2011
· Book V is the ‘hinge’ of this dialogue. This is to say it is the middle Book, and what is in front and in the back in the dialogue. Being in the middle, this book has a special perspective. It can look back and forward at the same time. This is what Plato called the ‘in-between’. My term for this is the ‘Demonic Zone’/ From the in-between perspective of Book V, at least on the surface, presents a co-penetration of though and action, and thus a ‘blue-print’ for the best (=most just) actual city
· It was dangerous to bring human into the world because things that happen are unpredictable
· This is a very a serious joke Pg 130, 452C-453. A reference is made to the agreement in the city of speech. Socrates is admitting to having lied. 
· Pg 134, 455E, he says how men and women are different, but they are much more alike than anything else. 
· Pg 135 read the very bottom. 
· What he is arguing in the community of women and children, he is arguing what is often called as the communism of wife and children. The argument is the need to abolish the family in order for this exercise program to work. You start off abolishing the family, then all women will be all the men’s wives, and all the children will be the children of everyone. 
· If there is no such thing as sex within the city then it will greatly deter population.
· How do you regulate sex? Back to the eugenics program, breeding.
· Socrates is telling a noble lie… this joke is a noble lie. 
· Sexual intercourse will be regulated, and we will keep a record of who is born on which days, by whom.  
Wednesday, November 2nd, 2011
· The main moments of Book V, are these: 1) Objection to Socrates’ wanting to dispense with the logical direction of the dialogue, i.e., “In our opinion you’re taking it easy”, he said, “and robbing us of a whole section.” (449b pg 127)
· The section is about the most common, i.e., everyone comes from sexual relations, is born of woman and is educated from the ‘beginning’ in some kind of family. Since both females and males from the beginning have the same education, the proper education from Guardians is proper for both sexes
· The education comes in waves
· Wave #1 = The same education for both sexes
· Wave #2= The de-eroticization of the polis
· Wave #3= The Philosopher (=wisdom=thought) King (=action=power)
· Plato is warning us of what will happen if we dare to dream this utopian dream
· Book V is a lesson in prudence... If one wants to be prudent one must know where boundaries are, this is the kind of self-knowledge required for prudence.
· As it turns out politics is the science of a possible
· Book V is the upside-down myth of the noble lie
· Book V is about the attempt to actualize utopian dreams
· It is ironic that Socrates didn’t want to enter the horror of this awful dream but he turned to what he was compelled to do (=to what he was fitted for, despite his resistance, into a lesson for those fit for philosophy. And those fit for philosophy will understand this lesson that politics is the science of the possible.)
· There are two ways to destroy politics. 1) By eradicating all boundaries. When this occurs, the result is either war or 2) the reduction of the public (politics) to the private life of a large happy family of utopian Jacobins, Nazi, Soviet, Maoist, Islamist or anarchist extremists. And alas, I must include the Western Consumer Society, which has reduced politics to shopping and entertainment.
· Ironically, most people think of Plato himself as a utopian thinker. This is ironic, because many of the ‘Many’ do not understand that there are limits and possibilities to human action, and the Many, who are not fit for philosophy, fall into Plato’s trap. 
· Book VI is abut the limits and possibilities of knowing (=thought)
· We will do two things here: 1) we will look at the limits and possibilities of a philosophical nature, and then, 2) an analyses that explains the limits and possibilities of knowledge. This will be represented by an image (eidos) that is traditionally known as the myth of the “Divided Line”. (It is about what moderns call “epistemology”. It is about why and how we can come to know what we know. In other words, how we can or cannot account for our ‘truth claims’.)
· The philosopher must love the full philosophers love the whole.
· The philosopher will if necessary will forsake bodily pleasures 
· A philosopher will be of liberal nature; a person of a liberal nature is open. 	
· A philosopher practices magnanimity
· A philosopher doesn’t fear death
· A philosopher is just and tame
· A philosopher must have a good memory 
· A philosopher is seen by many as useless in the city
· Sometimes you need an image to convey what you are trying to say, metaphoric value
· Book VII is about the limits and possibilities of action
· Book VII is a description of the human condition, for ‘condition’ here means no more and no less than man’s possibilities 
Monday, November 7th, 2011
· We have done what Socrates and Aristotle have told us to and separate the circle by boundaries
· We have Imagination and what imagination does is gives us images. The language of images is mythos. Sometimes these images are called shadows. A shadow is a kind of image. The word shadow is used in many places.
· We move up from images to trust or belief. Trust and belief is a kind of knowledge we have boundaries that are a little more distinct. We can make a clear distinction that this is not that and that is not this. Everyone expresses what they think of what they see in their own opinion
· The in-between is called this because it separate’s the bottom from the top.
· When we cross the line it is the same thing as closing our eyes and reflecting. We have moved up to the world of thought. Opposite of thought is numbers. Numbers are particular’s, each of us is a number. We are particular’s that belong to something that is general. 
