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Anthropology 202	Key Concepts	Exam Revision


UNIT 1: Making the strange familiar, and the familiar strange. 

1. The Riddle of the Sphinx
 what walks on four in the morning (we are animal), two in the afternoon (we are human) and three in the evening (we are all mortal)? 
= Humans; baby, grown up, and old. 
 Sometimes the answer is more important than the question: important to ask good questions in anthropology.  
 By looking at the bigger picture, what different parts make up humans, we understand something more about being human. 
 Humans: where do we being and where do we start? 

2.Strangeness and Depth
‐The field
 anthropologist study a field 
 research is performed in geographically or linguistically foreign areas to the anthropologist 
 a field is where people know and relate to each other
‐Fieldwork
 the anthropological way of knowing is unique in that it involves fieldwork
 living among a group of people for the purpose of learning about their culture, interviewing them and collecting information 
 people are like tools for the anthropological experience 
 the say you go about learning; our method as anthropologists 
‐Strangeness and familiarity
 better to visit something strange than to find the strange in the familiar 
 to be immersed into something weird isn’t anthropology, it is when you being to see it as familiar as you cannot understand what is important without understanding the culture
‐Otherness
 otherness is the condition of quality of being different or other particularly if the differences in question are strange; otherness has emerged as a widely discussed mental construct of pragmatic significance in the humanities and social sciences 
 anthropology leads us to question ourselves in the way our society is different than others 
 less because of the different of the other, more to do with the point of vies and discourse of the person who perceives the “other” as such
‐Observation
 a method of getting information and gaining an understanding in the field with or without participating in the activities
 must make note of all details 
 not just tell what has happened, but what happens; not the kind of think that took place by the kind of thing that always take place
‐Subjects and Objects
 “Object of anthropological study is a subject, rather than an object like with other studies” 
 objects of study are subjects 
 Ex. The ax fight; making sense of confusion; introduced axes in the village. 

3. Ways of Anthropological Knowing
‐Participant observation
 “deep hanging out” 
 being with other people in a certain kind of way that lets you experience their way of living
‐Ways of anthropological knowing
 the knowledge is a result of in-depth experience; also through taking notes and producing ethnographies which captures what one has learned from the study. 
 Maia Duran and “The divine horsemen”: the filmmaker doesn’t explain the situation, but it is still a way of anthropological knowledge. 
 all ethnographers, no matter how good, have their limits – analyses are always incomplete
‐Ethnography
 the scientific description of customs of individual peoples and cultures. 
 Studies produced ethnographies – observations, description etc. 
 Malinowski: participant observations 
‐Culture
 the customs, arts, social institutions, and achievements of a particular nation, people, or other social group 
 the learned patterns of behavior and through that help a group adapt to its surroundings 
 way of being that’s not in our genes
‐Objectivity vs. subjectivity
 important fight in anthropology; should one only be objective or does one need some subjectivity to understand a culture? 
 objectivity: keeping a distance, uninvolved and unbiased in what you are observing, qualitative 
 subjectivity: more involved, bring your own bias observations, qualitative
 some argue that objective anthropology is impossible
 Ex. Rosaldo “The headhunters grief”: came to know something in the culture not because of his intellect, but because of his experiences; only when his wife dies in the field can he really understand the feeling of wanting to take someone’s head: had to bring his own personal experience into the anthropology to understand the deeper meaning of a headhunters rage. 
‐Meaning (as discussed in the texts so far)
 understanding what’s meaningful in different cultures 
 Ex. Geertz: Cockfighting. He wants to understand meaning. The Balinese cockfight is something that gives meaning to their lives and is kind of a metaphor for the daily life of Balinese men. 

4. Becoming Strange
‐Context
 “On Alternating Sounds” Franz Boas: the complex whole: you have to know the entire context before you can understand the whole meaning and the whole story. 
 Used this argument about context against anthropologist and philologist using their fields to form scientific racism: his vision of the complex whole was central in visioning anthropology in a fight against racism. 
‐Anthropology’s early focus on ‘primitive’ societies
 before Boas, people thought that other societies were primitive and studied them that way 
 Margaret Meade “Coming of Age in Simoa” studied the sexual behavior of the girls in Simoa and said that one can understand something from primitive societies a
‐Defamiliarization
 through going to a different culture, one can make ones own culture different and through that see something strange in ones own culture. 
 Ex. Body Ritual among the Nacirema by Horace Miner making our own activities something different and weird to show how we go to other cultures and explain their rituals in a very strange way. 
 Ex.  “Microcultural Incidents in Zoos” video, it shows how different people from different cultures interact with the elephants
❖ In American zoo: father communicates with the animals
❖ In French zoo: father uses child’s hand to feed the animals
❖ In Italian zoo: feed themselves and the animals
❖ In Indian zoo: less interaction with elephant; give money instead of food
‐Cultural comparison
 through cultural comparison one can critique something in our own culture. 
 See that there might be a better way of living; you go somewhere and see something that makes sense and take that back to your won country and then question something about your own society. 
 Margaret Meade’s “coming of age in Simoa” that found that adolescence in Simoa wasn’t story, they had sexual contact and they grew up to marry and have good marriages. 
 Franz Boas “alternate sounds” 

