PLATO’S REPUBLIC: BOOKS II - IV

II) The Building of the Proper City and Soul (Books II - IV)

a) The New Beginning (357a-367e)

Socrates had thought that the discussion was over, that it was the end of the argument (logos). However, Glaucon forces the discussion to return to a new beginning.

· Glaucon begins this return by insisting that Socrates restate the view of justice. He does so by taking up and elaborating the common sense view of justice (the view held by Thrasymachus), but makes it more profound.

· Glaucon says in doing so he is taking on the role of an actor: reciting myths he does not believe.

· Glaucon reformulates the question of justice in relation to the question of the Good – in Book I, the question was raised in relation to art (Sallis 348). We will soon see that the artisan is the lowest of the citizens within the city, while the Good transcends the city.

· Glaucon defines justice as respect for legally established equality – which supercedes natural inequality; justice is the advantage of the weaker (by nature), who are also the stronger (by law).

· For Thrasymachus, justice is the advantage of the stronger (by law); he had not thought of what justice would be in accordance with nature.

· Glaucon illustrates this problem through the myth of the “ring of Gyges” – we should note the similarity of this myth to Hades’ “cap of invisibility” (cf. 612b).

Glaucon points to the conflict between the individual and the common good.

· Hobbes, on the basis of natural equality, says that the individual cannot pursue the good life in isolation; he cannot overcome the evil threatening him in the absence of society (Leviathan, Section 15).

· Glaucon says natural inequality points to the good life as the tyrannical life, where one’s tyranny is more or less concealed.

· Socrates will attempt to overcome this version of the “Unjust Speech” by pointing to a different understanding of natural inequality – i.e., Socrates will define the good life as philosophy.

Adeimantus’ restatement stresses how justice in the common view is:

· Intrinsically bad

· Only good for the rewards received

· As difficult to pursue and by nature “bad” for one to pursue

So, Adeimantus demands a defence of justice that shows it to be easy.

There seem to be two types of justice demanded by Glaucon and Adeimantus:

· Glaucon requests a justice that satisfies the natural inequality of the superior individuals – this justice is marked by their competitive overcoming of others; it is, then, a certain movement; it is also marked by a certain spiritedness (thumos); and in describing this justice, Glaucon uses poetry or myth.

· Adeimantus aligns justice with ease or repose; justice is a form of moderation (sophrosune); and his critique of justice as currently understood is also a critique of poetry.

Socrates’ definition of justice will need to weave these two senses together.

We can only assume that justice as,

1. assigning to each individual their due, and

2. procuring the common good,

are compatible if we assume there is an essential similarity between the city and the individual. So, Socrates will proceed by examining the question of justice “writ small”, in the individual.

b) The Building of Cities (367e-427d)

At this point the question of Socrates’ method could be raised: why does he follow Glaucon in attempting to see the nature of justice in terms of its coming into being. In all other dialogues a virtue is examined by asking “What is X”; in other dialogues, that is, the common “idea” is pursued, whether within the city or in the individual. 

· Perhaps the city belongs to the realm of becoming solely and does not have an “idea”.

· Aristotle says that Plato posited ideas only of natural things (Metaphysics 991b6-7, 1070a18-20); perhaps the city is not natural.

· But, if there is a strict parallel of city and individual, it would have to be natural.

There are three stages to the “city in speech” that is described as coming into being:

· The city of artisans (also called the healthy city by Socrates, but a “city of pigs” by Glaucon), which complies with Adeimantus’ character: there is an easy justice with no call for sacrifice;

· The city of the armed camp, which would comply with Glaucon’s thumotic notion of justice; and

· The city ruled by the philosopher (see Strauss 93).

We should ask ourselves if the philosopher’s city is another form of justice that would somehow be more compatible with Socrates’ way of life, the way of life of the philosopher? And would this form of justice be compatible with the way of life of the other two orders of men represented by Adeimantus and Glaucon.

i) The City of Artisans (369b-72c)

Socrates describes a simple city where natural needs are supplied by the various arts and skills of its individual members. The city is autarchic, self-contained and self-sufficient. The justice that is displayed in the city of artisans cannot be a virtue since it requires no toil or struggle (372b; cf. 607a). 

Glaucon calls this a “city of pigs”, since only these basic needs of existence are provided – there is no higher striving. 

ii) The City of the Armed Camp (372c-76c)

The healthy city is replaced by the “feverish city”. This city arises from the desires for unnecessary things – things not necessary for the well-being of the body. In the “feverish city”, justice is not natural; it must be instituted and Socrates and Glaucon are described as “founders” of this city – whereas the healthy city is described as having developed naturally (374e, 369c, 378e-79a). The “feverish city” is purged, and its desires moderated, through the institutions and the educational regime that will be described throughout the bulk of Books II-IV.

The feverish city requires, first of all, the founding of the art of war. Previously, the city was autarchic; now, war will need to be waged in order to satisfy other wants and in order to protect the city from foreign powers that would gain from taking the luxuries that the city has built up. The institution of the warrior’s art means that there is now a hierarchy of arts within the city:

· Warrior

· Other arts

In the first city, all arts were on even terms. “Money-making” was the universal art.

iii) The Education of the Guardians (376c-404e)

Socrates next describes the educational system that will produce the Guardians.  This education is divided between musical education (for the soul) and gymnastic education (for the body). Socrates begins with “musical” education, broadly speaking. That is, musical education has to do with the arts associated with the “muses”: oratory, poetry, rhythm etc.