· We now move up to Ideas. There is an idea that we are all human beings. 
· Particular’s stay in the world for only such an amount of time. We do not always stick around and last.
· The one is also called the Good (has to be with a capital g (G))
· It is also called God, and wisdom
Aristotle 
· Aristotle was one of Plato’s pupils. 
· The curriculum of Plato was that you studied mathematics in the form of geometry, philosophy and politics. 
· The pattern change in the heavens is the overarching metaphor 
· Plato had a student named Aristotle who could read and learn with Plato
· He was born in 384BCE in a kingdom of Macedonian on the northern border of Greece
· His father was a physician in the royal court. 
· Aristotle went in his late teens to study at Plato’s academy, he then studied there for 20 years (off and on)
· After Plato’s death Aristotle was furloughed back to Macedonia to tutor the son of King Philip/the young man was named Alexander who’s father is murdered and when Alexander becomes King, Aristotle leaves.
· All the while Aristotle thought he would be the heir apparent for the mastership of the Academy. This did not happen, so opens his own school of philosophy called the Lycecum, because attached with the temple Apollo Lyceus. 
· Plato’s OM was the pattern change in the heaves. Aristotle was the pattern change in the biological world 
· What is like and what is unlike in their works?
· Aristotle wrote books on politics, ethics, physics, genetics and etc. 
· He covered just about every subject you could think of.
· His works do not look like Plato’s work.
· His works were non-fiction, he writes in a somewhat book, a form, which we would be more familiar with. 
· Required to read Books II, III, and I with emphases on book I.
· “ The doctrine of causality”
· If you understand this you will understand the logic that underlies which is politics. 
· Comes from Plato but a) more accessible because of the location of the ‘natural’ Overarching Metaphor (=OM is biology and NOT astronomy) b) not fictionalized as dram but discursive de-mythologized form, c) Not a drama (=story=myth) but a systematic treatise. 
Monday, November 14th, 2011
· Man is an acting animal
· Our dogs are smart but they do not act, b/c they have no sense of time
· We do not know the end of our actions. Because we do not know the end of our actions, it takes courage to act therefore politics requires courage. 
· Book 2 is about the forms of cities in people’s heads, the ideas men have in politics. Men such as Plato, Phaleas and Hippodamus. Book 2 is a compare and contrast of the city in the mind of these 3 thinkers. 
· This is equivalent to Book 2 “city in speech” in Plato’s Republic.
· The boundaries in which are found in the limitations and possibilities in cities. 
· Aristotle criticizes his master Plato because he said there is to much unity and balance that it would morph it back into a household. Aristotle is much more into pluralism than Plato is. Plato preferred culture of civilization. Plato does not like globalization. 
· Some think Aristotle argues with Plato about utopianism.
· Aristotle was less poetic than his teacher, but more practical
· Phaleas lived in the 5th century BCE. He is a communist; he is Adeimantus city of sows in reality. 
· Hippodamus was a city planner. He wanted streets to be straight; he wanted to divide people into 3 different classes. Hippodamus wants to 
· Aristotle is a prudent man
· Sparta was a great influence to Plato, it was a regime based off the value of honour. It is all about guardians. Sparta’s UC is honour. This is what Sparta most cared about; Sparta was bound to and ruled by honour. Sparta was ruled timocratically. Sparta was a military regime. There are practical problems with Sparta, they were often at war, they had many slaves, they were often under election, men kept getting killed at combat, there is much corruption
· Crete was an Athenian colony, people build colonies as safety belts, and they are also made because economically they can help out their father country. They are more of a dynasty, a more oligarchic community.
· Book 3 is the most substantial book in the Politics. It has to do with the spirit of the Polis. Aristotle begins by asking what is the nature of the polis. The polis is a compound, and compound of the 4 causes. 
· The citizen actively participates in the purpose of the polis
· Citizens are like notes that are constantly rearranging. 
Wednesday, November 16th, 2011
· The Hebrew BIBLE is about the relation of the Profane (man and all else in nature an history) to the Sacred (God). 
· Here are those theses: notice they overlap in effect thematically sewing together the five books 
· The introduction of authorative males (Patriarchs) to an obedient community after rebellion has taken place (“Genesis” about this.)
· The deliverance from Slavery in Egypt and the forming of a covenant (laws) between the Hebrews and God
· The preservation of Israel despite her incessant rebellions early on in the wilderness (Genesis, and Exodus)
· The warnings about rebellion during her affluent life in her promise land
· The specific laws that provide specific practices and perceptions through which Israel forms an identity.