5. S.F (Speculative Fabulation)(Related to the Sci-Fi assignment). 
‐Speculative fabulation
 speculating through fabulation; learning something from making other worlds and comparing it to ours 
 “Funes, the memorious” by Borges: by seeing a man who cant forgetting anything you’re seeing that you have to forget to make connections 
‐Cultural critique
 Anthropology is not just about the past and the present, but also about the future and how we might have a better future through critiquing our own culture.
‐Anthropology and the future
 anthropology is also about the future and how we might be become and have a better future 
 mostly through cultural critique where one can find some way of doing things better and adapt this to our culture.
‐Science fiction and anthropology
 through science fiction one can create a world that can tell us something about the real world 
‐Making the strange familiar and the familiar strange
 through an inventive world one can make the strange familiar and the familiar strange: absorb oneself in one world and through that realize something strange, wrong, or just different about ones own culture 
‐Culture and thought and its relation to forgetting
 We are flaky and we need that to abstract mortality 
 Ex. Funes the memorious by Borges; a story about a boy who cannot forget anything and therefore cannot abstract things. “Thinking requires forgetting”.
  Funes sees that people age from day to day therefor he cannot see the greater context. He cannot abstract mortality, and cannot forget that everyone is dying. 
‐The uncanny valley
 A mixture between the familiar and the unfamiliar/strange and familiar 
 Switching between human and non-human can help you look at things in a different way 
 Ex. Robots that range from entirely accurate and not accurate and the uncanny valley is the spot between these to; so close to a human, at the same time so far from a human that it freaks us out. 

 Malinowski: anthropology requires detailed participant observation (as in, daily contact with informants) (i.e. fieldwork a necessary part of anthropology. Malinowski was the father of fieldwork)
  Mead: lived with Samoan groups (and contested the notion that adolescence was necessarily a period of strain and also argued against the dominant Western sexual ideology that men are naturally more aggressive than women)
 Geertz: by running with the cock-fighters, he is gaining trust and informants
 Chagnon: got access to the villagers by giving them axes (they did not originally have them.
 Deren: apprenticing in Haiti, gets a glimpse into Haitian voodoo


UNIT 2: The Anthropological vocation 

6. The Making of An Anthropologist
‐Navel gazing
 only looking at how they think about the world, rather the world itself 
 ultimately self-centered  
 opposite of Rabinow who emerged himself so deeply in the field to understand something about him and where he came from
‐Comprehension of self via detour of the comprehension of the other
 the goal of anthropology should be the comprehension of the self via the detour of the other 
 understanding ourselves in new cultural worlds; key to understanding cultural worlds themselves 
 Rabinow “Fieldworks of Morocco” 
‐Anthropology as a vocation 
 British: study of relations that link people together in society
 American: study of culture 
 Ex. Levi-Strauss “Anthropology is not a job it’s a way of life”. The vocation of anthropology united him as an individual with the universe. 
‐Rootlessness
 in many ways, the anthropologists makes him/herself rootless and he/she wanders aimlessly in their field, letting go of ties to a place of community. 
 Levi-Strauss: anthropologists acquire a chronic rootlessness; eventually he comes to feel at home nowhere and he remains psychologically maimed. 
 “While remaining human himself, the anthropologist tries to study and judge mankind from a point of view sufficiently remote to allow him to disregard the particular circumstances of a given society or civilization. The condition in which he lives and works cut hum off physically from his group for long periods… eventually he comes to feel at home nowhere, and he remains psychologically maimed..”
‐Colonialism
 colonization has brought change to aboriginals, not only cultural but also social 
 Malinowski: relied on the white man in case of an emergency; was sensitive to how colonists treated the native but did not look at this; did not look at the consequences of the anthropologist within a colonial context. He had access to the islands because of colonialism. 
 Rabinow: realized he was a part of the colonial relationship and that anthropology is also a part of the colonial relationship, his very presence there is changing their way of living. 
‐Power relations
 power dynamics between anthropologist and informant 
 connected to colonialism and informant-anthropologist relations. 
 looks at fieldwork relationships themselves to understand his own perspective
 Ex. Rabinow: doesn’t step out of his power-relations when doing his fieldwork in Morocco and that Rabinow is a part of the colonial process of French colonial times that made Morocco what it is today
‐Tradition vs. modernity
 natives still hold on to their cultures and traditional vies of the world while experiencing modernity in their societies
 what an old tradition based on their own culture and what is modern based on colonialism? 
 Ville Nouvelle: Moroccans adapting to mediating role between the French and their own community without succumbing to the identity confusion with usually accompanies colonial pressure.
‐Informant
 someone who is willing to show you the ways of his culture, explain what’s going on and why things are being done the way they are 
 Rabinow: being honest about calling the “buddy’s” informants, because of the power relationship doesn’t allow them to become friends it is honest to call them informants and not friends. 
‐Friendship
 can be difficult to have a true friendship with an informant
 Rabinow: Mohammed refused to work as an informant because he doesn’t want to benefit from Rabinow’s presence. 
‐Anthropology as an ethical exploration
 
‐Invented traditions and authenticity (e.g., drinking tea in Morocco)
 “Tea and sugar have a tyrannical and almost obsessive centrality in Morocco. Its preparation and consumption are daily rituals of generosity and exchange, but it is also economically a heavy load to bear. Who pays for how much of the tea and sugar, who owes whom from the other day or last week, and the quality of the ingredients are all constant themes of everyday life. (...) One gets the impression that tea must be one of the oldest and most stable of Moroccan staples, but this is not the case. (...)
Actually, tea was introduced into Morocco by the English in the eighteenth century, and it's use did not become widespread until the nineteenth."