Socrates begins with the stories that are told to the young – mainly by means of the Poets. Socrates will correct or re-write the stories that the poets currently tell so that they are formative of good character. Socrates will first correct the poets’ portrayal of the gods (Book II); then he will correct the poets’ portrayal of heroes (Book III).

Plato has Socrates critique the traditional representation of the gods:

· They are many and changeable

· They are sometimes bad

· They lie and are deceitful

The Platonic image of the gods is to replace these attributes with the following, more philosophically appealing attributes:

· God is One and unchanging

· He is Good only

· He is always Truthful

We should note that this new representation of the God (gods) is not in accord with earlier discussions of justice, in that justice requires that we sometimes lie.

Also, we should note that the gods, as so represented, are critically removed from the human world of becoming. The gods are “being” as such. They are self-sufficient, whereas humans have been described as essentially lacking. It is this essential lack that directs humans toward the city and to communal life, so that others can, if only provisionally, supply that lack. Humans are “erotic”; the gods are “unerotic”.

There is a question of the difference between “philia” and “eros” here. The guardians care for the city out of a certain “love of one’s own” (412c-e) (philia), not a love of what is other or beyond oneself (eros). It is the third class, the money-making class, that is erotic in this sense. Also, we shall see in Books V-VII, the philosophers are defined by their erotic nature. Somehow the political virtues require a marginalization of this erotic impulse to seek what is beyond one’s own.

With his description of education complete, Socrates can say that the city has now been purged (399e). He then goes on to describe the consequences of this education in the institutions of the medical and judicial arts (405a-412b). This discussion can best be understood in terms of the following structural parallels:

	· Poles of political concern:

· Education:

· Healing art:

· Proper order (dike):

· Dialogue structure
	· Body

· Gymnastic

· Medical

· Health

· Ergon (deed)
	· Soul

· Music

· Judicial

· Justice

· Logos (speech)


c)  The Noble Lie (414b-15d)

The philia of the community is shored up by myth. The myth begins by asserting a certain natural equality: all citizens are brothers and sisters of the Earth. The second part of the myth qualifies this natural equality: all are born of one of three metals, which correspond to the class to which one belongs.

d) Communism and Other Provisions (416a-27c)

At this point, we have not yet seen justice in itself, only the State in terms of its prevention of injustice – in this sense, it is still in correspondence with Glaucon’s unjust speech. We now have the following order (416a):

· Rulers = Shepherd

· Warriors = Sheep dog

· Labourers = Sheep  

But where are the owners – the ultimate benefit or good of the whole enterprise?  We can perhaps surmise that the philosophers (Books V-VII) will be, to some extent, seen as the goal of the enterprise: as the ones who ultimately benefit (see, Nietzsche “The Greek State” as well as my essay on that work: “Nietzsche’s Early Political Thinking II: ‘The Greek State’”). To some extent it is the philosophers who act as the “owners”; it is they who have a knowledge of the ends to which the individual activities of the city are directed (cf. Book X).

e) Virtue in the City and the Soul (427d-445e)

Virtue in the city can be described as follows:

· Wisdom (the city being guided properly by the ruling class)

· Courage (the proper art of war of the warrior class)

· Moderation (the proper restraining of the labouring class’s desires)

· Justice (the proper order of each order minding its own business)

The abstraction from the body or eros is an essential aspect of the Republic. Eros needs to be held in check for the city to come into its own.

· The Republic begins with a curse on eros (from Cephalus)

· In the discussion of the fundamental needs of humans, Socrates is silent on the need for procreation

· Communism is limited to the upper classes – what is pre-eminently private is the body (464d; Laws 739c); so, the most complete communism must leave the body out of the account

· One’s own becomes what is one’s own art (skill)

· What is private (body) is surpassed by what is truly common (mind)

· In this way, the city as presented in the Republic (Books II-IV) points to the true community: what Nietzsche calls the “Republic of Geniuses” who share a common reflection on essential truths

We get a definition of justice early (Book IV). So, why is the rest of the dialogue necessary? Perhaps the definition of justice we get is a “political” view of justice and the other virtues; it is a genus of sorts; we still need to view justice and the other virtues from the perspective of the philosopher who transcends the city and its limits. 

· To see justice pure and simple, we must turn to the individual

· The just man as such is ultimately the philosopher: only the wise cultivate all of the virtues

At this point, we must address the question of the philosopher’s relation to the city; we mut make a new beginning (Strauss 115).

ANNEX: STRUCTURE OF THE REPUBLIC



Key Secondary Texts on the Republic
· Friedrich Nietzsche, “The Greek State” (1872)

· Martin Heidegger, “Plato’s Doctrine of Truth” (1930)

· Werner Jaeger, Paidaia (1939)

· Hans-Georg Gadamer, Dialogue and Dialectic (1942)
· Leo Strauss, The City and Man (1964)

· Jacques Derrida, “Plato’s Pharmacy” (1968)

· John Sallis, Being and Logos (1975)
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