· The “GENESIS” account (explain the word=Gr. = genos = account of the appearance of Nature both non-human and human how it evolved
· There are themes specific to the “Genesis”. They are:
· A) (Two parts here) The Creation myth (Talk about the creation, what is there and tell ‘story’ about myth) and Primeval History (= a historical) History and that History begins with the Hebrews escaping from Egypt with God acting as a fifth business participating in the drama.) B) In that it seemingly lacks purpose, the ‘primeval history’ really is not history)
· Myth is about the meaning of the story, an this story is about rebellion… the myth is about what was said 
· “Exodus”
· It has a place and a setting: Egypt, the wilderness between the Red Sea and Mt. Sinai, and on Mt. Sinai itself. The time is 1300 BCE.
· The characters are God and his chosen people who began ad the Hebrews and evolve into the Israelites. 
· The story picks up where the results of “Genesis” left off—with the migration of Jacob’s family to Egypt. 
· The constitution of Israel is the Decalogue God gives on Mt. Sinai
· TIME as HISTORY
· The construction of both internal and external time consciousness. History outside and history inside.
· With the first there must be a consciousness of the moments of time – Future, Past, Present, with time being oriented for the future. This time consciousness we call self-consciousness 
· With the external time consciousness that well call History there must be a consciousness of collective experience of a people who identify themselves as having the same underlying concerns located in internal and external space and time)
· Because it is future oriented both on the inside and outside, Time as History is not cyclical as it was for the pagan Greeks. Rather it is uni-linear. Thus, in it’s privileging the future; both the past and the present are judged on the bar of the future.
Monday, November 21st, 2011
· A series of a continual cycle of Rebellion, Retribution, Atonement and Reconciliation
· It is time with no purpose 
· The book of Isaiah is the bridge connecting the Jewish and Christian bibles.
· Isaiah returns most notably to the theme of suffering, the suffering servant, the lamb sacrificed on the alter of history
· Having been kicked around by the Assyrians and the Babyloniasn, the Jews long awaited for a messiah – a Christ or savior—to deliver them from bondage and expected this savior to be a political figure – yes, and armed prophet wielding a sharp sword and riding astride a white horse
·  Isaiah 1: It was a time of deep spiritual crisis and a plea for a messiah to appear who could deliver them for suffering
· Isaiah 2: The theme of a political messiah never goes away and is never elaborated 
· Isaiah 3: takes place after the Jews return from exile is about how the community struggles in order to overcome its acute and protracted spiritual crisis and heal itself.
· All of Isaiah harkens back again and again to themes from the previous books of the Jewish bible yet transforms them within time as history. The most pronounced transformed theme is that of the messiah from Warrior-Christ – our political figure on his white horse- to lamb the slaughter, to a humble servant, to a little child, to a Prince of Peace. 
· “The people who walk in darkness have seen a great light – the Prince of Peace for now and forevermore.” It is that time thing again, a reference to the past, presence, and to the future—the course of time as history. 
· While the prince of peace is a prince he is also a servant, furthermore he is not only a servant and a prince to the Chosen People but to All People. Thus, the Gospel – or God’s speech—or the word of God—is to be universalized.
· We move backwards and forward and all is reconciled in the future: the end is to be the beginning and beginning the end. 
· “The sun shall no longer be the light”
· Thus at the end of Isaiah it is made clear that we have symbolically migrated completely from the cosmological metaphor in “Genesis”
· All the themes of the Christian Bible are a gloss on the themes of Jewish bible
· The Xtns considered what eventually became the Xtn Bible or as the expressed it, the “New Testament”
· There was no agreement as to what should or should not be included in the Xtn Bible until the forth century C.E. where this was decided at a conference of bishops in Nicaea, hence the Council of Nicaea In 325 C.E. The same thing happened with the Hebrew bible but much earlier. The Jewish Bible as you know was written in Hebrew. 
· Xtn Bible consists of the versions of the life of Jesus from C.E 90 to C.E. 300. These are the views expressed in the 1) four Gospels: perspectives according to Mark, Matthew, Luke and John.
· Matthews gospel is the most Jewish as it was written in language most close to Hebrew. 
· The gospel of Matthew is about the life and death of Christ and the mission to spread the message to Gentiles just as we saw in Isaiah, so the gospel is “Good News”.
· Matthew begins in the most concrete way possible by completely transforming the Messianic Metaphor by grounding it in family tree of King David, this fulfilling the Hebrew prophecy that the messiah will come from the line of David. 
Wednesday, November 23rd, 2011
· The Creed of Nicaea (325 C.E) Quoted from the Anglican Book of Common Prayer pg. 71
· The meaning of the Creed
· Think of this as a spiritual concept and it fulfills the Jewish Constitution that is the Decalogue from Exodus 20, also known as the Ten Commandments. The Creed is a ‘passport’ of membership in the Christian community
· The creed is a constitution that sets the boundaries around both practice (=action) and perception (=thought). 