7.Ethnographic Fieldwork
‐Fieldwork as a method
 the idea that you’re trying to grasp the natives point of view through collecting precise data on peoples behavior, way of life and the memories
 Malinowski: founder of British anthropology where fieldwork is important (before him an armchair discipline), he introduced fieldwork to anthropology. 
 through fieldwork one should learn: 
1. Objective framework (political structure social structure, institutions, work etc.) 
2. “Imponderabilia” of actual life (routines, habits, gestures, etc., micro cultural practices)
3. The spirit of a people (to grasp the “native” point of view and view things form their perspective)

 fieldwork is about riding a special zone between being a native and being an outside 
‐Ethnographic fieldwork
 Malinowski “ethnographic fieldwork involves a series of things 
1. Inversion 
2. Taking part in village life 
3. The little things in life (participant observation) 
 goals is to capture complete whole of culture; which includes the result of direct observation and of native statements and interpretations but also the inference oft eh author based on his common sense and psychological insight 
‐Going native
 term used to describe to describe when you cross the zone from being an outsider to being native 
 integrating yourself with the people; learning their good and bad manners and eventually feel in touch with the natives and a part of their community 
- Participant Observation
 immersion, companionship, taking part of daily life, intimacy of daily life 
 special zone between being a native and an outsider; good to sometimes put down the pencil and paper and join in on what’s going on 
‐Imponderabilia of actual life
 Things you cant weigh, routine habits, par of the real substance of social fabric; the things that are unquantifiable things (loose them if you don’t describe them right away; why taking notes is so important).  
 Malinowski: a series of phenomena of great importance which cannot possibly be recorded by questioning or computing document, but have to be observed in a full actuality 
‐Grasping the native’s point of view
 the goal of ethnographic fieldwork, the hold which life has on the native, achieved by taking part of their life 
 the goal is to grasp the native’s point of view, his relation to life, to realize his vision of the world
 understanding the spirit of the people and capture the complete whole of the culture
‐Solidarity
 unity of agreement of feeling or action 
 bond formed with the native; feeling connection to their ambition and endeavors 
 after learning to understand their culture and the hold life has on them you experience the opposite of otherness which is empathy for the other 
‐Anthropology’s relation to colonialism
 Malinowski vs. Rabinow 
 Malinowski: is critical about colonialism, he wants to learn about he natives, but is sill protected by the white men
 Rabinow: recognizes that he is a part of colonialism and uses colonial structure to get into villages and blackmail people to get to talk to them
‐Reflexivity
 being reflective in anthropology means acknowledging your won subjectivity and the part you play in your work 
 think of yourself not as an objective observer but as a self with history and beliefs; you cannot come to something with clean sleeves you will always have your own background 
 Rabinow: reflexivity of anthropology leads Rabinow to reflect on inherent colonialism of anthropological process 
‐Transference
 putting your feelings onto others
- How fieldwork can make you uncomfortable
 Rabinow: learn from situations that make you uncomfortable, “little struggles and practices with informants in fieldwork is essential to anthropology”. 
- The ‘Other’
 fundamentally not us; different form of human nature 
 learning about the distinction between us and the other can help us understand our own human nature 
‐Webs of signification
 the definition of culture: all these things are interconnected, and they are all affecting how you are as an individual 
 we need to unravel the web of significance to understand social phenomena; we are so caught up in our own culture that it is difficult t understand the lives of others
 Geertz “Balinese Cockfight” SEE FACEBOOK 

8. Field notes and Writing
‐Relations
 Levi-Strauss: political relationships between individuals and groups 
‐Writing
 writing is taken for granted; it is empowering and central to anthropology 
 Levi-Strauss: the chief was illiterate but he therefor got something about writing; the power of writing. 
 1. The importance of writing and how it works and 2. The professional sides of the vocation of anthropology
‐Fieldnotes
 notes that are taken in the field to describe the accounts of what happened 
 must translate experiences into writing without loosing distance (not losing the little things). 
‐Thinking in images
 Iconic thinking is thinking in images 
 savage though/wild thought is also thinking in images 
 Levi-Strauss: savage thought SEE NOTES
‐Curiosity, listening, meditation
 Meditation is a form of listening and listening is transformative because it lets us shift perspectives and see otherness. 
 Dreams: continuation of our experiences. 

9.Engaged Anthropology
‐Being politically radical makes you intellectually conservative; being intellectual radical makes you political conservative
 if you become intellectually radical, and questions everything, you become politically conservative and cannot act on a problem 
 to be politically radical (i.e. fight for women’s rights) you must be intellectually conservative (i.e.) cannot say “what are rights” and “is women the right term etc.)
 In being radical you are taking apart categories and asking questions about questions. In doing this you cannot have a direct stance on one subject or what is the most right, therefore you can’t be politically focused because you’re always questioning it. Therefore you can either be politically radical and intellectually conservative (not asking questions but believing one side) or you can be intellectually radical and politically conservative (always asking questions and never choosing one side).
‐Activist anthropology
 involves taking a moral stance; being part of the community and involving yourself 
 Nancy-Sheperd Huges: her type of anthropology 
‐Cultural critique
 the goal of anthropology is cultural critique 
 critiquing out culture or other cultures requires making moral judgments; we cannot always be cultural/morally relative 
‐Anthropology and science
 anthropology is a science in the sense that it is empirical, it is a way of staying close to the world 
 bad form of anthropology because it takes everything to be a product of culture 
 D’Andrade believe that anthropology should be grounded as an objective science 
‐Marx and materialism
‐Durkheim
 Durkheim wanted to understand society as an organism 
 “You cannot understand society by just understanding the psychology of one person” 
 no such thing as a human without society – we cannot be without a social group 
 one of the first to say that as an individual you depend on many. 
 collective move/exist as one; you are no one without the others; you depend on the many and you are a part of the collective 
‐Postmodernism
 everything is culturally constructed; everything is a product of culture nothing is a complex whole 
 some post modern anthropologist have given up the practice of descriptive ethnography all together; instead they write cultural critiques 
 Geertz – subjectivity 
 Pro-relativism, anti-science, against universal theories 
 Nancy Sheperd-Huges and D’Andrade are against postmodernism because it takes everything to be a product of culture; points to limits of cultural relativism
 Sheperd-Huges critizises it because it creates ignorance towards the oppression of their subjects 
‐The problem of “grounding” in anthropology
 Culture is observable only in the form of personal behavior but can be abstracted from individuals’ actions and attributed to societal groups to which they belong. Accordingly anthropologists underemphasize the importance of individual responsibility and creativity and focus on the common denominator of collective identity and symbols.
‐Barefoot anthropologists (Nancy Sheperd-Huges vs. D’Andrade) 
 Anthropology of the weak and using your power for good 
 Morally grounded anthropologists that thinks everyone should be equal and is working for justice 
 Sheperd-Huges: we need to have a moral ground and engage ourselves to take a stand against injustice. 
‐Anthropology and empathy
 connected to the concept of the strange and the familiar 
 the aim for NSH is not to explore otherness, but help those who suffer evoking a feeling of empathy for those who read about it wilson
 improve solidarity
‐Anthropologist as companion/comrade (companheira)
 opposite of objective anthropologists 
 activists for subjects, political work as well as anthropological work
‐Universal morality
 some system of ethnics implied universally regardless of culture 
 is there an ethical realm based on moral values that we can use to make judgments outside of culture? 
 Ex. UN charter of human rights 
‐Pre‐cultural
 the ethical is prior to the cultural 
 anthropology should be ethically-grounded otherwise it’s useless; you have to take a stand on moral issues to create solidarity 
‐Innate
 something that is instinctive; culture is not innate you must learn it
‐Cultural Relativism
 not judging other cultures; there is no stable ground to judge other cultures
 the idea that one culture cannot be judged by the standards of another culture 
 Franz Boas; view developed by him in order to prevent anthropology form being used to legitimize racism. 
 allows evil; where do we stop with cultural relativism? 
‐Moral Relativism
 one cant take moral certainties for granted 
 the idea that there is no universal human morality; moral is based on culture 
 what is or is not moral depends on context 
‐Exoticism
 an anthropologist can see her subjects unspeakably other, belonging to another world/time altogether 
 being a spectator rather than a witness
 we try to make other cultures seem exotic and unfamiliar which is problematic 
 Ex. “Body rituals in Nacirema” 
‐Power
 using your power for good and being aware of the power: NSH and Rabinow
 anthropology has been a part of this mystification that oppresses others

10. Listening
‐Listening as waiting
 waiting for a situation to occur and then seeing how everything unfolds is the best way to get a real, raw opinion, and reaction for the people you are studying 
 Ex. Sweet Grass, Ax fight. 
‐Listening as becoming other
 shift in perspective – becoming the other (central in shamanistic experiences) 
‐Receptivity
 willingness or readiness to receive (especially impressions or ideas). 
 listening is a sort of receptivity towards the worlds and others; it allows you to be attentive to others and to yourself. 
‐Other is not us
 anthropology is interested in the multiplicity of human life 
 otherness is that other people are fundamentally not us 
 we need to leave ourselves behind and let go of the otherness 

UNIT 3: The one and the many 

11. Make People (Durkheim). 

Turner  “The social skin” 
· long hair meant that they were full social beings, neither children or mourners
· kids are only considered born once they are weaned 
· collective dances and rituals make society out of individuals and nature 
· birds are important for the kayapo
· the bird can see society as a whole 
· dress up as animals to show that they are social creatures
· the way things are set up is related to material conditions 
· who has food? How to get it? who has money? Who works?
· Pg. 84
· Pg. 103 the surface of the body…

Hacking “Making up people”
· when sickness started to exist and people started to diagnose them 
· can create sickness in culture 
· once categories exist and they are institutionalized and recreated in everyday life, they change reality 
· ex. hysteria in women, made them sick 
· multiple personalities-- prior to medical establishment of this, there were no cases of it (on test!!) because it hadn’t been institutionalized and once it is it can be diagnosed and treated with procedures. After this happened there were tons of cases. Did this exist before the categorization and how did this proliferation affect it.  

Film “High School, Wiseman”
· the kids are part of an institution desperately trying to shape into what they think society should be 
· how is it that working class/middle class 1st generation students are in a classroom forced to conform to gender stereotypes and social norms while society is exploding 