· It does not, however, interpret the relationship of doing and seeing (=of action and thought), or of the relation of the UC and the OM, this task was left to a man born 29 years after the Council met and formed the Christian Catechism. This was Aurelius Augustus, known to us as St. Augustus. He is the creator of the Overarching Metaphor called ‘History’
· Born 354 and died 430 C.E was born in North Africa, a part which is now know as Algeria
· Studied in Carthage, in Rome and studied neo-Platonism in Milan
· He was converted to Christianity; his mother was Xtn is Father was not.  Not only did he just become Christian he became a Priest, then he became a bishop of Hippo
· His works are absolutely vast: he wrote 350 treaties, 500 sermons, 200 letters
· His work is a blend of Hellenic and Hebrew themes, a blending of Athens and Jerusalem, if you will. This are the foundational blocks for western consciousness. Why? Because they are the two pillars upon which Christianity rests. 
· His work is nonsystematic, psychological and existential: what it meant to be alive at the beginning at the fall of Rome.
· Major theme is the existential question of his time: beginning of the ‘fall of Rome’ and what this means for the relationship of God to man. 
· The meaning of this relationship is written as St. Augustine’s apology. 
· Relationship to Faith to Reason (=synderysis). Reason to replace the Pagan God. Being able to give a rational account to ones opinions. If you have faith then you can be able to reason well, faith is a handmaiden of reason. Faith is a guide to reason according to his way of thinking. 
· Fallen Nature both non-human and human as best illustrated by his Confessions, written around 400 C.E. Here St. Augustine attempts to atone for his own wayward ways. The writers have a notion that the fall is irreversible.  It left human imperfect/incomplete and made nature incomplete. 
· Philosophical Anthropology and Politics
· Coercive gov’t is necessary because of man’s fallen state or it is the result of the man’s wickedness. 
· Coercive gov’t is ordained by God and is to be obeyed unless it interferes with Christian worship 
· Peace and order are the purpose of politics, not justice
· The necessity of politics is not diminished by its impurity, politics is necessary through messy 
· The dictate of peace does not preclude just war, passivism is about people and not about politics which is about protection and justice
· Government should not shrink from the prosecution of heretics as it is the duty of government to quash them and destroy them when necessary
· All of this is a balance of Realism in politics and otherworldliness in religion Here we have the City of God and the City of man both cities are invisible because their citizenship lies in ones heart. In one case the city is Eternal, in the other it is Temporal.
· Citizenship in the Eternal city is rare; in the Temporal city it is the norm. One can easily see what man’s UC are. Humans are corrupt. Man is a fallen creature.  
Wednesday, November 30th, 2011
·  St. Thomas Aquinas is a student of Aristotle
· 1. “On Princely Government”
· Man is a political animal 
· The Regime is a Natural Institution 
· In all things that are there exists one single governing idea and from this can be deduced: I. that Monarchy is the best regime, II. Virtue is the just purpose of government (justice and virtue are the aim of the government)
· Peace and order is something that was a given and they seemed to already enjoy such things 
· Everything was in order and peaceful, there was no question to who was in charge, b/c God was in charge. 
· 2. The Summa Theologica (second on ‘Treatise of the Law’)
· a) Natural Law
· b) Scholastic Method
· c) Question 90
· Law is rule and measure = something that has a boundary around it
· Of acts = goes into the future but it is bound by rules and measures
· Whereby a man is induced to act or is restrained from acting = the rules or measure induces this man to act or restrains him from action
·  For lex (law) is derived from ligare (to bind) = Law binds in other words it puts a boundary around something, which means it binds, it holds something together
· Now the rule and measure of human acts is the reason, which is the first principle of human acts = REASON is the first principle of human act, he is tying reason to action and of course we earlier called it intentionality
· Law will have an end and you will look at the end so it is measured. End=purpose
· Participation is one of the keys to their education
· Measured = speculative reason and Measuring = Practical Reasoning 
· Therefore every law is ordained for the “common good”
· The common good is the final cause 
· The intention of the law giver is to lead man to virtue
· The final cause of politics is virtue and justice
· But every man can lead another to virtue, therefore the reason of any man is competent to make laws
· The natural law is promulgated by the very fact that God instilled it into man’s mind so as to be know by him naturally
· Question 91:
· 4 types of law listed by St. Thomas = the eternal law, the natural law, the eternal law, and human law
· Eternal law = this is about the ordered universe created by God, and this order is the law. It is about Gods intentionality (Gods purpose). It is about his order in time and history. In fact nobody has access to the internal law. 
· Natural Law = some people are more rational than one another. If you have the kind of reasoning that is necessary for concerning the natural law then we can abide by it.
· Human Law = the common good is about the good laws that benefit everyone, laws that do not privilege ones over the other. A law that is not good is not law. Human law is law that promulgated by Humans. 
· Divine Law = customs, metaphors, myths, stories… the kind of things that which are found in the bible. You don’t have to be a legal scholar to get things from the bible. 
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