‐Society (vs. culture)
 social scientist think that who you are is made up by the culture you are in
 the problem of the one and the many; makes us question who we are as individuals 
 focusing on society forces us to broaden our anthropological analysis 
 a different take on the complex whole; a complex whole in terms of society and how it, in terms of power structures shapes up. 
‐Social anthropology vs. cultural anthropology
 Social anthropology: sees culture and its continuity as more of a dependent variable 
 Cultural anthropology: the intimate and personal study of human cultures, societies, and a changing social, economic, and political situation in an increasingly globalized world
‐The one is a many and the many is a one
 the self and the other/one and the many are dependent on each other 
 people cannot be without a social group 
 you are not your individual self; we are shaped by something larger and we are the product of the many 
‐Social construction of reality
 what/who we think of as individuals are completely made up by society 
 anything that is even thinkable is held by social structure, we are completely made by society 
 people come to fit into their categories 
 once categories exist and they are institutionalized and recreated in everyday life, they change reality example hysteria in women. 
‐Society as organism
 that many is also one; in the same sense as society is one organism made up by many 
 humans are connected by a set of relations and institutions to maintain the whole, just as an organism is made up of cells and organs with particular functions that keep it alive 
 Durkheim: social phenomena (or “social facts”) exist beyond and independently f the individuals psychobiological needs
‐Institutions
 also make up society through creating certain categories: established aspects of society
 Ex. High School movie 
 “Both facts and social values are transmitted from one generation to another, and such social conditioning is seen in a series of formal and informal encounters between teachers, students, parents, and administrators” 
‐Structural conditions
 Durkheim: social structures influence individual structures of cognition 
 Levi-Strauss: social structures mirror cognitive structures, meaning that patterns in social interaction can be treated as manifestations of cognitive structures 
 We want to fornicate, eat and sleep but we have social constructs to keep peace and order 
 a lot of attitudes we have determined by structural conditions. 
 Ex. Sort of attitudes have about career determined by structural conditions 
‐The body
 body as a complex kind; boundary between the self and the other 
 the surface of the body seems to be treated everywhere not only as the boundary of the individual as a biological and psychological entity but as the frontier of the social self as well; the selves must be aligned 
‐The self
 self is a composite product of social and natural components 
 skin is boundary between self vs. other and individuals vs. society 
 we are not our own individual self, we are made from a group that is much larger than ourselves, and we give up a part of our self to be a part of a larger self
‐Individual
 the individual is made of the society in which he lives in 
 used to think of the individual as the group makes the basis of a group: but individuals if made by the group 
‐Clothing
 changing clothes allows you to change into your enemy of another individual i.e. the hunter dressed as jaguar, tribesmen dressed as white people 
 clothing is central to aligning the individual self with the social self 
 clothes can make someone a whole social being 
 bodily adornment can define the total social identity of the individual, making his or her subjective identity as a social actors, as well as objective identity, conceives in terms of a set of social categories
‐Modernity
 the public in central to modernity
 links the people we do not know of because of technology 
‐Categories of people
 a collectivity is formed due to categorizing people based on a top-down hierarchy
 time and space, modes of activity, types of social status, personal qualities, and modes of social values like dominance of social beauty
 numerous kinds of human beings and human acts come into being hand in hand with our invention of categories labeling them
‐Relationship of nature to culture
 collective dances and rituals make society out of individuals and nature 
 externalization of the internal biological and libidinous natural power of individuals as the basis of social reproduction, and the socialization of external natural powers as the basis of social structure and social identities 
 nominalists: all categories, classes, and tax economies are given by the human mind 
 realists: categories come from nature, not from the human minds, and they are not static (Ian Hacking). 
‐ “Making up people”
 The idea that people get formed or categorized into different categories from the top down or from the bottom or up. 
1. Top down: collectivities get formed. Ex. Categorization of people, medical collectivities (split personalities) 
2. Bottom and up: individual level. Ex. How individuals discipline themselves to be good subjects; students. 
 Ian Hackman 
 Ex. Multi personality disorder: the category and the people emerged hand in hand: once categories have been institutionalized it changes reality in some ways: prior to the medical establishment of multiple personalities disorder there was no cases of it. 
‐Social skin
 our skin is social; what we wear is socially determined and it has the power to mase us part of a community 
 through the things we wear you can have certain powers 
 Ex. Caiapo wearing feathers signified power because birds were seen as powerful beings because they can fly high above the village and see everything
‐Labeling/schemes of classifications
 social reality is conditioned, stabilized, or even created by the labels we apply to people, actions, and communities
 society labels us based on different aspect and based on your label you have as specific self identity and you relate to that 
 important modes of giving social existence in our society 
 society schemes of classification; classification of society; kind of objects people wear on body reflect class of people come from

12‐13. Relating and Detaching
Gershon “Breaking up is hard to do”
‐Relationship of medium to message
 “The method (medium), not the fact of the break-up or its putative cause (message), becomes the basis for establishing offense” 
 switching mediums can add clarity, texts can deny emotions, Facebook has its own culture etc. 
‐Media ideologies
 beliefs, attitudes, and strategies about the media they use that function parallel to how language ideologies 
 what people believe about how the medium affect of should affect the message
 multiple competing, and contradictory media ideologies; they are cultural constructed and represent particular political and social interests 
 central to their experiences of media switching during breakups
 Ex. Some people may regard one media as formal, and another as informal.
‐Publics
 there is a new kind of public central to modernity (the time we live in) 
 Society involves technology; technology is creating a new kind of society and a new kind of public which is emerging; the internet is public accessible but not anonymous 
 Two sorts of public: 
1. Public: central to the rise of nation-states because people can imagine themselves linked to people that they don’t know (through technology, e.g. a newspaper) 
2. New Public: new social form made possible by technology – think you are being private and anonymous but you are not (e.g. a blog on the internet or facebook – anyone can see it/has access to it). 
 Ex. Facebook culture 
‐Imagined communities
 reconfiguration of space through the use of media: we imagine ourselves to be linked to people we don’t know. 
 people tend to think that there are widely held beliefs about how a medium affects a breakup and widely help ethical standards; not the case
‐Social death
 being ignored

14. Structures of Power (Robert Hertz and Mintz) 
“The obligatory differentiation between the sides of the body is a particular case and a consequence of the dualism which is inherent in primitive thought. But the religious necessities which makes the pre-eminence of one of the hands inevitable do not determine which of them will be preferred” By Robert Hertz. 
‐Binary opposition
 there is an entire system of values built around organic asymmetry, which is related to the divine and the profane
 The whole universe is divided into two spheres 
1. The pole of strength, good, and life: right. 
2. The pole of weakness, evil, and death: left 
‐Organic asymmetry
 organic asymmetry is at one a fact and an ideal; we naturally favor one side
 is a part of us in the way we act; seemed to be a natural phenomenon shaping culture
 significant concordance that links the sides of the body to regions in space 
Ex. Right: upper world and the sky. Left: underworld and earth 
 mind vs. body and left hand vs. right hand 
 “If organic asymmetry had not existed, it would have had to be invented” By Robert Hertz 
 Hertz argues that biological explanations of handedness don’t explain why it’s so important in social life
‐Social Hierarchy
 values system built up around it relation to sacred and profane 
 claims to be founded on the nature of things but is in reality socially constructed 
 evolution of society replaces reversible dualism with a rigid hierarchical structure
 Right hand is the honorable side that orders: associated to aristocracy and nobility 
 Left hand takes orders: has a power of its own because its oppressed, possibly corrupt power
 Ex. Poor are the left hand, and rich are the right 
‐The sacred and the profane
 Religious polarity which has evolved into secularized ideas of differences in value and function between the two sides of our body 
 Sacred: powers which maintain and increase life, give health, social pre-eminence, courage in war, skill in work etc. 
 Profane: weakening and deadly, the powers which oppress, diminish, and harm individuals
 “One fundamental opposition dominates the spiritual world of primitive men – that between sacred and profane” By Robert Hertz 
 Certain objects or beings, by virtue of their nature, are endowed with a special essence which blesses them, sets them apart and bestows extraordinary powers on them, but which then subjects them to a set of rules and narrow restrictions (THE SACRED). Those that are denied this mystical quality have no power, no dignity: they are common and, except for the absolute banning on coming into contact with what is sacred, they are free (THE PROFANE). Any contact or confusion between the two classes would be baneful to both.
-The power of the “right” hand vs. the power of the “left.”
 Left hand is despised and humiliated in the worlds of the gods: but commands the domain of the dark. Inspires terror and revulsion. Hand of perjury, treachery, and fraud. 
 The right hand is the inside, the finite, and assured well-being. It’s godly, powerful and dominant etc. 
 There’s is a bias towards the right hand, but that does not show why using the rights hand has historically been so important to social lire – society amplifies the importance for the right hand because of a need to make something inferior and other superior. 
‐Structures of Power 
 Value system that is built up around the oppositions which is related to religion 
 Miento’s “sweetness and power” people getting rich and people being exploited in the sugar industry; the poor being screwed over by the rich all over the world “the left hand”. 
 Ex. Right: honorable side and left: peasantry and servitude 
‐Imperialism
 an unequal and territorial relationship, usually in the form of an empire, based on ideas of superiority and practices of dominance, and involving the extension of authority and control of one state or people over another 
‐Historical contexts
 Aristotle’s justified slavery by the ethnic superiority of the Greeks over the Barbarians 
 Sugar plantations after colonialism illustrate the works of “the left hand” and the power dynamics of the rich and the poor. 
 Man vs. woman: right that strikes and left that receives the blows. 

15. Globalization
Bestor “Supply Sushi” 
‐Transnational flows
 Conceptualized as – ehtnoscpes, technosacpes, finanscaped, mediascapes and ideoscapes 
 refer to the complicated tides and undertows of people(s), of technology, of capital, of media representation, and of political ideologies that concurrently link and divide region of the globe 
 Not confining to just one state – flows throughout other states
 transnational networks of trade form institutions or social structures that complexly link previous unarticulated segments of local economies, societies, and politics 
 acceleration of transportation and telecommunication; emergence of multi-societal agents  
‐Transnationalism
 Increasing interconnection between people 
 the process by which immigrants forge and sustain simultaneously multi stranded social relations that link together their societies of origin and of settlement
‐Globalization
 everyone is connected we live in a capitalism world that connects us through trade. 
 Ulf Hannerz: globalization, or “world culture” is not a replication of uniformity but an organization of diversity, an increasing interconnectedness of various local cultures. 
‐Global commodity chain
 network of labor and production processes that result in the production of a finished commodity 
‐Multi‐sited ethnography
 a method of data collection that follows a topic or social problem to different field sites geographically or socially 
 Sushi trade: track phenomena over different sites: economic and political relations 
 Ex. Ethnography with boots: where they were constructed, how they were transferred etc. 
‐Cultural brokers
 people who are capable of code switching and therefor can be a broker between cultures 
 Bridging, linking, and mediating between groups of different cultural backgrounds for the purpose of reducing conflict or producing change 
 Ex. People in the sushi business doing business between Japan and USA; fishermen in Canada and Japan
‐Code switching and its relation to translation, framing, and power
 ability to switch identities, and therefor to be a liaison between two different worlds
 people capable of code switching has power 
 Ex. Switching between French to English 


16. Violence (Michael Telsik: Talking Terror) 
‐Terror as usual
 life where violence both frames and disrupts normal everyday interaction
 terror becomes part of your everyday; terror is the rule not the exception in many places and this leads to a state of double-ness: accepting it as normal only to be thrown into panic and then accept that new thing as normal 
‐Talking terror
 Micheal Tussig: “talking terror is a question of distance” and the relationship between language an terror 
 silence isn’t about not having memory, it’s about having an unsharable memory and this is the effect of talking terror strategy 
 Ex. Professor talking about acts of violence in history in a “matter of fact” way and by discussing it this way he is detaching himself from the violence he is helping perpetuate and by distancing himself from violence/terror he’s participating in his community 
 ‐Structural violence (Micheal Telsik) 
 hidden violence within the state for the states benefit 
 constant state of chaos and upheaval 
 people end up perpetuating this by not talking about it
‐Silencing
 people police themselves by not speaking up against the injustice 
 point of silencing is not to erase memory, but to drive the memory deep within the body connecting dreams and nightmares, creating more fear and uncertainty 
‐Disappearing (los desaparecidos)
 people are taken by the Army and disappreaingl their mothers and family don’t know if they are dead or alive and therefor they have dreams about them 
 SEE COLUMBIAN REDING

17. Memory
‐ Childhood/adulthood as a self/other relationship.
 a dualism within everybody based on childhood and adulthood
 “The girl with the cast”: if she doesn’t reflect on her childhood she distances herself from the woman she’s become; one needs to see the transitions and connections for past/present “self” to not become “other” 
‐Reflection
 a way of holding on to the past and making it come alive; bringing life to objects 
 Movie “El Reflejo” she sees reflections on the wall and she reflects on memories combining them as one conjures up the other 
 “Filmed in what was to be her last year, it focuses on how she gives life to her many pasts through the objects she touches and the images that haunt her. Hers is a poignant reflection on both the death in life and the lives of the dead who still might people our lives if we could just learn to listen for them”. 
‐Anthropology of the self
 
‐Attention to the "imponderabilia of actual life"
 a series of phenomena of great importance which cannot possibly be recorded by questioning or computing documents, but have to observed in their full actuality
 Ex. The routine of a man’s working day, the detail of his care of the body, the manner of taking food and preparing it. 
 Unquantifiable things, need participant observation to understand the “meat and flesh” of culture. 
‐Sensory Ethnography
 what is said without words is as important as what is said with words 
 “El Reflejo” and “Sweet Grass” 
‐Death in life
 

18. Individuality
‐Culture of individuality
 each of us have the unoriginal thought that we are original 
 something in out culture/society that makes us feel as though we are free to choose and put a focus on our individuality 
 to a certain extent choice reveals the emptiness of the possibility of being an individual 
 our culture cherish the idea that we are individuals and are free to choose 
 Ex. Gambling addiction and all you can eat buffet 
‐Culture of choice
 the idea that we are free and that we have a choice is a product of history
 we believe that through having choices we have control of our lives 
 Ex. Buffet: you have so many options and can make any choice you want: a sense of freedom taken to the extreme 
‐The zone
 weird temporal space that gamblers enter into and are totally absorbed in 
 “Interaction with the digitally enhanced features of the new game platforms renders a more continuous playing experience than do “live games” or older-model slot machines, efficiently sustaining a dissociated subjective state that gamblers call the “zone”, in which conventional spatial, bodily, monetary, and temporal parameters are suspended”
By Natasha Dow Schull 
 you don’t need other people to be one in the zone: the self is not dependent on the others 
 speaks to the possibility of a non-society 
 the addicts are not doing it for the win, they want to sustain the sense of being in the zone. 
‐Humans and machines
 Humans use machines as a way of escaping real life; the machine eventually drops away and a person is let to be entirely just one’s self; this makes the world disappear 
 machines harness space and time to make money and is in this way related to Marxist principle of general equivalence (labor is equivalent to money); and here time, body, commodities, money etc. are all mutually convertible. 
[bookmark: _GoBack]‐Indulgence
 willing to allow someone to have or enjoy something even though it may not be proper, healthy, appropriate etc. 
 Margaret Wilson describes a paradox: people ask for skimmed milk in their coffee and whipped cream (a combination of invisible and visible fat), people feel guilty but at the same time tell themselves that they deserve it. 
 Ex. Buffet and Indulgence. 

UNIT 4: Natures 

19. Race
‐Race vs. population
 race: cultural construct, big categories that become meaningless because there are more difference within the categories than there is between the categories. 
 population: natural construct, regionally, more biological similarities to those living in close proximity to you. 
-Pre‐Boasian anthropology
 primitive anthropology 
 before Boas was anthropology consistently using science to make unscientific and unethical claims (i.e. use of science & biology to justify racism). 
‐Scientific racism
 political project grounded using science as a form of justification for racism and slavery 
 the idea that there are biological parts of the body that are better and makes someone superior 
 Ex. Measuring of head size
‐Eugenics
 using ideas of science (authority implied in science) to make social policy 
Ex. Mandatory sterilization 
 idea of purifying the race through choosing desirable traits 
 especially 1920’s: anthropologies used sciences to prove differences of people and use that as evidence to change political policies 
 in this is teleology implied 
 undarwian in taking out the variation and selection
‐Teleology
 the idea that nature inherently tends towards definite ends and that we can predict the outcome of the evolution and change it
‐Darwinian evolution
 two process kept separate: production of variability and election of variation 
 there is no goal even though it is goal oriented 
 impossible to predict or choose which variants that will be most successful because the environment is constantly changing
‐Design without a designer
 the idea that there is a pattern and continuity that are holding evolutionary things together, but there is no such thing as a “designer” that has control over the process 
 counter argument to eugenics 
 Darwinian design: self-organizing 
‐Nature vs. nurture
 how much are we a product of our biological inheritance and how much is a product of our culture? 
 Also related to racism and eugenics; what about skull size is really race or biology related? 
 Boas argued that skull shape and skull size had most to do with nurture
‐Nature vs. culture and the nature/culture divide
 we have to remove culture from nature 
 nature culture dualism 
‐Nature vs. natures
 the idea that there might be one culture and many natures 
 many natures: each being has a different kind of body, and thus inhabits a different kind of world 
 one culture: all beings are selves, they see themselves as persons and they see different world they inhabit from a single shared cultural perspective 

20. Genders
‐Kinship as natural and kinship as cultural
 natural: biological kinship based on genetics 
 cultural: kinship based on both biology (consanguinity: who is related by blood) and non-biological kinship (affinity: spouses (ex. In many cultures cousin marriages are preferable, while for some it is weird). 
‐Gender vs. sex
 gender: cultural ideas/appropriations about male and female 
 sex: biologically/genetically determined features 
 Ex. Transvestites in Brazil where the gender system is based on sexuality, whereas our gender system is based on sex. Man: he who penetrates. Non-man: he who gets penetrated. 
‐Nature:Culture::Sex:Gender
 Nature and sex is immutable; while culture and gender is mutable 
‐Gender system
 oppressive and cultural constraints based on sexuality rather than sex 
‐Relatedness
 Ex. “Quit Sniveling Cryobaby” 
 when genetic relatedness is still present, social invisibility is employed 

21. The problem with twos
‐Dualism (i.e., nature/culture.)
 the notion that the whole universe is divided into two spheres
Ex. Ground vs. sky, man vs. woman, etc. 
 a part of organic life in both the human and non-human world 
 usually one side gets favored based on subjective cultural views, and this makes certain values become attached to this organic asymmetry (e.g. the fact that male were favored over females for a long time and deemed superiors; based on socio-cultural paradigms which led to a struggle for man/woman equality) 
 a problematic thing because people started to favor theories over material objects in their research 
 Ex. “Mindful Body” this dualism is explored and contrasted with the non-western world where mind and body are one: “mind/body dichotomy due to forces such as the Cartesian legacy, the materialism and individualism of biomedical clinical practice, and capitalist mode of production
‐Descartes
 “I think therefor I am” 
 individualistic form of thought where there is a division and hierarchy between the body and the mind
 mind: god-like, the watchmaker 
 body: machine 
 every dualism falls into this distinction between body and mind

22. Humanimality
 Donna Haraway – “the Companion Species” 
‐Multi‐species ethnography
 goal is to go beyond dualism of culture vs. nature, never lose sight of this. 
 Haraway mixes it, Kohn trying to get rid of it 
 allows us to think in other ways about what it means to be human in this world through our relationship with non-humans
 dogs and other animals can be studied 
 “not only are they good to think with, but also to live with” 
 while there are radical differences between man and animal there is a great emotional significance and attachment to our animal companions 
 traces the relationship between man and animal to the evolution between mankind and revolutionizes our ideas of humans as self-contained
‐Significant otherness
 We (animals and humans) are significantly other because we are radically and importantly different 
 when we think about them is just as important as how we relate to them

23. Living thoughts
 Deacon “symbols aren’t simple” 
 Baggs “in my language” 
 Grandin “the world needs all kind of minds” 
- Temple Grandin thinks in images, because she is autistic, she stays in iconic thinking not able to reach symbolic thinking and she makes associations based on similarity 
- this allows her to have a special relationship with cows
- Inability to forget the differences prevents symbolic thought (Funes the memorious)
‐Semiotics
 study of signs and sign processes
‐Signs
 representations; something that stands for something in some way or another 
 Pierce: three categories of signs: icon, index, and symbol 
‐Representation
 to present something again
 we all somehow live through representation, life is made up of sign processes
‐Non linguistic forms of communication
 the means of human communication involving movements of the hands, body, and facial muscles 
 Ex. Signals used by soldiers
‐Language
 main form of communication
 words represent other words: they are incorporated into quite specific individual relationship to all other words of a language
 syntax and semantics are deeply independent facets of language 
 humans became a new kind of being when language started
 language, like culture, is uniquely human
‐Icon
 sign that represents by means of similarity; represents something by looking at it 
 iconicity involved not noticing differences; forgetting is a form of thinking
 Ex. Sign of a burger, know it’s a burger because it looks like a burger even though it isn’t
 importance isn’t similarity in form but our ability to interpret in the same way
‐Index
 a sign that points to something different than itself
 indexicality involves recognizing differences 
 Ex. Smells like something burning: fire. Alarm: sign for danger. 
 both index and icon involve forgetting something
‐Symbol
 sign that involves conventions 
 it is unconscious, allowing certain things to relate to each other 
 symbol is a building block of culture
-Symbolic thought
 symbols don’t work unless you have a system of symbols; they belong to a cultural context
 hierarchy between signs: symbols depend on index and icons but not the other way around
‐Biology as constitutively semiotic
 biology functions through science 
 while symbols are distinctively human, we share iconic and indexical thinking with all other life forms 
 evolution is semiotic; has to do with emergence and creativity 
 this concept collapse the nature culture dualism

24. Thinking in pictures
- Freud “the forgetting of proper names” 
 names no forgotten, but wrongly remembers can lead to the remembrance of an incorrect substitute because of suppressing it 
 by going back and looking at how it bot blocked we can go back and face our fears 
 based on iconic thinking; likeness that gives rise to another likeness 
‐Emergence vs. reductionism vs. dualism
 based on the Deacon article and Dr. Kohn’s own research 
 you can’t reduce those things to the things that formed it (don’t simplify it because it is novel) 
 by the time you reach symbolic thought, it is in excess of them and it is beyond them 
# Emergence as a whirlpool in a river – a novel, sporadic sort of happening – based on the things that produced it – dependent on it but beyond it 
# Deacon article – representational thought that is symbolic is dependent on icon and index, but is functioning in its own novel and interesting ways 
‐Ecologies of mind
 the idea that thought is not only human, but thought is actually in life itself 
‐Parapraxis
 basically the same is Freudian slip 
 error in speech/memory of subconscious information that you are trying to suppress 
‐Savage thought (Lévi-ˇ‐Strauss) vs. rational thought
 Before LS there were a lot of talk about primitive savage societies and how they are mentally inferior because they use structures they see in nature (i.e. birds or rats) as models for their kinship structure and they thought this was flawed thinking 
 LS says this is iconic for all human thinking; we all transfer structures from one realm of our lives to another realm 
 sometimes we need out savage thought in order to open ourselves to other than human world 
‐Autism and Anthropology
 a different type of thinking that lends to a different perspective 
 Ex. Grandin and iconic thinking 
 Autism is used as a counterexample to feeling empathy and understanding other peoples beliefs and intentions 
 autistic minds are almost incapable of forgetting the differences in experiences, and hence find it hard to correlate things across experiences 
 unable to reach symbolic thinking and instead thinks in terms of specific images 

25. Riddles of the sphinx
‐Anthropology beyond the human
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